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FOREWORD 

Those who do not know Tukaram do not understand the 
history of Maharashtra and Marathi language. Mr. 
Ajgaonkar is an authority on the lives of the Saints of Maha¬ 
rashtra. He has written the lives of Marathi poets in 
Marathi and has studied this literature concerning the Saint 
Poets of Maharashtra during the last thirty years. He is 
• not merely a scholar but a devotee. His views on the 
miraculous incidents popularly associated with the lives of 
the Saints are worthy of consideration. Tukaram laid empha¬ 
sis on f \ I cannot find any English equivalent which 
will do justice to this expression and he has prescribed this 
as a valuable remedy for the salvation of the common man 
immersed in .the pursuit of worldly interests. I believe this 
doctrine is sound and based on experience. Mr. Ajgaonkar 
has rendered great service by making the life of Tukaram 
available to those who cannot peruse it in the original ^ 
Marathi. I am not a student of Marathi literature, much 
less a scholar, and my only justification for recommending 
this book is my regard for its author who has spent all his 
life in the study and publication of Marathi literature per¬ 
taining to the lives of the Saints of Maharashtra. 


Poona , 

15-8-194.6. 

B.G. Kher 





PREFACE 


“Remember that there are only two people whose good 
opinion you need care about—your Maker and yourself." 

—Dean Inge. 

Immediately' after the great poet-saint of Maharashtra, 
Tukaram, departed, from this world in A.D. 1649 successive 
biographers got busy writing accounts of his life. The older 
biographers were Gopal Buwa, of Tukaram’s own discipular 
line ; Mahipati Buwa of Taharabad, the well-known biogra¬ 
pher of saints; Nama Shimpi (tailor).; Pandurang ; and 
Others ; while the modem ones have been the late Mr. K. A. 
Keluskar, the late Mr. L. R. Pangarkar, the late Mr. B. K. 
Dhurandhar, Mr. K. S. Kelkar, the late Mr. B. A, Bhide. 
and others. The late Mr. B. N. Hans wrote a fine essay 
on Tukaram’s poetry some seventy years ago. Another essay 
on the same subject, by Mr. R. G. Harshe of Poona, appear¬ 
ed only a’few years ago. A couple of biographical booklets 
in English have been written by Christian Missionaries from 
the West. A life-sketch is given in the late Mr. V. L. 
Bhave’s ‘ Maharashtra Saraswat Each of the many edi¬ 
tions of Tukaram’s poetry published by different publishers 
opens with a brief review of Tukaram’s life. Some incidents 
in Tukaram’s life are found described in the poetical works 
of his two disciples, viz. Bahinabai and Nilobarai. In the 
literature of the Ramdas cult, also, there are many references 
to Tukaram, such as in ‘ Das-vishram-dham ’, in ‘ Ramdasa’s 
Life ’ by Uddhav, in another ' Life ' by Atmaram and in 
' The Chronicles of the Samarth ' by Hanumant Swami. A 
number of articles dealing with Tukaram have appeared, 
during the last 50 years, in the various periodicals, written 
by such eminent writers as Prof. R. R. Bhagwat, the histo¬ 
rian Mr. V. K. Rajwade, Mr. B. A. Bhide, Dr. P. R. 
Bhandarkar, and Mr, N. K. Gad?e. 
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With * so much literature already available about 
Tukaram, I have to explain why I have ventured to add 
another volume. Forty years ago I undertook the writing 
of the ' Lives of Marathi Poets in Marathi, and have since 
then published eleven volumes of the series, containing no 
lives in all, dovering about 3,200 printed pages. Tukaram’s 
life, however, had still not been included in them and, of 
course, the series would have been incomplete without it. 
So I had to write my own ‘ Life of Tukaram ', which, b : y 
‘the grace of the great saint himself, I had the good fortune 
to publish in the year 1935. I still feel happy at the memory 
of those days when, to achieve _ the fullest success in nty 
undertaking, I kept myself immersed in the vast literary 
ocean of and about Tukaram. 

The available biographies are all good, each in its own 
way, but the present one, I presume, will certainly ptesent 
something new to the reader. Just as, though the ingre¬ 
dients be the same, and the accessories also the same, yet 
the resulting dish tastes differently with each different cook, 
so though the facts are the same and the corroborating evi¬ 
dences the same, yet the final product cannot but be different 
in the hands of different writers, each dealing with them 
according to his own methods, style and reasoning. At least 
this much I can say with confidence that I have not spared 
myself in hunting up every bit of available information. 
Principally, however, the book is based on the life which 
Mahipati has written in Ovi metre in his work Bhakta 
Lilamrita. 

Iii this work I have incorporated accounts of all the mira¬ 
culous incidents which have been narrated by Mahipati, and 
which, have been handed down from * generation to genera¬ 
tion since Tukaram passed away. I would not, however, 
expect the reader to believe in the truth of each and every 



one of them. I am not prepared to accept the authenticity 
of every one of them. Such accounts of miracles, however, 
as the late Dr. Sir Ramakrishna Bhandarkar observes in his 
preface to the Buddha-lila-sar-sangraha (' Collection of 
Buddha’s Adventures “ occasionally contain partial truth, 
and, even when they do not, they are very useful as showing 
the mental attitude of the disciples, and the manners and 
customs of the period in which those stories gained currency. 
Whatever truth they may contain, it is for the reader to 
reason out, and to help them in doing so, the stories must 
be placed before them as they are, in every detail.” 

• As to the fundamental question whether it is possible for 
any ' miracles ’ to occur at all, I can do no better here than 
refer to the observations of the world-famous scientist Sir 
Ambrose Fleming, who, in January 1935, in his presidential 
address to the Victoria Institute of the Philosophical Society 
of Great Britain, said, regarding the miracles of Jesus Christ : 

" We cannot reasonably dismiss as simple legend and 
myth the accounts of the power of the historical Jesus Christ 
to create instantly shoals of fish in a lake where no fish 
were found just before, or to create bread and fish instantly 
to feed large multitudes, or to create wine out of water at 
a word, or raise dead human beings to life, seeing that the 
evidence is overwhelming that He himself was raised to life 
again, as He had predicted, three days after He had most 
assuredly suffered physical death of the body by crucifixion. 

We have no right to assert that these statements are 
fictitious unless we have most carefully examined the evi¬ 
dence and found it certainly invalid. Those who have done 
so are agreed that the bodily resurrection of Christ is one of 
the most certainly attested facts in human history. But, if 
so, it. certifies all previous Biblical miracles, and it was un¬ 
questionably predicted in prophecy which is a continual 
^miracle.” . 



It is not suggested'that this is the last word on the subject 
of miracles. Another thinker may come with a view which 
is the very antithesis of Sir Ambrose's view. It has to be 
left to every reader whether he should believe in these 
miracles or not. 

My biography of Tukaram in Marathi was published in 
1935.' Then it was suggested to me that, as saints were 
meant for all humanity, their lives should be made known 
all over the world, through the most extensively understood 
language, viz., English. I accepted the suggestion and my 
first English publication relates to the premier saint. The 
material had to be curtailed, adapted and rearranged to suit 
the readers for whom the English version is meant, though 
the main picture of the saint is left intact. This work was 
entrusted to Mr. Ramakrishna Vithal Matkari, M.A., B.T., 
EL.B., who has discharged the responsibility with full reali¬ 
sation of the sacredness of the task. I hope the attempt will 
be duly appreciated. 

I am indebted to the University of Bombay which has 
appreciated this work and made a grant of Rs. 300 towards 
the cost of its publication. 

My thanks are also due to my old friend Mr, R. K. 
Prabhu, who made some valuable suggestions and helped 
me in carrying them out. 

Dudar, J. R. AJGAONKAR. 

loth July 1948. 



TUKARAM 


The most renowned and popular saint-poet 
of Maharashtra 


INTRODUCTION 

That part of Western India which is known as Maharashtra 
has, indeed, been a favourite of the gods. It may not be 
as endowed with material resources as some of the other pro¬ 
duces of India such as Gujarat, Malwa, the Punjab, or Ben- 
.gal, yet in points of the saintliness, valour, intellect, imagi- ' 
nation, learning, statesmanship, and self-sacrifice of its people 
it'can easily surpass all of them. Three centuries ago, when 
almost the whole of India was completely submerged in 
political slavery, it was Maharashtra that produced a hero, 
who at the tender age of eighteen and against tremendous 
odds lighted the flaming torch of Independence ; and it was 
also Maharashtra that gave birth to a galaxy of saints, who 
by their ringing words of poetry caused an unprecedented 
religious awakening among the masses, who had grown 
apathetic to their ancestral religion under the continuous 
■onslaughts of a militant alien faith. 

Of this galaxy the very first figure that springs into our 
vision is, that of Tukaram dancing in religious ecstasy, 
■cymbal and Vina in hand. The impress of his personality 
■on contemporary Maharashtra was such that the very term 
Sadhu —the Marathi equivalent of the word ' saint ’—has 
come t6 mean ‘ Tukaram'. It is true that Dnyandev, 
Na^mdev, Ekanath, Ramdas, Ranganath, Jayaram and others 
were all great saints, yet the name ' Tukaram ' has come to 
acquire a magic.all its own. The popularity of Tukaram in 
Maharashtra has always far surpassed that of any one else; 
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9 orn a non-Brahman, his saintliness has compelled homage 
from even the most orthodox Brahmans. His tender verse 
melted the hearts of not only human beings, but, it is said, 
moved the Deity, Shri Pandurang Himself, and brought 
unstinted panegyrics from brother poet-saints like Vain an, 
Ranganath, Shridhar," Mahipati and Moropant. 

No other saint had to suffer such ups and downs as Tukaram 
had in rising from a common man of the world to sainthood ; 
and this is what has made his career a model to all religious 
aspirants. Turning to the careers of Dnyandev, Ekanath 
and Ramdas, for instance, one sees that each of them turned 
away from the world quite early in age, so that their con¬ 
temporaries saw them fully developed as saints even in their 
youth. Their case was, therefore, out of the common ; it 
was not so with Tukaram. He cannot be said to have been 
religious-minded ip the early part of his life. But when, 
later on, famine, poverty, and the death of his dear ones 
befell him' one after the other, he felt that he had enough— 
enough of this world. ‘ Fate is too strong to be crossed 
he said to himself and decided once and for all to gain 
everlasting peace of mind by devoting himself to the con¬ 
templation of the Source of All Happiness—the Almighty 
God. In this spiritual journey, climbing up step after step, 
through sheer force of unworldliness, he reached at last the 
goal of life—Eternal Beatitude. That is why the common 
run of men can comprehend the secret of Tukaram's career 
as a saint, as they cannot that of Dnyandev, Ekanath and 
others. To read that, when he was quite a boy, Dnyandev 
dumbfounded the Brahmans of Paithan by making a buffalo 
utter human speech, that Ekanath was barely seven when, 
feeling aversion to worldly life, he left his home at Paithan 
'and went away to Devgiri to lead a life of discipleship under 
Jhnardanswami, and that Ramdas was eleven when, roused 
to the stern realities of the;, world by the word ‘ beware ’ at 
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the final stage of the wedding ceremony,. he ran off to Takli, 
may create awe and reverence in our minds towards these 
saints, but the very, extraordinariness of these careers puts 
them beyond imitation at the hands of ordinary men. On 
the contrary, Tukaram’s career being that of the comnmn 
man of the world, one does not feel any sense of one’s 
incapability to attain the goal which he had reached, An 
earnest soul fired with the ambition of becoming a Tukaram 
may certainly succeed with the necessary effort ; but one 
cannot possibly succeed in one's ambition to become a 
Dnyaneshwqr during the span of a single life-time ; for, as 
the Gita says, in ch. 6, verses 42-4 : 

* " ‘He who has fallen from Yoga is bom again in a 

house either of the pure and high-minded, or he may 
be bom into a family of Yogis, though such birth is all 
too rare in this world. 

There he recovers the intellectual stage he had reach¬ 
ed in his previous birth and thence he stretches forward 
again towards perfection ; by virtue of that previous 
practice he is born on, whether he will it or not.’’ 

Those who parted with their body during the previous 
birth, while engaged in a severe penance, are born again at 
the level of Dnyaneshwar and Ekanath. That level being 
accessible to few, naturally the vast majority turn to Tuka¬ 
ram as their model. This is the secret of Tukaram’s popula¬ 
rity. There are few in Maharashtra who do not know by 
heart an Abhang —or at least a line—of Tukaram, so great 
and permanent has been the impression left on the land by 
Tukaram’s verse. No kirtan in Maharashtra can end but 
with the beautiful Abhang : " Only grant, O Lord, I may 
never forget Thee ” and no bhajan can begin but with the 
sweet Abhang : " What a fine figure, indeed, standing on a 
brick. . . ." Most truly, Tukaram may be called the national 
poet of Maharashtra. 
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Chapter I 

FAMILY HISTORY 

Tukaram was born in Maharashtra (Deccan) in the 
vicinity q£ Poona, which held then, as it has done ever 
since, a high place in the religious as well as political 
life of the province. Poona is the very heart of Maha¬ 
rashtra. Alandi holds the samadhi (grave) of Dnyanesh- 
war, the premier Marathi commentator of the Sanskrit 
work, the Bhagavadgita. In Sasvad, not far from Poona, 
is situated the samadhi of his younger brother Sopan. 
Chinch wad was the life-long home of the famous 
devotees of the Deity Ganapati, viz., Moraya Dev and 
Chintamani Dev, while Morgaon and Theur are 
renowned seats of Ganapati Himself. And at Jejuri 
there is Shri Khandoba, the tutelary deity of many a 
family in Maharashtra. The places associated with the 
careers of political heroes are : Shivneri, the birth-place 
of Shivaji, the illustrious founder of the Maratha King¬ 
dom ; Shelarvadi, the home of the brave uncle of 
Shivaji’s right-hand man Tanaji 1 Malusare ; Vanavdi, 
which holds the mausoleum of the great warrior- 
statesman Mahadaji Scindia; and, lastly, the sky¬ 
scraping forts of Purandar and Sinhagad, which played 
once their part in securing the independence of Maha¬ 
rashtra, but which now helplessly look on when the 
same has been lost. 

Through a part of this illustrious region runs the river 
Indrayani, and on its banks stands the village of Dehu, 
three miles north of the Dehu Road station of the Bom- 
bay-Poona line of the G.I.P. Railway. Here lived the 
ancestors • of Tukaram. Of these the first that one 
knows anything of was Vishwambhar. 
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One day Vishwambhar’s mother asked him to visit 
Pandharpur and have a darshan (sight) of Lord Pandu- 
rang there. Accordingly, the boy went and stayed at 
Pandharpur for five nights, going through the customary 
devotional course of sight-song-worship. 

Returning to Dehu, he described ( to his mother the 
spiritual glory of Pandharpur, and the happy mother 
was proud of her son having been there. The latter,, 
on his part, had, become so engrossed in his mind about 
Pandharpur and Pandurang that he only waited for an 
opportunity to revisit the place. This he soon had, with' 
the coming of Ashadh Eleventh Day festival, and going 
to Pandharpur to attend the celebration he feasted ins 
devotional nature with sights of the Lord. Thereafter, 
he began a regular pilgrimage to Pandharpur on every 
eleventh day of the Kartik fortnight. Residents of Dehu 
were surprised at his perseverance. Some of them ridi¬ 
culed him. “If he is so attached to Pandharpur,” said 
one, “ why doesn’t he stay on there permanently ? Why 
should he waste his time running to and fro between 
Dehu and Pandharpur ? ” “ Of course, he cannot give 
up his love for the home yet ” rejoined another. This 
talk had not the least effect on Vishwambhar, who went 
on with his pilgrimages as usual. 

When Vishwambhar had done sixteen turns, the 
Deity Pandurang is stated to have felt gratified at his 
devotion, and, appearing to him in a dream at Dehu, 
told him that to spare'him the trouble of going all the 
•way to Pandhari He had decided to stay thenceforth at 
Dehu itself; and the dream continuing the Lord was 
seen to go to the famous mango-grove at Dehu and lay 
Himself there. Next morning Vishwambhar communi¬ 
cated his dream to the villagers, and went with them to 
the mango-grove. There he found no Pandurang, for- 
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sooth, but—so the tradition goes—only a strong ^diffusive 
fragrance, a few,flowers, a quantity of tulsi leaves, and 
a little fragrant powder at a certain spot. , Then to take 
his chance, he proposed digging up the spot. At ai 
short depth some fragrant powder and tulsi leaves were 
discovered and a little deeper still, beautiful images of 
Shri Pandurang and Rukmini. On such a discovery the 
_ joyous shout of ‘ Pundalik-Varada Hari Vithal ’ rent the 
air. The images were taken out and led in procession, 
to-the accompaniment of devotional music, to the village 
• and were Set down on the banks of the Indrayani, the 
formal installation ceremony being gone through a few 
d^ys later. Vishwambhar spent the rest of his life in 
the worship of these images. 

He had a wife Amabai, and two sons, Hari and 
Mukund. After his death his sons forgot all about God 
and became engrossed in money-making. Their mother, 
however, continued the worship of Shri Pandurang 
' with devotion. The two youths planned a visit to the 
local king to get employed in the army so that they 
might live in comfort. They told their mother about it, 
but she protested, saying “ My darlings, by God’s grace 
what is it that you lack ? He has been looking to all 
your needs; fond of devotees as He is. Stay here and 
keep" on serving Him.” But the advice was not appre¬ 
ciated by them, and they went away to join the king’s 
service. By their valour they soon earned Aiyal favour 
and got ample money as reward. Then they despatched 
a horseman to Dehu to fetch the mother and other 
members of the family. Amabai was grieved, weeping 
. bitterly at the thought that she was hen'ceforth to be 
permanently deprived of the service of her Pandurang. 
But she was helpless. She gathered all her household 
things, and accompanied by her two daughters-in-law, 
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went to, the capital where her sons resided. But there 
she only lived physically, her whole soul being rivetted 
to Shri Pandurang’s image at Dehu. One night she had 
a dream, Shri Pandurang saying to her: “You have 
left Me, Amabai, for the love of your sons. I pledged 
my word to Vishwambhar to remain at Dehu, so that he 
might be spared the trouble of going all the way to 
Pandhari: but since his death, you have been absorbed, 
in worldly pleasures and forgotten Me. Free yourself 
from this temptation even now, and come to Dehu.” 

But the sons remonstrated with her saying, “ Who-' 
ever has taken dreams seriously, mother ? Here we 
are, doing our duty, in honest and sincere service to The 
king. And when one does one’s duty, one earns God’s 
grace: no other special effort is required for it.” Ama¬ 
bai could say nothing to this.. She could not gather 
courage enough to leave her sons. 

A few days later, the sons asked the mother in joke 
whether Pandurang had told her anything more that 
night. “ Yes,” said she, “ the Lord has appeared to me 
twice again in dreams, commanding me to go to Dehu.” 
They would not believe this either. Once again a few 
days after, Amabai dreamt of Pandurang angrily rebuk¬ 
ing her, saying “You have had visions of Me four or 
five times, repeatedly asking you to come away to Dehu, 
but you cannot detach yourself from your sons: now 
see the consequences.” This also was communicated 
by Amabai to Hari and Mukund, and yet they refused 
to believe. They remained unmoved, thinking that 
their mother Was talking nonsense in her dotage. But 
a surprise was in store for them. One day, as they 
were sitting at ease after dinner chewing betel-leaves, 
a messenger came from the king to call them away. 
When they went to the palace, the king told them that, 



FAMILY HISTORY 


* as an enemy had invaded the land, they were to .proceed 
straight to the battle-field. Accordingly, they came 
home to take leave of their mother, and went away on 
their mission. There they were both killed in the very 
first encounter. In their last moments they had been 
overpowered with remorse, remembering the Lord, who 

| thereupon appeared before them and promised them 
\salvation. When Amabai learnt of this, her grief was 
boundless. The wife of the younger son Mukund cre¬ 
mated herself as 1 Sati Hari’s wife was pregnant and 
'could not kill herself. What little money was left in 
the house was looted by the enemy’s soldiery. Utterly 
helpless, Amabai went with her- daughter-in-law to 
Dehu, where, according to tradition, standing before 
Shri Pandurang’s image she wept bitterly, saying, “ O 
Lord Pandurang, Thy wrath has felled my sons in the 
battle: who will help me now in my old age ? ” “Be 

• not anxious, Amabai,” promised the gracious Lord, “I 
shall see to your needs.” 

Then Amabai sent away her daughter-in-law to her 
parents for her delivery at the village of Navlakhe’s 
Umbre. The tradition says that old age and sorrow 
brought blindness to Amabai, her needs were attended 
to personally by that great Lover of his devotees, Shri 
Pandurang Himself, along with His spouse Rukmini 1 . 
The heavenly couple is stated to have toiled in Ama- 
bai’s house like ordinary human beings. At length 
death came to Amabai, and the obsequies also are stated 
to have been performed by the Lord Himself. 

Amabai’s daughter-in-law gave birth to a son and she 
continued to live with her parents till her child became 
a grow-up lad. One day, as she was standing in the 
doorway of her father’s house, somebody told her of her 
mother-in-law’s death. She grieved bitterly, parti- 
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cularly because she had not been of any service to her 
during her last illness. But the bystanders said, “ Why ? 
You were not at Amabai’s deathbed ? And didn’t you 
yourself perforin the last rites ? We have seen this with 
our own eyes and how do you say that you have not 
done any service to your mother-in-law ? ” This came 
as a surprise to her and to her son, who said, “ Mother, 
we have never so much as stirred out of the village; 
what’s this that these people are talking ? ” My dear 
boy,” replied the mother after some thought, It’s fro¬ 
thing but the doing of the Lord of Pandhari, who is full' 
of love for His devotees ! ” 

Subsequently the mother and son went to stay at 
Dehu. There they spent their days in the worship of 
Pandurang. They went on pilgrimages to Pandharpur 
regularly. The practice was continued in the family 
without break by Vithoba’s son Padaji, Padaji’s son 
Shankar, Shankar’s son Kanhoba, and Kanhoba’s son 
Bolhoba. The last named was the father of Tukaram, 
The family was named Ambile. Tukaram’s mother was 
named Kankai and came of the Moze family of Loh- _ 
gaon, near Poona. Tukaram had two brothers, Savji 
the elder, and Kanhoba the younger. Savji from his 
childhood was apathetic to worldly life and never 
troubled himself about domestic affairs. Kanhoba lived 
and worked as a worldly man and later got separated 
from the family; yet, to the end he remained a disciple 
of Tukaram. It was Tukaram, the second son of the 
family, who by his extraordinary saintliness and devo¬ 
tion to God immortalised the family. 

Tukaram was born, at Dehu, but there is no direct 
evidence available to determine the date of his birth. In 
his Bhakta-lilamrit, Mahipati casually writes that the 
first half of Tukaram’s life ended with his twenty-first 
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year. Other writings of old say that Tukaram died in 
1649 A.D. Combining these two statements certain 
modern writers have argued that Tukaram’s whole life 
consisted of twice twenty-one years, i.e. of forty-two 
years and when forty-two is subtracted from 1649 , the 
year of his death, one gets the year of his birth, viz. 
1607 A.D., but this mathematical exactitude is hardly 
\ warranted by the unsubstantial data. We have, how¬ 
ever, sufficient reason to assume that Tukaram was born 
some time between 1589 and 1598 A.D. 



Chapter II 

DOMESTIC LIFE OF TUKARAM 

Since times immemorial Tukaram’s family had been 
enjoying the Mahajan-ship—a certain privilege—of 
Dehu village, together with some rent-free land. Be¬ 
sides, the family had been doing a little cultivation and 
some trading also. So they were quite a well-to-do 
family at- the time of Tukaram’s birth. 

The three boys were taught the, customary three R?s, 
and had quite a happy home. When the father became 
old and unable td conduct the affairs of the family, he 
asked Savji, as the eldest son, to relieve him of the 
responsibility. “ Father',” replied Savji, “ I am not 
interested in worldly affairs at all. I would have left 
home long ago to lead a pilgrim’s life, but for neighbours 
who would have blamed me for deserting mother and 
yours’elf in your old age.” • This saddened the father’s 
heart, making him anxious for the boy’s future. Then 
he called Tukaram and set him the same task. Tuka- 
ram took the father’s command with the greatest 
reverence, and started on his duties straightway. 

Tukaram’s business competence and tact evoked 
praise from everyone in the village. “ See, what a 1 smart 
chap is that Bolhoba’s boy Tuka,” said they. “He is 
shouldering the burden of the family even when his 
father is alive.” Of Savji they were quite sure that he 
would turn out a great saint. 

Tukaram was married very early, but the girl having 
developed asthma, Tukaram’s parents got another bride 
for him, a daughter of one Appaji Gulwe from Poona. 

In course of time Tukaram’s parents died, giving 
Tukaram the first great grief of* his life. A few days 
after, Savji’s wife died. 
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The last frail'tie that held him back having. snapped, 
Savji left the home for good. The three incidents hap¬ 
pening in close succession profoundly stirred the 
hitherto unruffled life of Tukaram, and made him rest¬ 
less. To add to this, the money that had grown con¬ 
siderably during his father’s lifetime now began to 
dwindle and Tukaram began to find it difficult to meet 
the household expenses. He tried various occupations, 
but could not succeed in any. This turned his mind 
from the world to the worship of the family-god 
Vithoba. His lips ceaselessly uttered His name and his 
thoughts ceaselessly contemplated His grandeur. 

®To continue his efforts at earning the livelihood of the 
family, he borrowed money from various people, and 
loading bullocks with bags of merchandise he went from 
place to place, trying to make profitable sales. But the 
enterprise ended in failure, and the dreaded day arrived 
at last when, his creditors crowded at his door, deA 
manded payment and threatened to starve themselves 
to death if they did not get it. The misery of. Tukaram 
reached its lowest depth and he began to cry repeatedly. 
It was when some of his 'relatives stood surety for him 
that the creditors left the house. 

“ You often take Pandurang’s name, don’t you ? Now 
see the consequence of it ”—was the ridicule poured on 
Tukaram by the bystanders. 

“Listen to us, Tuka,” said the worldly-wise creditors, 
“ no devotee of God can ever be benefited ; indeed, one 
may take devotion to Him as a sure forerunner of 
poverty. Our forefathers have told us so, and they 
could not have lied, surely! Be wiser for the future, 
Tuka, and give up this piety and attend to your worldly 
affairs.” 

“ Ever since our good man went mad after Vithoba,” 
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complained the women in the house, “ we have ceased 
to be ordinary human beings, even of food we haven’t 
had enough.” 

All this chatter and ridicule only served to aggravate 
the apathy of Tukaram towards worldly affairs. Main¬ 
tenance, however, had to be carried on and he resumed 
trading. Within a few days, however, three out of the 
four head of cattle suddenly died of disease; indeed, it 
seemed as if God was putting Tukaram to a severe test. 
Tukaram on his part, did not fail to stand the test. 
His attachment to God went on increasing, and repeti¬ 
tion of His name became a passion with him. Day in 
and day out, he ceaselessly recited the name of God 
Hari. 

Once, on a trading tour, his brother-tradesmen got 
thoroughly disgusted with him. “ Hasn’t the fellow any 
sense of time and place ? ” complained they. “ He just 
starts shouting whenever and wherever he likes : we 
haven’t a wink of sleep, friends; our heads are actu¬ 
ally reeling now.” And, to avoid the trouble, they 
slyly, without his knowledge, went ahead on their way. 
Tukaram got nervous at finding himself all alone in the 
jungle. To add to his worry, the bag on his bullock’s 
back slipped to the ground, and it was not possible to 
lift it up without assistance. The situation became 
worse when it began to thunder and a heavy downpour 
of rain and a tumultous blowing of the wind followed. 
The sudden calamity, coming as it did amidst the 
abject misery that he and his family had already been 
plunged into, unnerved Tukaram. With tears in his 
eyes and sobs choking his throat, he lay in the lonely 
jungle invoking God. All of a sudden—so the tradi¬ 
tion goes—someone appeared in the guise of a travel¬ 
ler. The person not only helped Tukaram to lift up 
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-the bag, but also walked along with him to show the 
way. When they arrived on the banks of the Indrayani, 
they found'the river in full flood, and Tukaram won¬ 
dered how they were to get across! “ Come along 

with me,” said the stranger undismayed, “yes, with 
the bullocks and all! ” Tukaram in full faith drove 
the bullocks in, himself following. The stranger was 
wading ahead. Soon they reached the other bank and 
to Tukaram’s surprise, though the current was over¬ 
flowing the banks, the bags on the bullocks’ backs were 
dry. But where was the guide ?—instead, there was 
the dark-blue handsome form of Lord Pandurang, 
wearing yellow silk! Tukaram’s eyes were dazzled 
with the brilliance of the Form and he bent down to 
lay his head at the Deity’s feet, when lo.! the Form 
vanished, and there was only the traveller walking 
along. Presently they reached Dehu. At Tukaram’s 
house, the traveller took the bags off the bullocks’ backs 
and Tukaram led the bullocks away for feed, returning 
to find that the traveller had' disappeared ! 

When the news of Tukaram’s return went abroad, his 
relatives came to see him as also his creditors. They 
all bothered him, like crows pecking at the swan, with 
all kinds of unseemly talk, the burden of their chatter 
being that Tukaram should give up his addiction to reli¬ 
gious devotion. ' 

In that year (1629 A.D.) the country suffered from 
a drought, and there were signs of approaching famine. 
Tukaram, growing anxious at the probable starvation 
of his family, wanted to provide against the calamity 
as best he could. So he invested what little capital 
he had in chillies, and went away to Konkan (the 
upper west-coast districts of South India) on a trading 
tour, only to return with a large negative gain ! He had 
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spent all his earnings on the way, in buying, at what 
seemed a very cheap price, a few bracelets, apparently 
made of gold, hoping to sell them off on his return 
home at the higher current price of gold, to pay off all 
his creditors. These latter ran to his house as soon as 
they learnt of his return, and he showed them the brace¬ 
lets. They looked at them, handled them, and could 
scarcely contain their laughter : the bracelets were of 
gilt brass ! “ See, now, the result of your infatuation 

for God ! ” said they. “ One devoting himself to God 
cannot but have one’s mind distracted. That’s why 
we’ve been pestering you to give it up, but you won’t 
listen ! See how your folly has ruined your own selff 
beggared your dependants, and cost us heavily.” 

When the creditors left after hurling a few curses, 
the domestic cannonade began, accompanied by a beat¬ 
ing of the heads ! Of the two wives of Tukaram, Jijai, 
the junior, was the more considerate. When the rush 
of grief was over, she thought of raising a fresh capital 
for her husband. Going to a money-lender, she bor¬ 
rowed two hundred rupees in her own name, for the 
money-lender knew her brothers to be rich and was 
sure of his money. Handing the money to Tukaram, 
with a warning that it meant a halter round her own 
neck, she suggested that he should buy common salt, 
and in the company of his brother-tradesmen sell the 
same at Balaghat (in the Central Provinces). Tukaram 
agreed. At Balaghat Tukaram sold off the salt, and 
buying jaggery with the money realized, sold off the 
same in another town. Then the caravan started home¬ 
wards. One day, while they were halting at a village, 
a Brahman, with a wooden plough hanging from his 
neck, came along begging. Most of Tukaram’s fellow- 
tradesmen refused to give him anything, telling the 
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Brahman that so many of his like came everyday that 
it was impossible to give to one and all. So the man 
only got a chance of a two-anna or four-anna- piece here 
and there. Then, in turn, he came to Tukaram. 

Tukaram told him that he would first hear his story 
in full. And the Brahman began, “ Sir, I owned rent- 
free land in virtue of village headmanship, but my 
cousins not only defrauded me of it, hut also bribed the 
king’s officials into imprisoning me. Fortunately a few 
gentlemen intervened, and I was released. The king 
fined me, quite unjustly, three hundted rupees, of which 
I paid fifty immediately, and for the rest, I have been 
begging from village to village, with the king’s man 
accompanying me, giving me never a moment’s rest.” 
Tukaram was deeply touched by the Brahman’s plight, 
and, without a moment’s thought, gave away the two 
hundred and fifty rupees required for the discharge. 

His brother-tradesmen were, of course, watching all 
this. They burst into laughter at this queer generosity. 
u Hasn’t Tukaram made a fool of himself, Dhanshet ? ” 
said one of them to his friend. “ We’d rather keep away 
from a man so void of commonsense ! Jijai will kill 
herself, sure, when she comes to know of this tomor¬ 
row.” “ No doubt,” replied the other, “ and the fellow 
more than deserves it. When his folk at home can 
hardly get a morsel, here he is giving away two hundred 
and fifty rupees to a perfect stranger ! . What’s one to 
think of it all! ” So saying, the tradesmen went ahead, 
leaving Tukaram behind. 

Meanwhile—says the tradition—Shri Pandurang, feel¬ 
ing anxious lest the creditors of Tukaram should worry 
him to death and Jijai scold him severely when he went 
home, assumed Tukaram’s form, and, going to the latest 
creditor at Dehu paid him off with interest and asked 
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for the return of Jijai’s promissory note. The creditor 
gave it, but the pseudo-Tukaram, handing it back to 
bim along with five ‘hons’ (gold coins of that name), 
requested him to take the money and the document to 
Jijai, for, added the Form, if he took them himself, she 
was sure to scold him for returning with so little money 
after having been away so long. The money-lender 
went to Jijai when she asked “Where is my goodman ? 
May be nearby, doing his bhajan, as usual, eh ? ” the 
man pretended not to know and went away. 

A few days passed, and the tradesmen returned and 
shortly after them the real Tukaram also. Some of the 
tradesmen went straight to Tukaram’s house and told 
the wives how Tukaram had given away all his money. 
On hearing this, Jijai surprised them by producing the 
document itself. Then Tukaram fell to thinking : “ Shri 
Pandurang’s doing ! ” surmised he and some others too. 
“ Oh, no ! ” replied the unbeliever, “ there’s no Pandu- 
rang here—it’s all Jijai’s doing ! ” 

The expected famine came on and corn became ab¬ 
normally dear. There was not a drop of rain, and cattle 
died in numbers for lack of pasture. As for Tukaram, 
his plight can only be imagined. The children’s twist¬ 
ing and rolling about in hunger pierced the heart of 
Tukaram and sent him from door to door begging for a 
small loan. But none would give him a pie. On the 
contrary, even his so-called friends knit their brows on 
seeing him. As for money-lenders, they would not let 
him so much as look in at the door, demanding the pay¬ 
ment of the old loan before asking for a fresh one. The 
more hard-hearted of them pushed him away neck and 
crop. In utter helplessness and shame he turned to the 
few utensils and empty sacks in the house. These he 
sold off and with the money bought eight seerq of corn. 
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With a handful his family would prepare a large quan¬ 
tity'of gruel, and each one would take a small quantity 
from time to time. Even with the strictest economy 
eight seers could not last for ever, and the family 
reached the brink of death. The famine grew worse 
each day. Corn was sold at a seer a rupee, and they had 
to content themselves with eating boiled leaves of vari¬ 
ous kinds. The starvation led, at length, to the death 
of Rukmini, Tukaram’s first wife. 

■ His wife’s death for want of a morsel of food which 
he was unable to give her, caused the most poignant 
grief to Tukaram. People far from helping began to 
ridicule him, laying the whole blame on his religious 
devotion. But this kind of ridicule no longer affected 
Tukaram, to whom his innumerable afflictions had 
gradually brought perfect serenity of mind and patience. 
The ridicule only strengthened his detachment from 
worldly life. He would argue the matter thus: “ Food 
and raiment depend on Fate. With Fate in opposition 
no human effort can ever succeed. One must, there¬ 
fore, root out Fate in all its aspects, viz., collective, active 
and formative. And the only way to do so is the cease¬ 
less repetition of God’s name.” Tukaram, therefore, 
resolved to devote his whole life to Shri Pandurang, that 
Infallible Friend of Man. Fate also seemed to have 
made a simultaneous resolve to dog Tukaram’s steps on 
to that end, for shortly after his wife’s death his eldest 
son, Santoba, also died when Tukaram was about thirty 
years old. 



Chapter III 

TUKARAM’S AVERSION TO WORLDLY LIFE 

Thoroughly disgusted with worldly life, Tukaram 
resolved not to make any deliberate attempt to 'earn his 
livelihood. Leaving things’ to take their own course, 
he took wholly to religious practices. His programme 
was to stand behind and back up the “ Kirtan- 
preacher ” whenever one happened to come to the vil¬ 
lage and hold his performances ; to memorise the poetry 
of ancient saints ; and to keep repeating the Lord’s name 
whenever not otherwise occupied. Gradually he became 
acquainted with the teachings of the Gita, the Bhagwat, 
and Dnyaneshwari, which augmented his general reli¬ 
gious knowledge. Then he took to going regularly to 
Bhamnath Hill, at some distance from Dehu, and sitting 
there in silent contemplation. 

In course of time, both his detachment from worldly 
life and his desire for spiritual liberation increased in 
intensity. His passions had not quite died out but were 
only tempered; ever and anon he had to struggle with 
them. He was fully conscious of his merits and defects; 
nay, it may be safely asserted that there has hardly been 
another saint who, time and again, had made such an 
outspoken confession of each and every one of his de¬ 
fects and been so watchful to see that he was not 
deceiving himself. He would, be constantly engaged in 
self-scrutiny, and whenever he found that he did not 
come up to the mark, he would not spare lashing him¬ 
self with the most biting of expressions ! 

Tukaram would spend days and days in the loneliness 
of Bhamnath Hall, passionately invoking God. He says 
of this stage of his life: 

“ The trees and creepers were friends to me, as also 
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the sylvan beasts; and the birds spread charm with 
sweet tunes. This made the lonely life pleasant, be¬ 
sides sparing one from praise and blame.” 

“ Sky as canopy, earth as seat, and scope for roaming 
where one liked; 

“ Quilt and gourd for bodily needs ; a pleasant breeze 
from time to time. 

“ Tuka says, one conversed with the Soul; one dis¬ 
cussed with oneself.” 

At first nobody in the house knew this haunt of 
'Tukaram. But it so happened that on one occasion he 
did not return home for a whole week. His brother 
Kanhoba after a long search found him there. The two 
brothers then walked on and arrived at the river Indra- 
yani. There Tukaram bathed and seated himself on 
the bank. He was going to end with due formality the 
seven-day fast that he had been observing on the hill. 
But before doing so, he asked Kanhoba to fetch from 
the house all the promissory notes that their father had 
taken from his debtors. “ These notes,” said Tukaram, 
“ keep one thinking whether they will ever be re¬ 
deemed, and make the mind uneasy; so I have decided 
to sink them all in the Indrayani today.” “ Brother,” 
replied Kanhoba in a tone of mild remonstrance, “It’s 
a different matter with you—you have given up the 
family life, but I am still a family man, what will my 
children do if the notes are destroyed ? ” At this 
Tukaram divided the money equally, and handing the 
notes of one portion to Kanhoba, sank his own in 
the river. Then he said to Kanhoba, “ Look here, my 
boy, from today I have clean washed my hands of 
domestic life, we are going to live on whatever chance 
might put on our way. Under these circumstances, you 
and I can no longer pull together ; for while you will be 
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doing trade and business, I shall be doing nothing! So, 
we had better live apart now.” Kanhoba agreed, and 
soon a formal partition was effected. 

Thenceforth Tukaram shook off all sensitiveness to 
public opinion, freed himself from every vestige of 
attachment, divested himself of all sense of shame, and 
sang his bhajans with perfect nonchalance. He took 
scanty food, thereby weakening his senses, and reducing 
sloth and sleep. He would tie his shikha (pigtail) to one 
end of the rope, the other end being tied to the roof,- so 
that whenever he felt sleepy during bhajan at night, the" 
slanting neck might get a pull and the drowsiness 
vanish. He would leave his bed at daybreak, take’ a 
bath, go into the temple to worship Pandurang, and then 
proceed to the Bhamnath Hill. 

The regimen gradually changed his mental attitude. 
He began to view the human and non-human with equal 
eye. A ceaseless recital of the Almighty’s name was to 
him the principal means of realizing Him. By day he 
would be on the Bhamnath Hill, holding the image of 
Pandurang before his mind’s eye, and invoking His 
grace; in the evening he would go to the village temple 
and resound it with bhajan. 

People began to suspect insanity in Tukaram. As 
one conceited fellow remarked, “ With loss in business , 
and sinking of the pro-notes, what else can result ? ” 
And as another worthy remarked, “ One may get rid 
of family cares and take to religious devotion, but one 
can’t get rid of the belly! At the call of hunger one 
can’t escape begging from door to door! ”—at which a 
rather considerate gentleman said rebukingly, “ My 
good Sirs, why do you go out of your way to ridicule 
Tukaram ? Aren’t there quite a lot whose lives are as 
badly wrecked as Tukaram’s ? And yet how many of 
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them have taken to religious devotion, pray?,” Thus 
the village people went on with their random talk every 
day, but Tukaram did not take the slightest notice of it, 
: having developed boundless patience by now. More¬ 
over, he looked upon detractprs as his benefactors in a 
way, for they constantly kept him alive to his defects. 

. Says he in one of his Abhangs :— 

' “ Some blame and beat, some bow and adore, 

I am touched by neither, being indifferent to both, 

' The body only suffers its doom; everything comes 
for the good. 

Everything of Tuka goes to Lord Narayan- 

• Janardan.” 

Some of his verses indicate that Tukaram went on a 
pilgrimage to several holy places at about this time. 

One day as Tukaram was singing his customary 
bhajan under a tree on the banks of the Indrayani, a 
farmer from the village came and said, “Tukoba, you 
have given up work; how can your family be main¬ 
tained now ? If you just sit there keeping an eye on 
my field, I shall pay you half a maund of grain. It is all 
the same to you whether you sit here or there, so long 
as you are free to repeat your ‘ Hari ’, ‘ Hari ’. ” Tuka¬ 
ram agreed, for, on principle, he would not refuse any¬ 
thing that one asked him to do. So he went with the 
farmer to his field, and the latter, handing him a sling, 
told him to take his seat on the raised platform and 
ward the birds off. As he left, however, he warned 
Tukaram saying, “ Tukoba, the field is in your charge 
now, you have to guard it till the harvest time; I shall 
pay your due when the corn is reaped.” He told his 
folk at home about the arrangement and went abroad to 
purchase corn. 

Tukaram sat on the platform, repeating God’s name. 
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One day, passed after another. Tukaram saw flocks of 
birds pecking at the corn, and said to himself, “ Lord’s 
creatures, these poor birdies ! Hunger-stricken, they 
are eating the grains ; how I can stop them, when the 
same God dwells in them, as in me! ” And far from 
disturbing them, he would enjoy the sight. At noon he 
would say to them, “ Now you have had enough, my 
dears, now go and sip a little water ” ; and at nightfall, 

“ Now get up, my lads, and to your homes ! Quick ! 
You can’t see your way when it becomes dark ! Come 
back with sunrise, the field is yours.” The birds ate' 
their fill just there, and took nothing home to hoard up. 
This struck Tukaram, and made him wish for the day 
that God would make him similar-minded ! 

For the first few days of his new occupation, Tukaram 
would go home for food and sleep. One day he did not 
turn up in time; for his mid-day meal, and Jijai became 
anxious. She was deeply attached to her husband, not¬ 
withstanding that the latter’s complete indifference 
made her and her children suffer terribly from want, 
and called forth from her in consequence the harshest 
language against him every now and then. She would 
never take her meal until he had taken his. Coming as 
she did from a wealthy family, she was terribly put out 
by the extreme poverty. She frequently got irritated at . 
her husband’s mental attitude, "the more so that she 
failed thereby to perturb Tukaram, and she used to vent 
her anger by dashing things about and scolding her 
husband. But she never neglected for a moment to look 
to his creature comforts. And he on his part recipro¬ 
cated the attachment. ’ 

Jijai asked her elder daughter Kashi to see why 
Tukaram had not come. The girl went to the field and 
found her father looking at the field with rapt attention. 
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■A incessantly muttering God’s name, utterly oblivious of 
everything else. Jijai sent Tukaram’s meal with her 
daughter and then sat down to her own. By and by 
• Tukaram left off going home altogether, staying in the 
field even at night. He would rise at dawn just as 
before, bathe, go to the village temple to worship Pandu- 
rang, and come back to the field to start his watchman’s 
work. 

A month passed and the owner of the field returned 
only to find that not a grain was left on a single ear ! 
Tn fury he rushed towards Tukaram as he sat on the 
platform absorbed in repeating God’s name, and cried 
fcut, “ Tuka, thou wretch, how darest thou destroy my 
house and home ? ” Then seizing Tukaram by the wrist 
he pulled him down and walked him off to the village 
headman and accountant. There again he made a row, 
beating his head and breast. The headman asked Tuka¬ 
ram what he had to say in the matter. Tukaram said 
that he had been doing his work faithfully, taking care 
not only of the field but of the birds also ! This raised 
a laughter all round, at which the farmer got wild and 
threatened them saying, “ If you are going to treat all 
this as a joke, I shall leave the village, and, mind ! then 
the Government dues will fall on your shoulders ! 
The headman and his accountant fell to thinking. They 
asked the farmer whafwas the average produce of the 
field, and the latter gave it as forty maunds. ' At length 
it was decided that Tukaram should pay for the loss, and 
that since he had no ready money, he should execute a 
promissory note for the amount. Tukaram did so 
readily and the farmer was^appy to get the document 
in his hands. 

Then the whole party went to have a look at the field, 
and to their surprise, found it all bristling with ears of 



22 


LIFE OF TUKARAM 


com, wi$i no trace of a bird ever having touched it with 
its bill! This made the farmer’s mouth water, and he 
was willing to return the document in exchange for the 
standing crop. But the headman and the villagers 
refused, holding their decision as final. They told Tuka- 
ram to look after the field, reap the corn when ready, 
and paying out the forty maunds to the farmer, take the 
rest home. But Tukaram would not agree, saying that 
if so much was laid to his charge when he had not taken 
a single grain, he wondered what would be his fate, if 
he got the whole field. So the guardianship of the field- 
was entrusted to some other person in the village, on 
payment. • v 

When, in course of time, the corn was reaped, if} 
measured three hundred and forty maunds, instead of 
merely forty maunds that the farmer had given as the 
average. All were astonished, most of them attributing 
it to the grace of Lord Pandurang who wanted to make 
up for the terrible starvation that Tukaram and hiis 
family had long beeii undergoing. But there was one 
perverse soul among the company who said, “ Oh no, 
there’s nothing of Pandurang here. It’s the good luck 
of this farmer that has brought this about, seeing that 
otherwise he would not have got a cowrie from the 
bankrupt Tuka.” Then the farmer was paid his forty 
maunds, and the remainder was offered to Tukaram as 
his own by right, but Tukaram refused to have anything 
to do with it and it was taken into his custody by the 
village officer Mahadji Pant. 
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Chapter IV 

TUKARAM AND JIJAI 


1. The Lord helps Celebration of Anniversary Day .— 
Once on the anniversary day of the death of Tukaram’s 
father, Jijai said to Tukaram, “ There’s not a particle of 
foodstuff in the house, how to offer food to the Manes ? ” 
• “ I shall fetch some vegetables from the forest,” replied 
Tukaram; “ you will cook them and serve them up as 
. dinner to the Manes.” And he started off. On the way 
some farmers, who were uprooting stalks of wheat, 
bagged his help in their work, and as usual he readily 
agreed and set to work, with God’s name on his lips. 
He had, however, clean forgotten all about his home and 
what he had left it for ! 

Meanwhile Jijai, having waited for her husband’s 
return till her patience was completely exhausted, began 
her customary outburst. “ Whose wife shall I be,” she 
rambled on, “ to feed and clothe the children ? He has 
asked people to dinner, while he himself is roaming in 
the forest. He will spend any amount of time in other 
people’s work, but is sure to shirk that of his own house¬ 
hold ! ” 

As dinner-time approached, Jijai grew more and more 
perplexed as to what she was to serve up to the Manes. 
Then—says the tradition—suddenly a Tukaram-like 
form appeared with a load of foodstuffs on his head,. 
Putting down the load, he said to Jijai, “ Get this done 
into dinner. I will just go out and borrow a few uten¬ 
sils.” And he went away. Jijai untied the bundle and 
found to her surprise, every bit of material that she 
needed. Not a moment was to be wasted, and she 
straightway set to preparing food. The Form went from 
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house to house, inviting everybody to dinner. There 
was surprise all round, some doubting whether the invi¬ 
tation was genuine at all, since, said they, the very'mice 
were dying of starvation in Tukaram’s house ! 

The Form returned with a few utensils. The dinner 
was ready. The guests arrived. They were duly wel¬ 
comed by the Form. He applied fragrant powder to their 
foreheads, and put garlands of tulsi leaves round their 
necks. Then Jijai served the food. The rite of purifica¬ 
tion of food was performed. The Form formally recited 
the purpose of serving the dinner. Then everyone set 
to eating, and ate his fill. When they arose and washed 
their hands, the Form offered them betel-leaves, a£td 
then presented to each of them uniformly a small gift of 
money. Gladness reigned all round and the guests con¬ 
gratulated Jijai that she had no need to be anxious any 
longer about the household, since Tukaram seemed to 
have begun to look after it again. “ Say what you will,” 
replied Jijai shrewdly, “ I for one have no faith in him.” 
When the guests had left, the poor of the village came 
begging, and Jijai fed them all amply. Then the Form 
told Jijai that he would first return the utensils to their 
owners, and then they could have their meals leisurely. 
Then he took the utensils to the river, washed them 
clean, returned them to their owners and disappeared! 

Meanwhile, Tukaram was working on his self-imposed 
task, oblivious of the fact that there was to be such a 
thing as a dinner to the Manes at his house, or that he 
himself had yet to take his meal. The work finished, the 
owner of the field presented Tukaram with four sheaves 
of wheat. Tukaram took them on his head and started 
home. On the way the sheaves struck a bee-hive, and 
the whole swarm rushing upon him stung him black and 
blue ! He did not attempt to drive them away, but 
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/ suffered the pain quietly, saying to himself, “ It’s my 
father’s death anniversary day, and the Manes, seeing no 
prospect of its celebration, must have come here thus in 
the form of bees to rouse me ! ” 

Reaching home, he put the sheaves before Jijai, ask¬ 
ing her to take out the grains and cook them up into 
a dish for the Manes. Jijai smiled and reminding him 
of all that he (his Form) had already done, asked him 
' whether he was joking, if not actually gone mad. Tuka- 
ram understood the whole thing and his throat got 
• choked with emotion and tears began to flow down the 
face. It grieved him terribly that the Lord had to 
ursdergo all that trouble and humiliation for his poor 
sake. And he fell to contemplating -Him. 

2. Tukaram brings home Sugarcane .—One day Jijai 
asked Tukaram to go to a sugarcane field and bring 
home a few canes for their boy. So Tukaram went to 
one of the fields, and the owner gave him a whole bundle 
of canes.^ As he was carrying it home, the village 
urchins pulled away one cane after another, until only 
a single cane was left on his shoulder as he reached 
home. This he handed to Jijai, who got so inflamed to 
see him bring home only one cane after all, that she 
snatched it up and hit it against Tukaram’s back so 
vehemently that it broke into three pieces. Unperturbed, 
Tukaram took up two pieces and gave one each to the 
village boys who happened to be standing by, and then 
handing the,third to his son, said to Jijai, “ What a race 
—exact division you made, eh ! ” 

3. The Lord accompanies Jijai to Bhamnath Hill .— 
Tukaram would still spend whole days, off and on, on 
the Bhamnath Hill, in happy contemplation, free from 
the slings and arrows of the world at large. And then 
his mid-day meal would be taken to him by Jijai, after 
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she had waited in vain for his coming home. Of course, 
she felt ft extremely tiresome and painful to walk all the 
way —seven or eight miles—day after day, but there 
was no help for it, for she, as a wife, could not touch her 
own meal until her husband*had his. 

Once upon a time—so goes the tradition—as Jijai was 
thus going towards the Hill, the mid-day heat made her 
extremely restless. The burning little stones had been 
pricking her bare feet, and now a big thorn pierced her 
foot. The pain brought on giddiness, and soon an actual 
faint. The water-pot slipped from her hand, spilling 
every drop of water. After a time, she; came to herself, 
and opening her eyes, was horrified to see blood stream¬ 
ing from her foot! * She tried to pull out the thorn, but 
in vain. In utter helplessness she began to cry aloud— 
not to God, however, never ! That Name she regarded 
as her enemy’s—of one who had wrecked her home! 

Suddenly there appeared before her a Form. He 
soothed her, stroked her back, and taking her foot on 
His lap, gently pulled out the thorn. The pain ceased, 
and Jijai, remembering her errand, stood up and 
hastened with the food towards the Hill. The Form 
followed. 

When they arrived where Tukaram was sitting, the 
latter bowed before the Form and asked Jijai to serve 
Him with food. Jijai felt abashed, for she had brought 
only one piece of bread. She, however, set the covered 
plate before the Form who, in His turn, told her to serve 
Tukaram first. Jijai was at a loss what to do. However, 
she took off the covering, when lo ! the plate was found 
to be full of delicious dishes. Overjoyed, she thanked her 
deities, Khanderao and Bhavani, who she thought had 
thus spared her the disgrace of not being able to serve 
a guest. She then served both Tukaram and the guest. 
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When they had finished eating, naturally they called 
for water. But there was none on the Hill. And Jijai 
felt puzzled again. Then the guest, pointing to a crevice 
in a rock nearby, told Jijai to take off the stone. When 
Jijai had done so, lo ! there was water, indeed, stream¬ 
ing forth ! 

4. Marriage of Tukaram’s Daughters .—Tukaram had 
three daughters, Kashibai, Bhageerathibai and Gangu. 
As they approached marriageable age—rather early, 
according to the practice of those times—the mother 
became anxious, and gently suggested to Tukaram one 
day to search for suitable bridegrooms. Tukaram 
straightway went out into the street, where some boys 
were playing, and bringing home three of them who 
belonged to his caste, called the priests and made them 
perform the religious rites that meant the marriages of 
the three boys with the three girls. It was only on the 
next day that the parents of the boys came to know of 
the incident. But what could they do but make virtue 
of necessity of coming to Tukaram’s house with all then- 
relatives and going through the social part of the cere¬ 
mony, for which, on Tukaram’s side, the neighbours col¬ 
lected the materials. The names of the three families 
thus connected with Tukaram’s were, Mose, Gade, and 
Jambulkar. 



' Chapter V 

TUKARAM AS SOCIAL WORKER 

Having started on the path of God-realization, Tuka- 
ram was anxious to reach the goal. “ Why dost Thou not 
appear to me even in a dream, O Lord Pandurang ? ” 
was his piteous cry. To help himself along, he was using 
every possible means, inward and outward, that he 
could think of, such as worship, bhajan, contemplation, 
etc. 

The village temple of Pandurang had long been in a 
dilapidated condition and Tukaram resolved to repair 
it. One day he set to work with a spade. In a few days 
he felled the old walls, and also prepared the mud for 
putting up new ones. But, after all, the work was not 
to be completed single-handed ! Besides, timber and 
tiles required money of which Tukaram had none. Just 
then Mahadjipant, the village officer who had custody 
of the corn (see Chap. 3) had a dream in which Pandu¬ 
rang ordered him to sell the corn and use the proceeds 
for the temple wprk. Mahadji communicated the dream 
to the village folk, and-with their consent provided five 
workmen and a few artisans to assist Tukaram. In 
course of time the temple was ready, only the opening 
ceremony, including a dinner to Brahmans, being left, 
which meant money. Mahadjipant had another dream. 
The Lord had said to him in his dream, “You people 
have been guilty of a grave injustice, you have made 
Tukaram pay forty maunds to the farmer as the latter’s 
due, but have not made the latter pay Tukaram the half 
of a maund that he had agreed to pay to Tukaram for 
keeping watch. So get the farmer to pay it now with 
interest.” The villagers did accordingly. They them- 
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■ selves supplied foodstuffs, some supplying rice, some 
dour, some ghee, some jaggery, and so on. The open¬ 
ing ceremony was performed on a grand scale, and 
Tukaram, in great delight, thanked the Lord for crown¬ 
ing his efforts with success. 

An item of spiritual merit that Tukaram habitually 
engaged himself in was personal service to his fellow- 
. men. Whenever he met a traveller trudging along, he 
would relieve him a little by taking his load on his own 
back for some distance. If he met someone overtaken 
by rain, he would take him for shelter to the public 
chawdi or to his own house. If he found a pilgrim with 
le*gs swollen through walking, he would himself treat 
him with massage and fomentation. If he found cattle 
' cast off by their owners as too old for work, he would 
fondly feed them and water them. During kirtan per¬ 
formances on sultry summer evenings he would himself 
fan the audience. If an unfortunate was dying of 
hunger, he would secure him food. When during the 
hot days of summer, travellers became restless with 
thirst and there was no water on the main road, he 
would run up to the nearest well and bring them a pail- 
full of water. When the travellers took ill, and had no 
friends nearby, he would rest them in the temple and 
arrange for their medicine and comfort. 

One day, as he was sitting on the banks of the Indra- 
yani doing his usual bhajan, some tradesmen, passing 
by on their way to the market-town of Navalkhe’s Unch- 
bara jestingly asked him whether he would like to ac¬ 
company them. “ Certainly ”, said he, and began to 
walk on with them. As they proceeded they saw an 
old Brahman woman trudging along with the help of a 
stick. “ Mother,” said Tukoba, “ you seem tired. I will 
take you on my back to the market, if you please.” The 
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woman replied that she only wanted to buy oil, and that 
if he could do it for her, she would gladly return home. 
Tukaram having agreed, she handed him the money and 
the oil-pot. Next day Tukaram brought her the oil, and 
she gave him thanks—the only recompense she could 
make him in her poverty. The oil lasted her for two 
weeks instead of one. When she told the incident to 
her neighbours and they in turn to their friends, the 
whole lot of them rushed to Tukoba, asking him to fetch 
oil for them ! Taking the request as a veritable parental 
command, he hung all their oil cylinders round his neck, 
and their respective moneys in a long purse hanging 
from his shoulder, and started off for the market. When 
the people in the wayside villages saw the spectacle and 
knew what it meant, they in their turn added to the pots 
and money ! Tukaram, not refusing anybody, was just 
walking along singing bhajan ! 

Arriving at the market, Tukaram stopped at a oil- 
shop, and handed’the pots and the money to the oilman, 
who asked him what worth of oil was to be put in each 
of the pots. “ I don’t know, do as you please,” replied 
he. 

Then some of the tradesmen in his company requested 
him to put up their sheds, which he readily did, and he 
also swept the floor of these sheds and then went away 
to give fodder qnd water to the tradesmen’s cattle. At 
night he held a kirtan in the local temple. 

Next morning the party prepared to start home, and 
Tukaram helped them to tie up their loads and put them 
on the backs of the bullocks. Then he went to the oil¬ 
man, who told him that he had put the same measure in 
each pot. “Well done,” said Tukaram, and taking the 
pots as before, set off for Dehu. The villagers on the 
way took away their respective pots, lightening his 
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( burden in proportion. Each one afterwards fopnd that 
he or she had got exactly his or her money’s worth, 
neither less nor more—so goes the story! 

When Jijai came to know that her husband had been 
thus made a veritable beast of burden by the people, 
what a scolding the latter got from her ! “ What the 

devil was wrong with these wretches,” she thundered, 
, “ that they couldn’t go for their oil themselves ? Did 
they all have their legs broken? Was it right for these 
rascals thus to take advantage of my husband’s simpli- 
’ city and make him work for them for nothing ? A full 
bullock’s load, sure, did these devils put on my good 
man’s back ! Wouldn’t it have killed him ? ” As she 
went on in this fashion cursing the whole village, some¬ 
one gently remarked, “ But, my dear madam, if your 
husband himself had not been in the habit of yielding 
to people’s requests, how would they have possibly dared 
to make them ? When you are not sure of your man, 
why abuse others?” “True, very true,” muttered 
Jijai, “ such indeed, is my cursed fate—who can help 
it! ” 



Chapter VI 


SPIRITUAL INITIATION AND POETICAL 
INSPIRATION 

The scriptures enjoin three-fold penance on the aspi¬ 
rant to spiritual development,—the penance of the body, 
the panance of the tongue and the penance of the mind. 
And Tukaram had now long been doing all the three. 
His free personal service to the needy and the physical 
exertion involved in the Ashadhi and Kartiki Ekadashi' 
day pilgrimages to Pandharpur that he had latterly 
undertaken, constituted his bodily penancehis truthful 
and gentle talk, together with his ceaseless repetition of 
God’s name, constituted his penance of the' tongue ; and 
his perfect imperturbability in the face of grossest of 
insults and provocations constituted his mental penance. 
He was now fit to be formally admitted into the spiritual 
fold and the necessary Guru (Master) approached him 
of himself one day and did so initiate him. The incident 
happened in a dream, as told by Tukaram himself in one 
of his Abkangs thus : — 

“ The great Master conferred favour on me, but 1 
couldn’t do any service to Him. 

He made me meet Him, as I was going to the Ganges 
for bathing, and placed Iiis hand on my head. 

He asked for a quarter of a seer of ghee for dinner; 

I forgot what happened—it was in a dream. 

Was it any wrong on my part that made Thee (O 
Master) hasten away ? 

(But before He went) He told me His traditionary 
descent as (first) Raghav Chaitanya (and second), 
Keshav Chaitanya. 

He gave me His name as Babaji, and presented me 
with the mystic formula “ Rama Krishna Hari 
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It was on Thursday, the tenth of the first half .of 
Magh (February) that He accepted me (for initia¬ 
tion) 

Tukaram does not give the year, but in all probability 
the event must have taken place between the thirtieth 
and thirty-fifth year of his life. 

Though Tukaram had a ‘Guru’, it is worth noting 
that he never waxed eloquent over the importance of 
having a ‘ Guru ’, as some other saints do. The Abhang 
“ No path can be found without a guru ” is widely re¬ 
cited in present-day kirtans as Tukaram’s, though it is 
nowhere to be found in any of the authoritative tradi¬ 
tional collections of his poems. I cannot, however, defi¬ 
nitely state that it was not his. 

The formula “ Rama Krishna Hari ” that the Guru 
Babaji Chaitanya gave to Tukaram, is nothing peculiar 
to this guru, it had already been traditional in the Var- 
kari sect—the sect of the pilgrim devotees of Shri 
Pandurang of Pandharpur since very ancient days. The 
three names that compose the formula are often to be 
found in the Abhangs of the'three saint-brothers, Niv- 
ritti, Dnyandev (the first Marathi poetical commentator 
of the Gita), and Sopan, who lived three centuries 
before Tukaram. 

About the same time that Tukaram received this 
initiation, inspiration came to him to compose poetry. 
His first poetical composition was about ‘ Shri Krishna’s 
Sportive Childhood ’ and his chief metrical form was the 
Abhang. He would compose and himself write down at 
all times of the day. His facility grew with time and 
practice, so that when be began to perform kirtans, he 
could compose the necessary Abhangs on the spur of the 
moment as the subject developed, which some one of his 
followers would take down immediately. 

3 
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By and by Tukaram began to hold kirtans in the 
newly repaired temple of Shri Pandurang at Dehu. 
Therein he would sing Namdev’s Abhangs, Kabir’s 
dohas, and other religious songs, and in course of time, 
his own also, and would dance in ecstasy, transporting 
the whole audience to heavenly bliss. • The kirtan was 
a veritable shower of nectar to them ! - 

He himself was quite confident of his power as a 
preacher. Says he as follows about it in one of his 
Abhangs wherein he maintains that his path of Devotion 
is preferable to any other path leading to the ultimate 
goal of human life, viz., becoming one with the Universal 
Soul: , ' ." 

“ I shall make the Absolute’s (Brahmadnyani) 
mouth water, I shall make the liberated ones throw 
off the Absolute State. Through kirtan one’s physi-, 
cal part takes on the nature of the Absolute, and no 
less than Gpd Himself becomes the debtor—what a 
lucky prospect! 

I shall make those fond of pilgrimages tire of them; 
I shall make the heavenly residence and pleasures 
taste bitter (in comparison) ! 

I shall make them shed the pride of penance ; I shall 
shame sacrifice and charity. 

By love shown in the great good fortune of devo¬ 
tion shall I reach the goal of human life—the essence 
of the great treasure that is expressed by the word 
‘ Brahma ’ 

I shall make humanity feel blessed to be here on 
earth, to feel lucky that they had Tukaram amongst 
them.” 

This was not self-conceit, but self-confidence, on the 
part of Tukaram. His whole being had got so attuned 
to God that he believed that it was not his own self that 
.was. speaking, but God Himself through him. Says he 
in an Abhang : 
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“ One cannot speak by one’s power; God is the 
helper—the power of speech is His. 

How can the Myna utter sweet tunes ? ’Tis only the 
voice of the Master. 

Who am I to speak big things ? But it is the Sup-- 
porter of the Universe that has made me speak. 

Who can guage His power ? says Tuka, He can 
make even the lame walk about.” 

Not only speech, but each and every action of his was 
directly due to God, said he : — 

“ Wherever I go Thou keepest me company, leading 
me by the hand'. 

* We think the walking is done by ourselves, but the 
support is wholly Thine. Thou, as company, earnest 
my burden. 

I may talk at random, but Thou settest it right; 
Thou hast taken away my shyness and made me bold.” 

. No wonder that such complete obliteration of his 
petty personality and such depth of concentration on 
the Almighty had a corresponding effect on the audience 
and carried them off their feet ! 

Not being a professional fczrtcm-performer, there was 
no question of payment with Tukaram. Earning money 
by kirtans was to him an atrocious sin. His injuctions 
in this respect were as follows : 

“Where one has performed a kirtan, one ought not 
to take one’s meals ; 

Ought not to let scented powder be applied to the 
forehead, or a garland put round the neck. 

Neither corn nor grass should be asked of anybody 
for one’s pony or bullock (There were professional 
fcirtcma-performers in those days who went from vil¬ 
lage to village thus). 

Those who take and those who give, both go to 
hell, says Tuka.” ■ • 



36 (i LIFE OF TUKARAM 

' In another Abhang of his, Tukaram uses the terrible 
word ‘ Chandal ’ (lowest criminal) for one who “ sells ”, 
i.e. accepts payment for preaching about God. He puts 
him in the same class as one who “ sells " (accepts pay¬ 
ment from the bridegroom for) his daughter in mar¬ 
riage, and one who sells his cow. The reason, given by 
himself, why he was so particular about this was that 
when the preacher was expectant, the audience in their 
anxiety as to how much he might demand might fail 
in their attention to the kirtan itself. 

As time passed and Tukaram’s name became more • 
widely known, his kirtan was in demand beyond the 
borders of Dehu. And Tukaram never said ‘ no ’ to afiy 
village. Lohgaon, near Poona, was the greatest admirer 
of his and reaped the greatest benefit in this respect. 



Chapter VII 

- SOME MIRACULOUS INCIDENTS * 

1. Thieves and the Terrible One .—While Tukaram 
was at his nightly kirtan in the village temple, and Jijai 
was fast asleep in the house, some thieves untied the 
buffalo in the outer part of the house, and drove it along. 
Scarcely had they gone half a mile, when a giant, with 
a huge club in his hand, stood right in front, completely 
blocking their way. “ My God! ” exclaimed they in 
terror at the utter impossibility of winning in a straight 
fight with the giant, and they turned in another direc¬ 
tion, but the man stood there also. They were at their 
wits’ end. “ It must be some spirit,” they finally de¬ 
cided, “come to punish us for stealing from a saintly 
person like Tukaram,” and they turned to drive the 
animal back to its place. But lo! the Terrible One was 
following them there also! Trembling with fear all the 
way, they at. last managed to reach Tukaram’s house, 
and having tied the buffalo in its place, started to go 
their way. But the dark One would not leave them on 
any account. He continued to dog their footsteps wher¬ 
ever they turned. At last, in utter helplessness, they 
went to Tukaram at his kirtan in the temple, and stand¬ 
ing before him with folded hands, confessed to’ him and 
begged him, as a devotee of Vishnu to whom friend find 
foe were alike, to save them from that Giant with the 
Club! The thieves’ story surprised the audience. 
Tukaram looked with the inner eye, and found that 
Shri Pandurang, who usually sat among thte audience 
in a form invisible to the outward eye, was not in His 
place. Tukaram then closed his eyes and thus loudly 
called on the Lord : 

* Vide Introduction. 
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“ Lord of Pandhari, God of gods, when didst Thou 
go from here ? 

We are awake singing Thy praises, whilst Thou ar't 
roaming in far-off places! 

It’s thy habit—Thou hast been tending cattle since 
Thy earliest days. (This refers to the childhood of 
Shri Krishna, with whom Shri Pandurang has been 
identified). 

We are describing Thy exploits with great devotion, 
but Thou art not interested in them; 

, While Thou likest to show Thyself in a strange form 
to thieves, O Lord, see it is dawning now ! Come, 0 
Lord, at least at the close. 

To stay away isn’t proper for Thee, O Ocean of 
, Mercy, O Sleeper on the Shesha ! ” » . 

At these last words, the Terrible One rushed into the 
temple and vanished into its inner part. The whole 
audience was dazed with amazement! 

Then Tukaram said to the thieves, “ Go, your way is 
clear now; you may take away the buffalo also, if you 
like.” “ No, master,” replied the thieves, “ no buffalo— 
nothing—it’s enough that our life is saved ! ” 

2. Tukaram’s Son Cured. —Of the two sons of Tuka¬ 
ram, Mahadev and Vithoba, the. elder one, Mahadev, 
was thoroughly broken down in health, having long 
been suffering from.kidney trouble. Jijai tried various 
remedies, spiritual and material — fasts, amulete, 
charmed strings, and medicines—without the patient 
getting the least relief. When the boy cried out in agony 
while passing urine, Tukaram’s heart bled and? unable 
to bear the sight, 'he would helplessly leave the house 
and go towards the temple. The boy grew worse day 
by day until at last, reduced to a mere skeleton, he lay 
at' death’s door. The neighbouring folk, consoling the 
mother, laid it all on her husband’s: everlasting craving 
for God. “What avail these remedies, Jijai,” said they. 
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“so long as your husband does not give up his mad¬ 
ness ? Such' calamities and more are going to dog you 
ceaselessly, be sure of it! You know the very first 
thing that happened after Tukaram took to this path— 
death of his wife and son ! ” Unfortunately, the diag¬ 
nosis was thoroughly in keeping with the sentiments of 
Jijai ! 

One night the boy’s urine got accumulated, the blad¬ 
der swelled up, and the body became stark and stiff. 
Seeing that in any case the boy was going to die, why 
not dash him against Pandurang’s feet, and thus lay the 
responsibility of his death on Pandurang ? thought Jijai, 
and shoe in hand,' she dragged the boy along to the 
temple. Standing before the Idol, she lifted the boy to 
dash him against its feet,. when lo ! from behind the 
Idol came the gladdening words, “ Thy son is cured, 
Jijai, take him home! ” She was surprised to hear .a, 
human voice with no human being to utter it. Was it 
possible that a stone image could speak ?—she asked 
herself. Turning to the boy, however, she saw that his 
urine was gradually coming out. So she took him into 
the courtyard,, where he passed a large quantity of 
urine, emptying the bladder completely. The boy was 
cured. She then took him home. 

When Tukaram learnt of the incident, he wept for joy 
at the All Merciful Lord conferring this favour upon 
him. It was such incidents as these that made Tukaram 
declare in one of his Abhangs : 

“Never does God neglect His devotees, 

His kindness is abounding, so have I found.” 

The same sentiment is expressed by him in another 
well-known Abhang of his. Says he: 

“Come what may; be prepared for it, resting the 
burden on the Lord. 



40 


LIFE OF TUKARAM 


Then He in his mercy will ward olf the danger; 
who else—poor thing—can do it ? 

Fear engenders shoals of troubles ; it would be well 
if God is made one’s refuge. 

What is impossible when He sets to do it ? So 
contemplate now the Supporter of the Universe, says 
Tuka.” 

And again: 

“ When the burden is too heavy, the devotee should 
bethink himself of the Lord. 

Then He wouldn’t let the trouble be; He screens it 
off with His Wheel, the special missile of Shri 
Krishna. Think of the Name, and the difficulties will 
flee pell-mell ! Gift away your life . to God, says 
Tuka.” 

And many more Abhangs in a similar strain are to be 
found in Tukaram’s collected works. The sentiment is 
not peculiar to Tukaram, however, it is common to most 
of the saints of Maharashtra. Here, for instance, is 
Ramdas, a junior contemporary of Tukaram, saying : 

“Who’s there in all the world that would look ask¬ 
ance at the Almighty’s servants ? 

The whole triad of worlds lauding His power—Lord 
Rama would never neglect His servant, being proud 
of' him. 

As ever the Sun for the Chakravak Bird, the Lord 
comes running when danger comes near. 

He guards the helpless, bow in hand, Lord Rama 
would never neglect His servant, being proud of 
him.” 

3. Chintamani Dev convinced .—At Chinchwad, not far. 
off from Dehu, there lived a follower of the Ganapati 
cult, Chintam'ani Dev by name. He heard wonderful 
things about Tukaram, and with a view to test his spiri¬ 
tual power, sent a man to fetch him. But Tukaram, know- 
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ing, through spiritual insight, Chintamani’s desire had 
already started for Chinchwad, and was walking along 
singing his bhajan, when he met Chintamani’s messenger. 
Presently Tukaram reached Dev’s house, but the latter 
did not know of it, After some time, he came out, finish¬ 
ing his worship of Ganapati in the inner part of the 
house. Seeing Chintamani, Tukaram, who had all the time 
remained standing at the door, fell prostrate before him. 
‘On the other hand Dev had a misgiving whether as a 
Brahman it would not be improper for him to bow before 
Tukaram, who was after all a Shoodra. So he only 
greeted Tukaram with the words, ‘ I am glad to see you ’ 
reserving his bow as contingent upon his feeling satisfied 
that what he had been hearing about Tukaram was an 
actual fact. 

Later, finding that dinner was ready, Dev ordered a 
leaf* for Tukaram. The latter, however, suggested to 
Dev to have two more leaves ready. ' This was done, but 
Dev asked Tukaram whom they were for. “ One for 
my Pandurang,” replied Tukaram, “and the other for 
your deity, Ganapati. And now kindly recite the invo¬ 
cation formula to bring Ganapati here ”. “ That’s impos¬ 
sible, Tukoba,” replied Dev. “ The thing is when the 
invocation formula is recited, and a formal offering is 
made, the gift—the dinner—reaches Gajanan, but surely 
Gajanan cannot be brought here to the dinner ! ” “For 
myself,” replied Tukaram, “ I cannot be satisfied unless 
Lord Gajanan in person comes here and takes his meal. 
Vain is the worship of a deity if the latter is not to be 
seen in person ! ” Upon this Dev said, “ It is many years 
since I started my devotion to Ganapati, yet never has 
the Lord come in person to my house to take his food ! 

*A broad leaf, particularly of a plantain tree, is even today 
used for serving food upon. 
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Nor do I think I possess that sort of power. I have, 
however, heard people say that the Lord of Pandharpur 
comes in bodily form to your house, and dines, and talks, 
and walks with you! If that be a fact, then why not 
you yourself invite Lord' Ganapati and bring Him 
here ? ” “All right, then,” said Tuka, “ by your favour 
I shall bring Lord Gajanan, inviting Him to come”. 
Then lo ! the Lord revealed Himself in a bodily form, and 
took his seat at the leaf meant for Him ! Dev’s joy knew 
no bounds to see the Deity of his devotion actually 
arrive there, and with great reverence he fell prostrate 
'before that Embodiment of Auspiciousness. Then he 
requested Tukaram to invite Pandurang, whereupon'the 
latter, with eyes closed, contemplated the Deity for a 
moment, and the darkish, handsome, four-armed form 
made His appearance at the leaf. Dev bowed to that 
Form also. 

When dinner was over, Tukaram offered betel-leaves 
to both the Forms, who presently went out. of sight 
after bidding an affectionate farewell to Tukaram and 
Dev. 

When Dev had thus seen for himself the extraordi¬ 
nary spiritual power of Tukaram, there was not a 
vestige of doubt left* in his mind, and with great 
reverence he ■ prostrated himself before Tukaram. 



Chapter VIII 

PERSECUTION—TROUBLE WITH MAMBAJI 

Tukaram’s repute as preacher, poet, and saint rose 
when certain people grew jealous of him. The fore¬ 
most of these was a Brahman named Mambaji, who,. 
after having lived for some time at Chinchwad, a few 
miles from Dehu, had turned an ascetic and gone to 
stay at Dehu in a math or monastery that he had 
specially got built for himself. He had gathered a large 
circle of disciples around him and lived on the money 
they used to present to him from time to time. They 
called him ‘ Maha-purush ’ (Great-man) Mambaji 
Gosavi (Ascetic). His contact with Tukaram started 
in connection with a small plot of land adjoining the 
temple that Tukaram’s family had hereditarily owned 
as freehold for the expenses in connection with the 
temple. Tukaram had left the plot for some time under 
Mambaji’s management, and some misunderstanding had 
arisen between the two, which sharpened the ascetic’s 
jealousy. 

Mambaji’s accusation was that Tukaram had set up, 

• as a preacher by committing to'memory, as every one 
knew, a quantity of ancient verse and yet people were 
foolish enough, he said, to glorify and pay homage to 
him while neglecting real worthies like himself. So 
he had been secretly vowing that, as sure as his name 
was Mambaji he would be revenged for the insult. To 
keep up appearance, however, he would regularly 
attend Tukaram’s Kirtan in the temple. 

In the plot of land mentioned above, Mambaji had 
grown a few plants which he would tend with great 
care and fondness. One day it so happened that 
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Jijai’s buffalo, her pet that had been presented to her 
by her father, broke through the fence and ravaged 
some of the plants. This incident gave Mambaji his 
opportunity and he showered a volley of unadulterated 
abuse ! 1 2 

A few days after came the Ekadashi Day, and a large • 
number of people were expected to visit the temple 
for a formal sight of the Deity and then their devotional 
perambulation of the temple was sure . to damage 
Mambaji’s plantation which lay on the circuit. 

To prevent people from going round at all, Mambaji 
scattered thorns all around ! When Tukaram learnt of 
this, he went and cleared every thorn out of the way. 
Mambaji thus got his long-desired opportunity of pick¬ 
ing a direct quarrel with Tukaram. He rushed upon 
him with a big thorned stick, and started beating him 
right and left, uttering abuse all the while. The stick 
broke into two, then he took up another, and then 
another, till at last Tukaram’s back was reduced to 
pulp ! Tukaram did not utter a word of complaint, 
suffering everything with perfect calm and quiet. With 
a score of sticks broken he was standing where he was, 
and it was at last Mambaji himself who had to hold 
his aching hand, and retire quietly to his math. 

It is interesting to hear what Tukaram himself has 
to say of this incident: — 

(1) Well done, well done, Vithoba, well done, 

Seeing patience inside, Thou hadst me beaten 

with thorns outside. 

Thou hadst me -tortured with shameless abuse. 

And yet thou gotest me out of the clutches of 
, ; Anger, .O Lord ! 

(2) I gained, I gained, O God, I gained! 

It' happened' as it was destined, why should 

■. I complain now ? 
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With pure motive I set myself to clear the 
thorny way; 

I did it and was treated strangely, O Lord ! 
(3) How, O Lord, should I have been so disgraced, 

Had I not miscalculated in my mind the essen¬ 
tial point ? 

However, what is done is done, why get worried 
^ over it now in vain ? 

Have no more to do with the wicked. 

' Tukaram’s body was bleeding and aching owing 'to 
the thorns on the stick having broken into his flesh, the 
sight moving the people around to loud exclamations 
of grief. Then Jijai led him home, extracted the broken 
thofns and she treated him with some home remedy. 

In the evening Tukaram went to the temple to hold 
his kirtan in honour of the Ekadashi Day,, and before 
making his start he inquired whether Mambaji had 
come as usual. Oh learning that he had not, Tukaram 
sent for him and word came that he was unable to 
come due to continuous pain all over the body. 
Tukaram ran up to him, paid his respects by falling 
prostrate before him and sat by his side massaging him. 
Tukaram expressed heartfelt grief at Mambaji’s ail¬ 
ment and begged to be excused for being the prime 
cause of it all, and finally requested him to try and 
attend the evening kirtan. Mambaji had, for very 
shame, to get up and go with Tukaram • to the kirtan 
but his hatred for Tukaram did not abate a jot. 



Chapter ’ IX 

■ / 

PERSECUTION—RAMESHWAR BHATT ORDERS 
SINKING OF MANUSCRIPTS 

The Mambaji-incident while serving to enhance 
Tukaram’s reputation as' a saintly man, equally sgrved 
to exasperate the class of people who felt humiliated 
and hated him. The local man was apparently silenced, 
hut the wide-spread fame of Tukaram provoked a man 
from a wider region—one greater than Mambaji in 
influence and learning. This was Rameshwar Bhatt of 
Vagholi, a large village in Poona District. 

Rameshwar Bhatt’s family was Canarese, from 
Badami, from where Rameshwar’s great-grand-father 
Kanbhat had migrated to Poona District. His son was 
also named Kanbhat, and he taught his son Rameshwar 
all the vast Vedic learning that had been handed down 
in the family. 

This Rameshwar Bhatt became extremely uneasy, 
think in g that Maharashtra would fall on evil days if 
Tukaram were not put down in time. Straightway he 
went to the ecclesiastical officer of his village and made 
the following complaint: — 

“ Tuka, although a Shudr.a by caste,, gives out in his 
poetry the contents of the; Vedas. By his Kirtans hb has 
cast a charm over the simple-minded people, including 
Brahmans. In particular the latter falling at the 
Shudm’s feet makes us feel like dying with shame. The 
man is undermining the importance of Vedic Injunc¬ 
tions, such as those, in respect of daily-worship of the 
diety, sacrifices, etc. and is unduly glorifying the Path 
of Devotion and repetition of God’s name. If steps are 
not taken to nip this evil in the bud, a serious social dis¬ 
order is bound to ensue.” 
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The officer got angry with Tukaram and immediately 
despatched a note to the headman of Dehu asking him 
to “ banish Tukaram from the village When the note 
' was' shown to Tukaram he felt greatly aggrieved, yet 
humbly respecting the authority, learning and social 
status of the “ big folk ” he decided upon an appeal to 
Rameshwar. Bhatt himself, and started for Vagholi 
immediately. 

Arriving there, he found the Bhatt engaged in sandhya 
(worship). So after paying his respects by prostrating 
himself befpre the Bhatt, he began his kirtan straight 
off. Rameshwar Bhatt listened to the kirtan intently 
and'said finally, “ Tukaram, the Abhangs that you sing 
in your kirtan reflect the sense of Vedas, but as a Shudra 
you have no right to explain the Vedas. Thereby you go 
against scriptural injunctions and cast your hearers 
and yourself into hell. So give up composing poetry 
hereafter.” 

This was a terrible blow to - Tukaram, who had 
believed that he was doing a meritorious act in, com¬ 
posing poetry at the bidding, as he thought, of Shri 
Pandurang Himself, while here was a learned man, 
well versed in scriptures, now. opening his eyes to the 
reality! Therefore, all humility and repentance, he 
said to Rameshwar Bhatt, “ Master, I bow to your 
august command; I shall not compose poetry hence¬ 
forth. But what shall I do with the one that I have 
already composed, pray ? ” “ Sink it all in the Indra- 
yani by your own hands,” commanded Rameshwar. 
“ Certainly,” said Tukaram and left the place. 

Reaching Dehu, Tukaram went straight into the 
temple. As .soon as he looked at the Ima'ge, his eyes 
were filled with tears. Devoutly he fell prostrate 
before the Lord, and with hands folded, said “Mother 
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Vithabai,* whatever the merits or defects of my poetry 
it was composed at Thy command and even so I have 
been ordered to sink it. Well, Thy will be done, 
Mother ! ” Then he rose and went home to fetch his- 
manuscripts. He carried them to the bank of the 
Indrayani, tied them in a piece of cloth along with a 
heavy stone,'and then, calling his God to witness, with 
a piteous shout of “ Pundalik-Varada Hari Vithal ” let 
down the bundle into the deepest pool of the river. A 
crowd had gathered by this time to witness this strange 
incident. The simple-minded and the devotdfes were 
pained, the wicked and the jealous were delighted. 
“ Serve him right ” whispered the latter, “ the fellow 
made verses and glorified himself for a time, but that 
Rameshwar got at him at last. What possible chance 
could this Shudra have against that learned Brahman ? 
No wonder, now shorn of his momentary glory this 
nine-days’-wonder has to sit agape ! ” 

Tukaram was not excited, and quietly went on with 
his bkajan as usual. But the Village busy-bodies would 
give him no rest. They would gather round and pester 
him with taunts. “ Tuka,” said they “ you sank your 
pro-notes a few days back and ruined your material 
life and now by sinking your verses you have ruined 
your spiritual life also. A fellow in your place would 
rather have put an end to his life, sure! ” Taunts like 
these, like poisoned arrows, could not but cut him to 
the quick, causing mortal agony. For with all his spiri¬ 
tual ascents he had yet to reach a point where he could 
listen unmoved to the cruel jibes of the world below. 
The thought of suicide did indeed flash across his brain, 
but he brushed it aside as sinful. “Nor was the course 

* Here the Lord is addressed as the mother, the male name 
Vithoba being given the feminine form ending in bai. 
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that he resolved upon far- removed from suicide itself, 
viz. lying down before the temple, day and night, with¬ 
out food or water. He went and took his seat on a slab 
■ of stone in front of the temple. There he composed 
twenty-nine Abhangs, purporting to be his parting ones, 
in some of which he expresses the utmost grief at the 
• loss of his verses, not, indeed, because, it meant to him 
any personal loss in property and dignity, but because 
it meant a grave insult to his dear God,-with Whose 
name that verse was saturated,—an insult, moreover, 
which he, calling himself His devotee, was utterly in¬ 
capable of warding off. 

Having composed his Abhangs, Tukaram lay down 
with eyes closed. One day followed another. Passers 
by poured ridicule upon him; even his wife would not 
take the least notice of him. Most of his followers—for 
there were a number of them by this time—nervous at 
this unexpected turn of events, became lukewarm. One 
or two made bold to urge him to take food, but he was 
adamant. Not the least sound nor the least movement! 
And the people doubted whether he was alive at all! 

On the thirteenth day Tukaram had a vision : Lord 
Shri Krishna, in the form of a child, approached and 
told him that he need not be anxious about his verses, 
for they were quite safe,' though in the water. Some 
village folk also dreamt that night that Tukaram’s 
manuscripts were still dry and floating on the surface 
of the Indrayani. 

Early next morning they ran to the river and lo ! the 
dream came true. “ Vithoba has heard our Tukaram’s 
call,” said they, and joyfully shouted His'-name. A 
couple of them swam in and brought 'the manuscripts to 
the land. They then ran with them to Tukaram and 
shouted the glad tidings. Tukaram opened his eyes, and 
4 
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when he saw in actual reality the whole bundle of his 
manuscripts safe and dry before him, he was over¬ 
whelmed with emotion and tears ran down his fade 
at the wonderful grace with which the Almighty .had 
blessed a poor creature like himself. And he gave vent 
to his feelings in the following Abhangs :— 

“ I have committed a great offence in testing Thee, 
0 Lord, letting myself be excited by people’s talk. 

A .scoundrel—an outcast, that I was, I tried Thee 
apd troubled Thee by lying with closed eyes for 
thirteen days. 

Setting a riddle—a risk—of hunger and thirst ! 
’Tis Thou wilt have to carry on my life henceforth. 

True to Thy name, Thou hast guarded the papers 
in the water and saved me from people’s censure. 


Let any one cut off my neck, let the wicked tor¬ 
ment as they like, I’ll never do anything that, may 
cause Thee trouble. 

I’ve done wrong this once—vile criminal that I’ve 
been—by making Thee stand in the water and 
guard the books. 

I never gave a thought how such a lowly one as 
I should presume to trouble the Most High. 

Well, the thing is past and gone. I can’t tell a lie, 
as the next occasion will prove. 


What does my puny self know of Thy unfathom¬ 
able nature, O Pandurarig ? What wilt Thou not do 
if only one has patience ? 

But, slow of understanding, and void of intellect, 
I too soon became impatient; but Thou in thy infi¬ 
nite kindness didst not neglect me. 

Thou art the God of Gods—the life of the whole 
Universe—why need we, Thy devotees, have to 
invoke Thy pity at all ? 
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Accursed as I already was, O Supporter of the 
Universe, I have added one more offence—I lay 
before Thy gate fasting. 

No knife was held at my head, nor was my back 
getting a thrust and yet did I kick up such a row 
before Thee, O Hari : 

Thou hadst to be in two places—with me and at 
the pool, and in neither place didst Thou allow 
’ damage. 

For a trifling wrong the very parents may kill; 
and this was no small offence (on my part) ,■ and 
yet, it’s only Thou couldst know how to bear with. 

•it. 

’ None can give, O gracious Cine, as Thou ! Speech 
fails—I can’t go on—describing Thee.” 

The coming up of Tukaram’s Abhangs quite dry and 
intact after being submerged for thirteen days in the 
deep waters of a pool, was a miracle, the like of which 
was never heard of before. The news went round even 
to such distant places as Kolhapur, spreading far and 
wide Tukaram’s fame as poet and saint. 



Chapter X 


RAMESHWAR BHATT BECOMES TUKARAM’S 
DISCIPLE 

A few days after Tukaram’s visit, Rameshwar Bhatt, 
with a couple of disciples, went to Poona to have a sight 
of the god Nageshwar. One day, as they were going out 
for their morning bath, they saw; a clear garden pool, 
and decided to take their bath there. The Bhatt was 
the first to enter the water. As he went on with his 
washing, chanting the sacred formulae, the sound 
reached the ears of the owner of the garden, a Muslim 
fakir named Angadshah, who was at a distance. He got 
angry and uttered a curse that whosoever -was polluting 
the water meant for his namaz, by washing himself in 
it, should suffer' from intense heat in the body. The 
words took immediate effect, and Rameshwar rushed 
out of the water in a terrible plight. The disciples sug¬ 
gested a begging of the fakir’s pardon, which the Bhatt 
refused to do, saying that he, a Brahman and a learned 
one at that, would never bend himself before a Muslim. 

Then they returned to their lodgings. The heat would 
not subside a jot. To go back home to Vagholi was 
impossible under the circumstances, and they had to try 
what remedies they could, staying on at Poona. Even 
propitiatory religious performances were tried but to no 
purpose. At last Rameshwar went to Alandi and sat 
fasting before Dnyaneshwar’s Samadhi. There one day 
he had a vision of Dnyaneshwar rebuking him, saying, 
“ You’ve wronged the great devotee Tukaram and 
thereby not only lost the spiritual merit that you had 
stored but have brought this misery upon yourself in the 
bargain. Go, then, and make your submission to Tuka- 
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ram, who will cure you not only of this malady, but 
also of the larger one, that of worldly existence itself 
This convinced Rameshwar of the real worth of Tuka- 
' ram, and in deep repentance he wrote a letter to Tulca- 
ram to that effect, and sent it to him by one of his 
disciples. Tukaram was deeply affected when he read 
the letter and heard of the incident from the disciple, 
and in reply, handed the disciple the following Abhang, 
composed on the spot, to be presented to the Bhatt: — 

. . “ When one’s heart is pure, foes become friends, 

the tiger won’t devour, the serpent’ won’t bite. 

9 Poison turns into nectar, an attack does good, a 
wrong becomes right. 

Pain becomes pleasure, the blazing fire cools 
down. 

One gets love from everybody, the same from 
everyone. 

He who experiences this is surely blessed with 
the grace of the Lord.” 

Rameshwar took the paper in his hand and began to 
read. As soon as he uttered, “ the blazing fire cools 
down,” the burning in his body cooled down indeed. 
The next moment he set off for Dehu. He fell prostrate 
before Tukaram and pleaded “ Ignorant of your worth, 
O Master, my worthless self asked you to sink your 
verse; ignorant that you have been born in this Dark 
Age to save the world. I put you to torment; pray 
pardon me, O Master ! ” “ What is this you are saying, 
Sir ? ” asked Tukaram humbly. “ I am gn insignificant 
creature—of an inferior caste ; it is your favour I have 
to crave every moment of my life 

“ No, no, Master,” rejoined Rameshwar, “ I take that 
Abhang of yours as my formal initiation and look upon 
you as my Guru from this day forth. I am not going to 
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leave your company, I am not going home to Vagholi 
And he was as good as his word. 

When the fakir Angadshah learned that his curse had 
taken effect and that it was counteracted by one Tuka- 
ram of Dehu, he was eager to see the latter, though 
feeling annoyed that Rameshwar should have gone for 
it to Tukaram rather than to himself. So he set off for 
Dehu. On his way lay the village of Chinchwad, where, 
as already mentioned, dwelt the great devotee of Gana- 
pati,. Chintamani Dev. The fakir went to his house for 
alms, and insisted on having as much corn as would fill 
his,bowl. Dev’s servant poured and poured, but,, the 
bowl would not fill! When the servant apprised Dev 
of this fact the latter asked him to take out the last grain 
in the house, if need be, to avoid sending away the guest 
unsatisfied. The servant exhausted the whole stock but 
in vain. So Dev had, at last, to invoke the Goddess of 
Success to come in a physical form. She came and put 
a handful of corn in the bowl, and lo ! the bowl was 
filled to the brim. 

Angadshah then proceeded to Dehu, and stopped at 
a house, begging for his customary bowlful of flour. A 
girl was coming out with a quantity of flour in her joined 
hands, when her mother, cursing the shameless wretches 
of beggars that had become a regular nuisance to house¬ 
holders, snatched at her hands, and some of the flour 
was spilt on the ground. The girl, however, put the 
remainder into the fakir’s bowl, on which the fakir 
asked the girf whether she was in any way connected 
with the Tukaram, of the village. “Yes” said she, “I 
am his daughter, this is our house, my father has gone 
to the temple early in the morning.” 

The fakir straightway went to the temple and stand¬ 
ing outside, • found Tukaram singing his bhajan before 
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the deity. The fakir looked at Tukaram closely and 
being' satisfied that he was really a great man, pros¬ 
trated himself on the ground in salutation in front of 
Tukaram. He stayed at Dehu for a couple of days to 
hear Tukaram’s kirtan , keeping on his legs all the time 
it went on. 



Chapter XI 


BAHINABAI’S DISCIPLESHIP AND VISIT: 

MAMBAJI AGAIN 

Tukaram had another visitor now, a Brahman woman 
of Kolhapur, Bahinabai by name. She had a remark-; 
able history. 

She was the daughter of Auji Kulkarni and his wife 
Janaki who hailed from Devgaon, a village situated to 
the west of Verul, now in the dominion of the Nizam. 
She was married when she was quite a child to a distant 
cousin of hers, a widower thirty years old, living at 
Sirur. After this marriage a son was born to her 
parents. Then the father, having quarrelled with a 
cousin* of his, left the village for good, with his wife and 
daughter and son-in-law, and moving from place to place 
for a time, finally settled down at Kolhapur, with an 
“agnihotri” Brahman named Bahirambhat. Bahinabai 
was about ten years old then. At Kolhapur, in those 
days, the .famous saint Jayaram Swami of Vadgaon— 
one of the Ramdasi Order—used to hold his kirtans. 
Bahinabai, being from a child religiously inclined began 
to attend these regularly. A year passed thus. Then 
on one auspicious day Bahirambhat was presented with 
a cow and her calf by the permanent employer of his 
priestly services and he was told in a vision to give them 
both away to Bahinabai’s father, which he promptly did. 
In course of time Bahinabai became so attached to the 
calf that she could not bear a moment’s separation from 
it. The calf also, on its part, grew so fond of Bahinabai 
that it would accompany her even to the kirtan. 

On a sacred Ekadashi day, dayaram Swami was hold¬ 
ing his kirtan in the house of one Moropant. Bahinabai, 
as usual, attended it along with her father. The calf also 
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accompanied and lay beside her among the audience, 
who, however, did not like its presence there, and one 
of them led it out into the doorway. At this Bahinabai 
began to weep, drawing the attention of Jayaram Swami, 
who said, “ Bring that calf in. Doesn’t God know the 
soul ? The poor creature is pining for the kirtan, and 
does not deserve to be condemned as a mere beast 

The calf was brought in and allowed to lie down 
among the audience, and the Swami stroked it and so 
also Bahinabai. The incident was reported to Bahina- 
' bai’s husband by a woman named Mirabai. The man 
. got angry and later gave a sound thrashing to Bahina- 
ban On this the landlord, Bahirambhat, asked the 
family to shift their lodgings elsewhere. Bahinabai 
suffered acute mental pain and in sympathy, the cow and 
the calf stopped taking food and water, and refused to 
move from their places. Bahinabai also left off taking 
food. The triple penance attracted crowds of the towns¬ 
people. Even Jayaram Swami came. He severely re¬ 
buked Bahinabai’s husband, explaining that in their 
former birth, Bahinabai, the cow and the calf had been 
practising penance together, that some obstacle having 
interrupted the penance of the latter two, they had been 
born as cows and that the penance of the girl having 
come to a successful end, she had been born with a 
thoroughly purified heart. 

Before long the calf died, and Bahinabai suffered ter¬ 
rible anguish. On hearing the sad news, Jayaram 
. Swami came with a party of devotional people, and the 
carcase was taken to the burial ground in a procession, 
the- mourners singing devotional songs and waving bunt¬ 
ings and flags. The unhappy mother-cow accompanied 
the procession bellowing all the way. Bahinabai fell 
into a swoon. After four days of the direst misery, she 
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dreamt of a Brahman consoling her and advising her 
to take thought and cease to grieve. Waking up, she saw 
the vision of Pandurang of Pandharpur and of Jayaram. 
Thereafter physical eyes ceased to see anything, only 
her mind held on tenaciously to the Brahman in the 
dream, and to the name of the Lord. She remembered 
the religious discourses that she had all along been 
listening to, and her heart stirred as she contemplated 
the devotional songs of Tukaram. She again and again 
Wished she could have a personal view of the author' of 
such delicious poetry. The thought soon became a long¬ 
ing, like that of a fish for water, as she herself describes 
it; for Bahinabai had heard with surprise and rever¬ 
ence how the spiritual power of Tukaram. had brought 
his manuscripts safe out of the water aftei- they had 
lain there for thirteen days. 

For seven days and nights after the death of the calf 
Bahinabai continuously called upon Tukaram to show 
himself to her and confer spiritual grace upon her. 
Tukaram appeared to her in a dream, and told her not 
to be anxious as he was always with her. He placed 
his hand on her head and whispered the mystic formula 
in her ear. She touched his feet with her head and he 
gave her a manuscript volume of the Bhagawadgeeta. 

Coming to know of Bahinabai’s condition by his inner 
sight Jayaram Swami called to inquire after her. He 
was filled with joy and his throat choked with emotion, . 
to hear that Tukaram had appeared to her in a dream. 
When he returned to his residence and was sitting 
peacefully on his official seat, he had a vision of Tuka¬ 
ram, and Bahinabai had one simultaneously, as she 
tells in her songs. 

When the townsfolk learnt .that Bahinabai had a 
vision, they flocked to have a sight of her. This upset 
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^her husband terribly and increased his hatred of her. 
At a loss what to do, he openly declared his wish that 
she were dead. What touched him most, he said, was 
that while they were Brahmans, reciters of the great 
Vedas, Tukaram was only a Shudra, so that Tukaram’s 
appearance before Bahinabai, even though in a dream, 
meant pollution of her. A jealous idea also hovered in 
his mind that when people would be bowing before 
Bahinabai, the consequent pride would lead the latter 
to' slight even her husband. People, he complained, 
gathered at his house only to inquire after his wife, no¬ 
body having a word for him. At last, finding the situa¬ 
tion utterly ■ unbearable, he decided to leave his home 
and go into the wilderness. Bowing to his parents, he 
said, “ My wife has been in the family way, for the last 
three months. She is mad after God; take good care 
of her, and try to cure her of this madness. For myself, 
I do not like to see her face any more ”. Bahinabai was 
grieved at this stern resolve of her husband ; for she was 
devoted to him and even the thought just flashed across 
her mind that, after all, Vithal was a stone, and Tuka 
was a dream, and if so, why should she let go her tan¬ 
gible happiness ? But fortunately, her husband’s re¬ 
solve was not destined to take effect; for, all of a sud¬ 
den he was attacked by an ailment. For seven days 
continuously he had a burning. sensation all over -his 
body. He would not even bear the talk of an acquain¬ 
tance. Bahinabai sat by him day and night. He would 
not take any medicine and he took no food for one whole 
month. He was suffering terribly. Deities were in¬ 
voked and vows were made, to no purpose. At last he 
only wished he were dead. Feeling that it might be his 
punishment for talking ill of Pandurang and Tukaram, he 
even prayed to the latter to forgive him and to cure him 
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by using any miraculous power of his. At this stage there 
appeared before him an old Brahman, who said, “Why* 
are you anxious to die, my good man ? Why are you 
giving up all worldly attachment in the way she has 
done ? Devote yourself to God The sick man 
bowed his head at the Brahman’s feet and called upon 
him to give him his life, in return for a promise never 
to say anything ill to his wife, and to devote himself to 
God as ordered by the Brahman. Thereupon the latter 
vanished and with him the sick man’s disease also. After 
this Bahinabai’s husband decided to go with all his 
family to Dehu to stay near Tukaram. 

One fine day they arrived at Dehu. Bahinabai had 
with her her cow also. At noon her husband went 
round for alms and a certain Brahman named Kondaji 
invited the family to dinner. “ We are five of us ” said 
Bahinabai’s husband, “ How can you find lodging for us 
all in your house ? ” Kondaji suggested that they were 
expected to come to his house for dinner only and to 
find their lodging elsewhere." Accordingly the man went 
about in search of rooms and seeing the spacious convent 
of Mambaji, begged for a little lodging space inside* 
Mambaji angrily rushed at him and drove him away. 
Thereupon the family decided to stay a little away from 
the convent in a shed. 

Bahinabai and her. husband attended Tukaram’s 
kirtan regularly. Seeing their spiritual-mindedness,. 
Mambaji asked the husband why they did not get them¬ 
selves initiated by himself (Mambaji) and was told that 
they had already had their initiation from Tukaram who 
had appeared to Bahinabai, in a dream, while at Kolha¬ 
pur. At the mention of Tukaram’s name, Mambaji 
started, wild with rage, and said “ What’s this nonsense 
you. are talking ? Is it ever possible to get spiritual 
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initiation by a dream-Guru ? So long as a course of 
' actual service to the Guru has not been gone through 
and the Guru in flesh and blood has not placed his graci¬ 
ous hand on one’s head, one cannot he regarded as 
really initiated. Besides, Tukaram is after all, a Shudra, 
and how can a Shudra attain any spiritual knowledge 
at all ? And when the man himself has no knowledge, 
how can he impart it to others ? Don’t you talk to me 
' this nonsense of your devotion to Guru. As sure as my 
name is Mambaji, I shall get you outcasted by proclaim¬ 
ing to the whole Brahman community that you are 
disciples of a Shudra”. And Mambaji did not stop at 
nfere words, but began to show his hatred towards 
the family openly. One day as Bahinabai was Walking 
along, she saw Mambaji, and as she approached him to 
pay her customary respects to him as an elderly person 
he instantly drew back with a shudder, saying, “ I know 
not what caste you belong to : You must be a goldsmith 
or a Golak, not a Brahman, from the way you behave. 
Mind you don’t go to anyone for dinner and bring about 
pollution. I won’t hesitate to haul you up for justice ”. 
•Poor Bahinabai quietly went her way and in course of 
" time communicated the threat to her husband, to Kondo- 
pant, and to Mahadjipant, the Village accountant; but 
what could the poor fellows do to check the campaign 
of hatred started by a person of Mambaji’s influence ? 

Mambaji complained to Appaji Gosavi of Poona, a 
man of some influence in religious matters and re¬ 
quested him to take steps firstly against Tukaram for his 
sinful conduct in performing, though a Shudra , kirtans 
in. the temple and in accepting salutations from even 
eminent Brahmans like Rameshwar Bhatt, and secondly 
against a new family which had recently arrived at 
Dehu from somewhere, and become Tukaram’s dis- 
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ciples and which though goldsmith or so by caste, called 
themselves Brahmans and polluted people’s houses by 
accepting dinners from them. The Gosavi was all ablaze 
to read this terrible social upheaval and wrote back to 
say that he would do the needful in due course. 

Meanwhile Mambaji, on his -part, persistently pestered 
Bahinabai’s family in various ways so as to make them 
leave the village. One incident may be mentioned here, 
because it affected Tukaram also. 

One day Bahinabai, missing her pet cow, began anxi¬ 
ously to search for it all over the village. She searched . 
and searched, in great grief, for three days continuously, 
but there was no trace of it anywhere. She told Tukfe- 
ram of it and he in extreme sadness of heart fervently 
prayed to' Pandurang to get the animal back. On the 
morning of the fourth day he awoke to find his back 
swollen, with visible marks of a beating. Meanwhile a 
cry arose that Mambaji’s math was on fire. People ran 
pell-mell to put out the fire, when they heard, to their 
surprise, a loud, incessant bellowing of a cow coming 
from inside the math. Here, then, was the cow of Bahi¬ 
nabai that they had been searching for all tljese days.* 
It had been securely tied to a pole, with no trace of a 
blade of grass or a drop of water anywhere near. They 
instantly set it free and led it out, and lo ! its back was 
furrowed with beating. People were wild with rage 
when they found that it had all been Mambaji’s doing. 
He had stealthily led the cow from Bahinabai’s lodgings, 
tied it in his math and had been beating it off and on, 
starving it all the while. Tukaram simply ran towards 
the cow and in great reverence took a devotional round 
about it. Then, with a bow, he uttered the following 
Ahhang : • 
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“ You showed me a dream, Mother, but not 
understanding it, I called upon God.” 

“ Your soul and mine are one-all-pervading; that 
conviction has come home to me.” 

This sentiment, welling out of the inmost recesses of 
Tukaram’s heart, deeply affected Bahinabai. And 
Rameshwar Bhatt, seeing the strokes that Mambaji 
had inflicted on the cow’s back clearly imprinted on his 
'Guru’s back burst into tears. 

Bahinabai and her husband then went home with the 
cow and after a few days left their lodgings near the 
convent of Mambaji and stayed permanently in the 
hoyse of the village accountant Mahadjipant. 

To what stage of spiritual development Tukaram had 
arrived by then and in what light the populace of Dehu 
had come to look upon him is told by Bahinabai 
herself: — 

“What man can describe the greatness of 
Tukoba ? He is indeed a Palhad.* 

“Everyone says that he is Lord Pandurang Him¬ 
self.” . 

The Brahmanical opposition raised by • Mambaji 
gradually melted away, but Mambaji himself never 
melted towards Tukaram, but clung to his hatred as 
stubbornly as ever in the pride of his ascetic practices. 


* A great devotee of Shri Vishnu, who even as a boy held fast 
to the devotion in spite of the greatest persecution from his father. 
King Hiranyakashipu. 
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A FEW ANECDOTES ' 

Tukaram and the Erring Woman .—Among the people 
that regularly attended Tukaxam’s kirtan, some coming 
from long distances, was a woman of great beauty. One 
night, when the kirtan was over, and there was no one 
by, she approached Tukaram and said,' “ Master, I am • 
longing to have union with you, and you must satisfy 
me.” Tukaram shuddered and then calmly said,. 
“Woman, how came you to entertain such an absurd 
idea? We Lord Vishnu’s servants are not the people 
for this sort of thing. O My Mother ! give up this mis¬ 
guided talk, I can’t .see you fall thus. If you are so 
much after a man, are there not plenty in the village ? 
For us, a stranger’s wife is like Rukmini (Shri Pandu- 
rang’s spouse) herself.” The woman was confounded 
with shame and went away quietly. 

One wonders how the woman dared at all to make 
such a proposal to a highly un-worldly person like 
Tukaram. Possibly the busy-bodies of the village had 
pl ann ed this game to test Tukaram’s purity or the 
woman herself might have been under the belief that 
the way to salvation lay in having a union with a saint— 
an idea prevalent in some quarters even at the present 
day. 

The Brahman sitting Dhurna .—A Brahman surnamed 
Deshpande went to the Pandharpur Temple, and sat 
Dhurna at the gate with a view to becoming learned 
without going through the process of study. After a 
few days he had a dream, the Lord intimating that he 
would go to Aland! and engage himself in devotioh to 
Driyaneshwar. He went and after a fasting penance 
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of twelve days, had another dream, Dnyaneshwar ask¬ 
ing him to go to Tukaram. To Tukaram he went and 
told him of his vision, whereupon Tukaram composing 
and writing eleven Abhangs on the spot handed them 
to him along with a cocoanut as an emblem of God’s 
grace, and asked him to leave, saying that he had done 
what he could for him. The man angrily threw away 
the cocoanut and the Abhangs, remostrating with 
Tukaram on his giving him Marathi Abhangs when he 
wanted Sanskrit scholarship. 

Then he went back to. Alandi to continue his fasting 
courge. 

Meanwhile Tukaram sent Dnyaneshwar a highly 
eulogistic letter of thirteen Abhangs, part of which is 
given below : — 

“ What’s lacking in Lord Dnyaneshwar that he 
should refer the dhurna affair to me ? 

It’s only after hearing his writings that I have 
come to understand things. 

The knowledge is the Lord’s, the servant only 
utters. 

Being th’e Great Master—Prince of the wise, thou 
art called 1 Dnyandeo ’. 

Why this honour to my lowly self ? Let the sandal 
on the foot remain on the foot. 

When beings (Gods) like Brahma pay homage to 
thee, what are others in comparison ? 

Not having enough skill, I bow to Thy feet. 

It’s child’s random babblings ; 

Pardon the fault, O Lord, Thou the Perfect one. 

I didn’t take thought whether I was worthy enough. 

Keep thy servant at thy feet, O Lord Dnyaneshwar.” 

Meanwhile the Brahman continued his fasting before 
Shri Dnyaneshwar’s samadhi, but, needless to say, he 
never got his desire—Shri Dnyaneshwar drove him away. 
5 
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Kondoba and the Cocoanut .—Scarcely had the above 
mentioned Brahman thrown away the cocoanut and the 
Abhangs, and left for Alandi, when another Brahman, a., 
sturdy fellow, Kondoba by name, casually passed by. 
Being quite illiterate, he was completely free from the 
pride of learning, so at the sight of Tukaram he 
approached and bowed devoutly. Tukoba was pleased at 
his innocence and humility, and gave him the eleven 
Abhangs and the cocoanut. Kondoba, in his free and 
easy manner, wishing to eat the kernel there and then, 
broke open the cocoanut, when Lo ! the inside was full 
of pearls ! What had happened was this. A wealthy 
gentleman from Ahmedabad had vowed to present 
jewellery worth thousands of rupees to Dnyndev if cer¬ 
tain desires of his were fulfilled. Luckily the desires 
were fulfilled and the man went to Alandi with the 
jewellery ; but Dnyandev told him in a vision to go and 
give it to Tukaram. Accordingly he hollowed out a • 
cocoanut, stuffed it with pearls and having skilfully 
closed the aperture handed it over to Tukaram. The 
latter kept it with him and gave it, in course of time as 
already mentioned, first to the Brahman cf Alandi and 
then to Kondoba. 

The cocoanut enriched Kondoba materially and the 
Abhangs which he committed to memory, enriched him 
intellectually. The attempt at memorizing turned his 
mind to intellectual pursuits and in course of time he 
became a learned man. 

The Dumb Boy speaks .—Once Tukaram went to bathe 
at the confluence of the rivers Mula-Mutha and Bhima. 
As he passed through the neighbouring village of Ran- 
jangaon, he met a Brahman, who was extremely de¬ 
lighted to find a great devotee of Vishnu at his house at 
midday and with the greatest respect he served him a 
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dinner. The Brahman had a son, who though eight 
years old, had not been invested with the sacred thread 
owing to his dumbness. The Brahman told Tukoba of 
this, whereupon Tukoba called the boy to him and 
asked him to repeat ‘ Vithal ’ ‘ Vithal ’. And imme¬ 
diately the boy began to speak ! Shortly afterwards the 
Brahman performed his thread ceremony also. 

. Tukaram prescribes Gita-reading 'to his son-in-law .— 
.One day a son-in-law of Tukaram named Malji Gade 
.Yelvadikar requested Tukoba to prescribe some regular, 
religious observances for him and Tukaram suggested 
a daily recital of the Bhagavadgita. Malji took it up 
most devoutly and did it without fail. After some time 
there came to his house a Brahman named Joshi of 
Khed village. When he heard Malji’s incorrect pro¬ 
nunciation he told him that far from doing any good, 
it would only lead him to hell. At this Malji stopped 
reading Gita. When Joshi went home to his village, 

, he had a vision that night. He heard it said, “ Malji had 
been reciting the Gita in devotion and faith, and you did 
wrong to stop him by creating a distrust in his mind. Go 
to him again and make him do his reading as before ”. 
The Brahman got frightened, went to Yelvadinext morn¬ 
ing and said to Malji, “My good friend, you may go on 
with your daily Gita-reading as before ”. “ But what use 
is incorrect reading ? ” asked Malji. Then the Brahman 
stayed at .Yelavadi for four months and taught Malji 
how to read the Gita correctly. ^ 

Shri Shankar Dines with Tukaram. —One day during 
the "month of Chaitra (March-April) Tukaram set off 
• for a holy hill called Shingnapur Peak. With him were 
Gangaji Mawal and Santoba Teli.. At every halt Tuka¬ 
ram performed a kirtan at night. On the seventh day, 
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they had a sight of the Peak, and Tukaram paid obeis¬ 
ance on the spot. 

Shingnapur is at the foot of Kothaleshwar hill, on the 
top of which stands a temple of Shri Shankar. Arriving 
at ShingnapUr Tukaram and his disciples washed them¬ 
selves in the tank and prepared to go up to have a sight 
of the Deity. “ But,” said Tukaram, “ let us first give 
a dinner to him ”. And the disciples prepared the food. 
Presently there appeared before them an ascetic, stark’ 
naked ! He asked Tukaram for food, having long been’ 
without any, as he said. Tukaram welcomed him to a 
seat and prostrated himself before him. The disciples 
laid four leaves, but Tukaram said, “ The guest first/we 
.shall take our food later ”. The guest was so hungry 
that he soon devoured the whole of the food on all the 
four leaves. Getting up, he blessed Tukaram and 
walked up the mountain. “ See now,” said Tukaram to 
his disciples, “if we also had sat to dinner along with 
the ascetic, wouldn’t he have had to go half-hungry ? ” 
Then he sent' Santaji to fetch fresh foodstuffs from the 
village. When the same were brought and the cover 
that was put on the cooking utensils to ward off flies 
was taken off, they were surprised to find enough food 
left in all of them. The miracle convinced the astonished 
disciples that the guest was no other than God Shankar 
Himself. They had their dinner, after which they went 
up the Hill and had a sight of the Lord. They stayed 
at Shingnapur for five days and every night there was a 
hirtcuji. 

A Vedantin takes to the Path of Devotion .—A certain 
Brahman, being very fond of the Vedanta Philosophy 
took up Mukundaraj’s Viveka-Sindhu, “ The Sea of 
Thought ”, for' study. But in spite of several days’ 
attempt he could not get a thorough understanding. So 
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he went to Tukaram attracted by the latter’s fame. 
Tukaram was sitting on the bank of the Indrayani 
repeating God’s name. The Brahman approached, and 
after a respectful bow said, “ Sir, I shall read out this 
Viveka-Sindhu and give the meaning; please listen and 
tell me if I am going wrong ”. “ Yes,” said Tukaram, 

and covering himself all over with a blanket, he shut 
•his eyes and remained quiet. The Brahman began. He 
went on reading and interpreting for about three hours. 
•Perceiving that not a syllable had escaped from Tuka- 
ram’s mouth all the time, he took "the blanket off the 
latter’s face and lo ! he had his fingers in the ears and 
God’s name in the mouth. ‘ Tukoba,’ said the Brahman, 
‘verily my reading and interpreting has been a cry in 
the wilderness, hasn’t it ? My good sir, I have been 
crying myself hoarse for full, three hours, and all the 
time you have been shutting your ears with your fingers. 
What do you mean ? ’ “ Don't be angry, Sir,” said 

Tukaram, “ but let me tell you plainly that I have no 
liking for the Vedanta nor am I learned enough to grasp 
the philosophy of non-dualism. I don’t want that philo¬ 
sophy which puts a barrier between God and His 
devotee.” 

■ “ They will talk high that all people are Brahman 
by nature. 

And yet will die for a cowrie and quarrel in the 
market-place. 

If you realise everything as Brahman, why trouble 
yourself with the coming and going of things ! 

.The Brahman does not admit of talk. Words come 
to a standstill. 

The reason why I go into the wilderness, leaving 
the home; 

Is that my love may be strengthened and my mind 
be free from desire. 
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I won’t lend my ears to any talk about non-dualism. 

Tuka says, I wont’t let my way the delusion of 1 1 
am Brahman.’ ” 

These words had such an effect that the Brahman gave 
up all empty husk-beating of the Vedant and became a , 
follower of Tukaram’s Path of Devotion. 

Tukoba Quiets a Barking Dog.— One day while Tuka- 
ram was in the locality of the shepherds of Dehu a huge 
and fierce-looking shepherd dog rushed at him growl¬ 
ing. All unruffled Tukaram said, “lam calm and quiet. 

I have not the least inimical feeling towards you; why 
are you, then, working yourself into a rage "for 
nothing ? ” The dog cooled down immediately, never 
again did it pounce on.anybody. 

The Religious Pretender contemplates Sugarcane .— 
Tukaram went to a certain village to perform his kirtan. 
In that village was a religious hypocrite showing off his 
strings of beads and mystical signs imprinted on the 
body. When Tukaram went to see him he found him 
sitting in contemplation, with a piece of cloth over his 
face. “ All the people in the village have become my 
disciples ; so now I shall ask them to give me a piece of 
land as the Guru’s due; I shall then plant sugarcane in 
it ”. This was the sort of contemplation he was engaged 
in. After some time he took off the covering from his 
face and Tukoba made a bow to him. “ When did you 
come ? ” he asked Tukoba, and the latter replied, 
“ When you were thinking of planning sugarcane in the 
land that you hope to get from your disciples ”. The 
impostor felt abashed and fell at Tukoba’s feet. 

Salo Malo Tampers with Tukaram’s Poetry. —A 
preacher named Salo Malo was in the habit of setting 
up Tukaram’s Ahhangs as his own after making slight 
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alterations in them. When Tukaram came to know of 
this plagiarism he protested, saying : 

“ The preacher Salo Malo has done great damage ; 

Ke has mixed up his verse with another’s and called 
. the whole his own. 

They break up the words of saints, and take credit. 
to themselves. 

That’s how ‘ Poets ’ are made in this world ! 

They appropriate borrowed ornaments and turn 
themselves into thieves. 

Only thrashing is their deserts—the best thing that 
' would suit them. 

For the pleasure of satisfying their greed, they get, 
alflast their faces blackened. 

You may sell dark soil where you can, calling it 
scented powder; 

But it’s a question for decision, and the heart de¬ 
cides true from false. 

Pregnance is shown—but it is the swelling up of 
the belly with rags ! 

1 Learning —it is pride and ostentation ! 

It needs no stirring (of the whole mass of rice), but 
a grain can indicate the (cooking of the) whole rice. 

The beak of the swan sifts water from milk. 

It is ludicrous—like tearing up a. sewn garment and 
making a'loose, long sheet. 

Only a grain has to be picked up from a mass of 
chaff—no need to labour much.” 



Chapter XIII 


TUKARAM AT LOHAGAON 

Tukaram’s mother came from the More family of 
Lohagaon, near Poona; so the people of that village 
bore a special attachment and reverence for him. 

One day they went to him as he was holding his kirtan 
at the Mahadwar of Alandi, and, when the kirtan was 
over, they formally invited him to their village. Tuka- 
ram readily accepted the invitation, and accompanied 
them next morning. They had made big preparations 
and erected a spacious enclosure for his kirtans. The 
kirtan of the very first evening turned out to be a veri¬ 
table feast of devotion. Tire kirtans continued to be held 
every evening for full one month ; and .Lohagaon felt 
itself swimming in a flood of devotion and love during 
the period, the villagers simply- going mad after 
Tukaram. 

The Old Woman and her Hovel .—Once a poor old 
Brahman woman of the village desired Tukaram to 
partake of a dinner at her house some day. Tukaram 
agreed, telling her to make her preparations and fix the 
day. In a few days she collected a little money by work¬ 
ing at odd jobs, and bought foodstuffs sufficient for ten 
people. But as she was about to fix the day, there 
occurred a calamity ; a heavy downpour of rain began 
beating against the mud-walls of her hovel and one of 
the walls was on the point of toppling down. She 
informed Tukaram, who told her not to worry as the 
wall was not going to fall, he said, until the intended 
dinner was over. Four days after, the dinner was held. 
A few Brahmans also were invited along with Tukaram. 
When all the guests had finished their dinner Tukaram 
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asked the woman to hasten with her meal; and when 
she had finished, he had everything in the house taken 
out, after which he asked the woman also to come out. 
And lo ! when the guests were about to leave, the wall 
toppled down! Tukaram persuaded the villagers to 
give the woman another dwelling, and when she went 
to stay there, he celebrated the event with a kirtan ! 

Shivji Kasar and his Wife:— The next time Tukaram 
went to Lohagaon, he had some of his disciples with him, 
viz. Rameshwar Bhatt, Kanhoba (Tukaram’s younger 
brother), Gangaji Mawal, Santaji Teli, and others. 
E^ery house was favoured with a kirtan by'-Tukaram, 
the kirtan being invariably followed by a dinner to 
Brahmans. One and all attended these kirtans, except 
one,', a wicked, crooked, slanderous, miserly sort of fel¬ 
low, Shivji Kasar by name, who had made it a point 
not to attend a single kirtan ! One day Tukaram sent 
for him; but far from honouring Tukaram’s request, he 
contemptuously abused him ! 

Meanwhile, at Alandi, a Brahman, who had been dog¬ 
gedly sitting before Dnyanadev’s samadhi with.a view 
to getting free from a debt of ten thousand rupees, had 
been told after six months in a vision to see Tukaram 
for the purpose. He came to Lohagaon and told Tuka¬ 
ram about it. Tukaram asked the people about him to 
go to Shivji Kasar and get him to give anything that he 
liked in charity. The people knew that Shivji would 
not pay a cowrie, but out of respect for Tukaram’s word 
they went to him, and with a long and persistent hig¬ 
gling succeeded in getting a double-pice! This they 
handed to Tukaram, who picked up a pebble from the 
roadside, and rubbed it against the coin, changed it to 
gold ! ’This he handed to the Brahman for paying off 
his debt. The Brahman appeared to doubt how such a 
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small quantity of gold would suffice for a debt of ten 
thousand rupees. Tukaram asked him whether he had 
any articles of copper with him, and the latter took out 
of his bundle the copper pots that he used in his daily 
worship. Tukaram touched them with the pebble, and 
lo ! they were all transformed into gold ones ! The 
Brahman went away to Alandi in high glee, while Tuka¬ 
ram threw away the stone into a well! 

When Shivji came to know of this, he thought that' 
Tukaram had the philosopher’s stone with him. Aspir-v 
ing to get it to enrich himself, he became Tukaram’s 
disciple and began trying to gain his favour. When Jie 
had spent a year in Tukaram’s company, a miraculous 
incident happened in reference to him. 

He had sent his man with thirty-six bullocks to Bom¬ 
bay to fetch tin, but when the man returned, Shivji 
found in the sacks on the bullocks’ backs silver instead 
of tin ! Suspecting that the Bombay merchant must 
have made some mistake, Shivji sent the goods back to 
him; but the latter finding his accounts correct returned 
the goods to Shivji, who was thereupon surprised and 
delighted to be the owner of such a huge fortune. 

He asked Tukaram what he should do with it, and 
the latter told him that, as he had got it through sheer 
luck, he should spend it on some worthy cause. Shivji 
then built a public well, which is known as ‘ Kasar’s 
Well ’; he also gave many a dinner in honour of Brah¬ 
mans. In course of time he gave up house and home, 
detached himself from all worldly interests, and went 
to stay with Tukaram. 

Tukaram tormented by Shivji 1 s Wife .—This transfor¬ 
mation in Shivji’s life infuriated his wife who planned 
vengeance on Tukaram. The next time that Tukaram 
visited Lohagaon she gave him a most pressing invita- 
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tion to dinner, and, under the pretext of . giving him a 
ceremonial bath herself, poured four big vessels of boil¬ 
ing water upon him ! Not an inch of his body remained 
unscalded ! On his part he thought of nothing but Shri 
Pandurang, and the pain gradually subsided. After the 
4 bath ’ came the dinner. Shivji’s wife had mixed poison 
in Tukaram’s food, but it proved ineffective. Her 
wickedness, however, turned upon herself, and leprosy 
' affected her body there and then ! 

. When Shivji came home he found his wife weeping. 
Presently his eyes fell on a garland of flowers hanging 
from the roof of- the courtyard and he recognized it to 
be the one that Tukaram had been wearing the Evening 
before during his kirtan. At once he surmised what 
must have happened! Then Rameshwar Bhatt sug¬ 
gested that her body should be smeared with the mud 
from the spot where the saint had bathed, and lo ! as 
soon as Shivji did so, the leprosy vanished! Thereafter 
Shivji’s wife also began to attend Tukaram’s kirtan. 

Dead Child brought to Life.— -During one of Tuka¬ 
ram’s frequent visits to Lohagaon, a pertain gentleman 
devoutly attended his kirtan each evening, notwithstand¬ 
ing that his child lay ill in the house; and one evening 
the child died while the father was away at the kirtan ! 
The angry mother took the corpse straight to the kirtan 
hall, and, placing it before-Tukaram, as he was preach¬ 
ing, said, “ My husband has gone mad after your kirtan ; 
he came away neglecting his ailing child, and here, now, 
the child is dead ! ” The kirtan was interrupted, the 
audience felt annoyed, but Tukaram felt grieved. He 
invoked God, in an Abhang composed on the spot, 
thus:— ■ 

“ Nothing impossible to Thee, O Narayan, to bring 
life to the lifeless. We know Thou didst wonders in 
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bygone ages ; why shouldst Thou not show them here 
and now ? ’Tis great good fortune that we have taken 
shelter at the Almighty’s feet, that we call ourselves 
His servants : is it all for nothing ? Satisfy my eyes, 
O lord, by revealing the play of Thy power.” 

After this invocation Tukaram called upon the audi¬ 
ence to shout out continuously the name of Shri Vithal. 
Presently the child began to move, and gradually fose 
up as sound as ever ! 

Navji Mali ( Florist ) : Brahman’s Speech restored by 
a Cucumber. —Among the regular audience of Tukaram 
at Lohagaon there was one Navji Mali, a man of great 
piety. One evening, in the course of the kirtan he beg¬ 
ged Tukaram to rest If or a time and allow him to stand 
and sing instead, to which Tukaram readily agreed.. 
Navji danced and sang so fervently for a couple of 
hours that at last he had to sit down exhausted ! Some 
time after, this Navji started the practice of stringing 
garlands of flowers with his own hands and decorating 
the Brahman part of the audience with them. 

A usual practice with Navji, during Tukaram’s kirtan, 
was to gird himself up with a dhoti and sing and dance 
in front of Tukaram with great fervour. He was, how¬ 
ever, quite illiterate; so, in singing Tukaram’s Abhangs 
after him, his innocent pronunciation of a certain word 
in one of the Abhangs made rather an indecent sense; 
and when the audience, including Tukaram, laughed till 
their sides ached, he, quite unconscious of the real cause 
of their laughter, took it as a high compliment to his 
bha jan-performance, and would dance and pronounce 
that particular word in his own way, still more vehe¬ 
mently. 

One day a Brahman, who was a regular visitor to the 
kirtan, meeting Navji at the bathing tank, rebuked him 
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for pronouncing the word indecently. Nevji felt 
ashamed and promised not to utter that word again. 

When, however, the Brahman returned home, he 
found, by and by* that his power of speech had utterly 
left him ! He informed Rameshwar Bhatt about it, by 
writing on a slate, and Rameshwar told Tukaram. 
Presently a farmer brought a cucumber for Tukaram. 
The latter cut it into four, and ate three parts himself, 
refusing to give any to Rameshwar, who begged for the 
favour, on the ground that it was not fit for him. He 
then gave half of the fourth slice to the dumb Brahman, 
and the remaining half to the other people present. The 
Brahman began to speak, while each one of the others 
made a wry face and spat out as soon as he put his bit 
in the mouth ! The cucumber was bitter like gall ! 

The Efficacy of repeating God’s Name .—In his kirtan, 
Tukaram would never tire of stressing in various ways 
the wonderful efficacy of repeating God’s name. Once 
he said that every time one uttered God’s name one got 
the spiritual merit of a sacrifice. This was heard by a 
certain Brahman from Lohagaon village who happened 
/to be present at the kirtan, and, with implicit faith in the 
saint’s words he started the practice of uttering God’s 
name while walking, tying at each step a knot on a piece 
of string. This went on for a year. 

In a distant village lived a gentleman of some stand¬ 
ing who was occasionally subject to spirit-possession. As 
a cure he had long engaged himself in devotion to Shri 
Shankar, when one day the spirit possessed him and 
said, “I shall leave you if you give me the spiritual 
merit of one sacrifice ”. The man was not in a position 
tg carry out such a lengthy ritualistic function as a sacri¬ 
fice, and was at a loss what to do. He went from village 
to village inquiring whether anybody having a sacrifice 
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to his credit would be kind enough to transfer the merit 
to him, but no such person being found, the man, in the 
course of his search, came to Lohagaon. 

The request came to the ears of the Brahman men¬ 
tioned above. He took the gentleman to his house, and 
cutting off one of the knots on the string, washed it in 
a little water, and gave that water to the gentleman to 
drink. No sooner had the water gone down the man’s 
throat than he fell unconscious, dnd it was a couple of 
hours before he came to himself again. The spirit'had 
left, never to trouble him any more. 

Kondoba’s Pilgrimage with a Hon (a three and half 
rupees gold coin). —At Lohagaon there lived one Kon- 
doba Lohakare. He was deeply attached to Tukaram, 
and during the latter’s kirtan he would stand behind him 
keeping time. Once he thought of doing a pilgrimage to 
Benares, but did not possess sufficient money. So he 
requested Tukaram to collect the necessary amount by 
subscription. Not liking the idea of subscription, Tuka¬ 
ram took from under his seat a' hon and gave it to 
Kondoba. “ But how can this suffice, Master ? ” asked 
he, and Tukaram replied, “ Spend the hon everyday, all 
except one pice, the latter will change again into a new 
hon the. next morning. Take care, however, that you 
use the money to good purpose. When you come back, 
you will return my hon to me ”. Kondoba tested Tuka- 
ram’s statement that very date, and was fully satisfied. 

When Kondoba set out, Tukaram handed him the fol¬ 
lowing three Abhangs, addressed to the Ganges, God 
Vishweshwar and Gaya (a sacred place in Behar). 

To The Ganges 

Hear my request, O mother, I place my head on 
Thy. feet, 
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Thou canst wipe off great sins, 0 Bhagirathi, 
Queen of holy places that Thou art. 

On Thy bank, residence gives happiness and death 
gives salvation; Thou art, therefore, good both here 
and hereafter. 

Tuka, a servant of Hari, and brought up by saints, 
is sending this wordy flower to Thee. 

To Kashi-Vishweshwae 

Thou art the Lord of the Universe (Vishwa- 
Ishwar) ; I a poor, helpless mortal. 

Any favour is welcome to. my poor self that has 
fallen at Thy feet. 

What’s it that Thou canst not give ? and I am con¬ 
tent with little. 

Send some present to a child, 0 Lord ! 

To Gaya 

* I’ve offered with my own hand the rice-ball on 
the step, a place called Vishnu-Pada (i.e. Lord 
Vishnu’s step). 

I’ve given the Gaya-offering and paid off debt to 
the Manes. ( 

I’ve done the obsequies; I’ve given out the wail by 
shouting 1 Hari ’ and 1 Hari ’. 

My load has been lifted off; 

It is said that when Kondoba took out the first 
Abhang, the Ganges accepted it by putting out jewelled 
hand and that when he offered the second, Lord Vishwe- 
shwar signified His. acceptance' by letting the bel-leaves 
and flowers slip down the Pindi (the Linga of Shiva). 

Kondoba had a successful pilgrimage, being able to 
spend money like water on the strength of the hon. 
Returning home with equal ease and comfort, he 

'*What Tultaram means to convey by this Abhang is that once 
he had wholly given himself to God all his liabilities, whether in 
this world or in the world beyond, had been completely wiped off. 
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halted some distance from his village, when a wicked 
idea came into his mind, viz. that since the hon was like 
the philosopher’s stone, he would not return it to Tuka- 
ram but keep it to himself. When he reached the village 
he saw Tukaram sitting in a lonely place near the gate. 
Having made his salutation, he told him how successful 
his pilgrimage had been—all owing' to the hon that the 
Master had favoured him with. “ Give it back then,” said 
Tukaram. “ No, Master, it was lost in the way ” replied 
Kondoba, and Tukaram kept quiet. 

Kondoba was overjoyed at the apparently successful 
lie, but when he went home and untied the knot of his 
lower garment, where he had kept the lion, he found 
no hon there ! He searched and searched in vain ; he 
had no face to tell Tukoba ; so at last he had to keep 
mum with a wry face ! 

Oil found in an Empty Oil Can .—A certain pious 
Brahman in Lohagaon used to observe a fast on Monday 
and on one of these occasions he invited Tukaram to a 
fruit supper. During the supper the oil-lamp fell short 
of oil and there was no more oil in the house. “ There 
may be some in the oil can, sure,” suggested, Tukaram 
to the house-wife. “No, no, the can is quite empty— 
there can’t be a drop now,” affirmed the latter. But 
Tukaram insisted and lo ! the woman found the can half 
fuh of oil. 

Tukaram and King Shivaji’s Presents .—In those days 
Shivaji, the Hero of Maratha Independence, was carry¬ 
ing on his political activities round about Poona. As the 
stories of Tukaram’s sainthood gradually reached his 
ears, he felt more and more keenly a desire to see the 
saint and get his blessings for the noble cause. Cir¬ 
cumstances constantly delaying a personal visit, he 
thought of starting the contact by sending his representa- 
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tive. One day one of his officials, arrived at Lohagaon, 
with presents, some of them part of the insignia 1 of royalty. 
A silken umbrella, fans of white hair, a white horse, 
•• a torch, and a regal suit. Tukaram was amazed and 
also pained. The presents he rejected at once, though 
gently, and then handed over to the man the following 
four Abhangs addressed to Shivaji: — 

“ Torches—umbrella—horses ; this is nothing to 
' the good. 

■Why, O Lord of Pandhari, dost Thou involve me 
* in this ? 

Pranks of pride and ostentation these—mere faeces 
06 a hog ! 

Run to take me out, O God. 

Ant and king are alike to us—mere aspects of the 
same thing : Life. 

if Gone is Temptation and Desire—they are traps of 
Death. 

Gold and Dust are the same,to our mind. 

The whole darkish Vaikunth * Itself is in my house. 

The trio f of worlds in its glory is ours; 

We have got the secret—that God is our Father 
and Mother; 

All the Power in the Three Worlds is centred in us ; 

So now all authority rests with none but us. 

We shall feel happy if you say ‘ Vithal,’ ‘ Vithal ’; 

Your other things—money and the like—are' like 
dust to me. ' 

Flourish Tulasi garlands on the neck ; 

Observe the Ekadashi fast; 

Call yourself Hari’s Servants, that’s all I desire.” 
One can only imagine how this complete indifference 

* The darkish' form of Sliri Vishnu, the Lord of Vaikunth, is 
meant here. 

t Heaven, Earth and the Nether Region. _ 

6 
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to worldly goods in the face of grinding poverty must 
have struck the great Shivaji and made him the more 
anxious to pay his personal’ respects to the great saint. 

Shivaji at Tukaram’s Kirtan .—One day, while the 
saint was still at Lohagaon, Shivaji rode up alone, to 
attend the saint’s kirtan. Then an unforeseen incident 
happened. 

The Muslim general of Chakan Fort,—it was Muslim 
rule then—who was, watching Shivaji’s movements; 
learned of Shivaji’s departure for Lohagaon, thought it 
a golden opportunity to capture Shivaji, and sent down 
a large contingent of cavalry for the purpose. The 
horsemen lay seige to the big house in which the kirtan 
was going on, and all going in and out were stopped. 

Wlien the king came to know the danger, he felt 
rather uneasy. A whisper went round the audience. 
The distraction was immediately noticed by Tukaram 
who was apprised of the whole situation. Some of the 
audience volunteered to take the king to a safe place. 
But Tukaram refused point blank to let a single person 
leave the kirtan, come what may. Thereupon the king 
kept to his seat, as did every one else, trusting his safety 
to Shri Pandurang. The spies of the enemy had already 
been moving about in the house, but they could 
not make out which one among the audience was 
Shivaji. So the leader of the cavalry gave orders to 
kill every single person in the audience. As soon as 
Tukaram learnt of the impending slaughter, he started 
invoking the Almighty Pandurang as follows : — 

“ I can’t bear to see this disaster before me the 
heart is pained to see others suffer. 

What ? hast thou ceased 'to be here ? ’Tis not for 
me to see this. 
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Should the place of Hari’s servant become target 
of an enemy’s attack ? • Nay, not even his country 
should suffer it. 

My service to Thee is disgraced, O God, it has fallen 
to my lot to live ignominiously. 

How can I believe that talks of Hari save people, 
when this destruction has started—when the enemy’s 
attack is coming ? 

There is no evil but another has gone before—the 
. evidence is here to our face. 

How can I say now that Thou stayest where Thy 
Servants stay ? 

I’m not afraid to die, but I can’t see others suffer. 

We (devotees) as a class are minded so by tradi¬ 
tion ; dost Thou not know it, O Giver ? 

Interruption in Thy worship is death itself; not a 
moment should be wasted now. 

I’m begging for shelter,. O Giver, that cannot be 
touched by the blast of attack.” 

As this invocation was proceeding, a form looking 
exactly like Shivaji issued out of the house and rode 
away at a gallop. A shout arose that Shivaji had run 
away, and immediately the Pathans set forth in hot 
pursuit. They rode on and on—the Form ahead, the 
Pathans close on his heels—until at length, seeing a 
forest, the Form rode into it and vanished. The Pathans 
followed. They searched and searched, only to be 
worsted, riding through pits and cracks, rivers ai*d 
streams, thorns and bushes. Again and again they were 
out of breath and cried out in despair. 

Meanwhile Tukaram’s kirtan continued without inter¬ 
ruption, the whole audience including the king listening 
with, rapt attention. When the fact came to his ears as 
to how the danger had been averted, he was all rever¬ 
ence and devotion to the great saint. Next morning he 
took his leave and rode off to Poona. 



Chapter XIV 


TUKARAM DEPARTS TO HEAVEN 

By 'this time Tukaram had attained the highest spiri¬ 
tual stage of a devotee as described by Shri Krishna in 
the Gita : — 

“ Who has ill-will towards none, who is friendly and 
compassionate, who has shed all thought of ‘ mine 1 or- 
1 1 who regards pain and pleasure alike, who is long- 
suffering and ever content.” 

Evidence of this was provided one day when, without 
letting anybody know, he had gone to Alandi. His 
cymbal-players searched and searched and at last found 
him sitting under the ajcin tree near Dnyaneshwar’s 
samadhi, with birds perching all over his body ! Of 
course, as the cymbal-players approached, the birds '■ 
flew away. 

Gradually Tukaram developed the child-madman- 
devil attitude *. He would suddenly get up, and with¬ 
out anybody’s knowledge, go away to some distant 
village. And it was some time before the disciples, being 
aware of what had happened, ran about in'search. If 
perchance one asked him where he was going, he would 
reply “To Vaikunth” (to Heaven). Once at one of his 
kifians, the audience saw a halo flashing around his face. 

The mission for which Tukaram had come into this 
world was nearing completion. Born in a non-Brahman 
caste he had not only accomplished, through power of 
devotion, his own and his family’s spiritual liberation, 
but also had led thousands and thousands of his contem¬ 
poraries to the Path of Devotion, and had written hun¬ 
dreds of Abhangs for the benefit of future generations. 
*Tliis is a recognized stage of spiritual development. / 
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Now he was engaged in preparations to bid good-bye 
to this world, as is seen in the following Abhang : — 

“Age has come to my ear.to inform me of Death’s 
approaching visit, 

Now, be on the alert, my heart, contemplating OM 
would accomplish your purpose. 

The last time-pot will shortly sink; catch the 
• moment—it is nearing. 

Tuka says, Think of the family deity, avoid irrele¬ 
vant, useless talk.” 

From this and from some of the other Abhangs given 
in'*the collection under the heading “Abhangs of De¬ 
parture ” it is evident that Tukaram had a clear premo¬ 
nition of his death before it actually took place. He had 
a vision that God was coming on eagle-back to take him 
to Vaikunth. 

At last the day dawned—Monday, the second day of 
the latter half of Falgun of the 1573rd year, named 
Khara, of the Shalivahana era (1652 A.D.). On that 
day Tukaram 1 disappeared ’. People missed him and 
long waited for his reappearance, but only found his 
quilt and "cymbals on the third day. That day, there¬ 
fore, was fixed by Rameshwar Bhatt, by reference to 
books on ritual, as the official day of Tukaram’s 
Departure. It was the fifth day of the dark fortnight. 

Tukaram’s departure from this world plunged Dehu 
into an abyss of- grief. Tukaram’s youngest brother 
Kanhoba gave vent to heart-rending lamentation versi¬ 
fied in thirty-six Abhangs. Tukaram’s wife Jijai, who 
was pregnant, fell into a swoon for several days prior 
to his death. Tukaram had said when leaving the 
house : “ I am going to Vaikunth ”. When he said these 
words on that day, she had no idea that it was to be for 
the last .time. No wonder she was terribly shocked. 
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Tukaram’s daughter Gangabai heard the sad news at 
her father-in-law’s house, and was so deeply grieved 
that she vowed abstention from food and water until she 
had seen him. 

That Tukaram’s departure to Heaven took place with 
the physical body on, has been the most commonly held 
view in Maharashtra to this day. The fact is vouched 
for by his disciples and accepted by writers, both con-' 
temporary and subsequent. Here are some of their 
statements : — 

Rameshwar Bhatt : “ Bidding farewell to all, die 

went away in an aerial car.” 

Niloba : “ He went to Heaven, taking with him the 

human body.” 

Ranganath Swami : “ The tradesman (Tukaram) 

went taking with him the human body.” 

Mahipati : “ Tuka, sitting in an aerial car, went 

towards Vaikunth.” 

Nama Shimpi (Tailor) : “ Bade farewell to all and 

sat in an aerial car.” 

Kacheshwar : “ In going into Union with God, he 

took his body with him, and thus became the most 
noted of saints.” 

Moropant : “ He became liberated while still in his 

physical body, such was the yogic power of Tuka¬ 
ram.” 

Rajaram Prasadi : “ He placed the physical body in 

ail aerial car.” 

Vithalnath Ajreicar : “ Tukaram, the trader, went 

away, taking with him the physical body.” 

The chief reason why most people believed that the 
saint had gone to Heaven with his physical body seems 
to have been that his dead body was never found. It 
is a firm belief of many that by the miraculous power 
.acquired through Yogic practices it is perfectly possible 
to make one’s body invisible. Tukaram, therefore, may 
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have done so, as suggested by the poet Moropant. Even 
at the present day experts in Yoga are found in India 
occasionally making themselves invisible. For instance, 
in March 1927 it was given out that a well-known Yogi 
named Shri Devji Maharaj was staying at Shet Bal- 
kisandas’s house at Khar, near Bombay. By Yogic 
power he would gradually go on contracting his body 
•until finally it went out of sight altogether. The fact 
was published in the papers at the time. It is a note- 
' worthy point, moreover, that out of the hundreds of 
saints that have been revered by Maharashtra, Tukaram 
is £he only one to be honoured with such a legend. On 
the other hand, death by drowning, when no one was 
by, can explain, to some extent why the body was never 
found. It is a question that will always remain un¬ 
decided. The story of the aerial car appears to be an 
exaggeration. The late Mr. Bhave put forward in his 
“ Maharashtra Sarasvat ” a theory which is rather too 
simple. He says that Tukaram had already got in 
readiness a Samadhi somewhere near the Indrayani, 
into which he entered at the sign of approaching death, 
as Dnyaneshwar had done before, and the opening was 
then closed. For three days the people outside could 
hear some- sort of sound, and on the fourth there was 
absolute silence. That was a sign that Tukaram had 
breathed his last, and people went away. 

But what, one may legitimately ask, is the authority 
for all this pedantic fancy of a Samadhi ? If a Samadhi 
was built, where is it ? How could it disappear ? Np 
earthquake occurred at Dehu, thereafter ! When the 
Samadhis of even elder saints like Dnyandev and Eka- 
nath are still there, why should the Samadhi of a later 
saint alone disappear from View ? Again, if Tukaram 
had really a Samadhi, would his disciples and descend- 
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ants have failed to take the greatest care to keep it 
intact ? Nay, would they not have seen to it that a fair 
was held there on the official day of the saint’s depar¬ 
ture, as in the case of Dnyaneshwar at Alandi to serve 
them as a great source of income, if for no more praise¬ 
worthy purpose ? Further, if there was a Samadhi, 
how is it that not a soul has been aware of it these two 
hundred and ninety years ? The theory, therefore, is' 
ridiculous in the extreme—mere idle fency unworthy 
of a learned author. 

Tukaram’s Re-appearance. —Several writers have 
recorded that, after his death, Tukaram appeared'to 
certain people either in flesh and blood or in a dream. 
His daughter, Gangabai, whose profound grief at hear¬ 
ing of her father’s death while at her father-in-law’s 
house and her vow thereupon not to touch food or water 
until she had seen him again has already been referred 
to, did see him u on the island ” and was consoled by 
him. He also appeared to an ascetic at Benares, and 
to a tradesman named Gavarshet, of the village Sudum- 
bare, during the latter’s dying moments. To Bahinabai 
(Ch. VII), Niloba, Biographer Mahipati and the poet 
Kacheshwar he appeared in dreams (Ch. XVIII). 

Physical Features of Tukaram. —Kacheshwar has 
described Tukaram as he appeared to him in a dream 
as having “ a round, protuberant belly; neither tall nor 
short.” 

Tukaram’s Sons and other Descendants. —Tukaram 
had two sons born, namely, Mahadev and Vithoba, .and 
a third, Narayan, born posthumously. Narayan feeling 
no attachment to worldly life, took to the life of devo¬ 
tion like his father. King Shivaji once paid him a visit 
and presented him with four villages rent-free from the 
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income of which he constructed a spire on top of the 
temple of Shri Yithal at Dehu. Later on he got his 
house looted by Brahmans, and went on a pilgrimage. 
The elder brothers Mahadev and Vithoba used to obey 
him implicitly. 

The greatest, historical research worker, the late 
Mr. V. K. Rajwade, published two letters in the Kesari 
of the 5th September 1911. They belong to the year 
.1720 A.D. One of them is written by, and the other to, 
Narayan. They show how saint Tukaram used to attend 
to the management of landed property even after his 
avowed disgust for worldly affairs. 


First Letter. 

Shak 1642 Shravan Shudha 10th. 

Satwaji and Baloji, sons of Champset Sethie, 
declare in writing to Narayan Gosavi on the 10th day 
of the bright half of the month Shravan, Shak year 
1642, that a certain right in a landed property has 
been conyeyed in perpetual trust for the purposes of 
the Vithal Temple at Dehu. It admeasures fifteen 
bighas and the assessment is seven maunds and a half. 
The proceeds were always utilised for the grand cele¬ 
brations of the said temple by Tukaram. For some 
time Mambaji Gosavi was appointed to collect the 
income and devote the sale to the appropriate purpose. 
Both of them are now dead and we have been 
obstructing you in the administration of the said trust 
property. You and we appeared in the court of Pant 
Mutalik' and Pant Pradhan. They determined that 
the property was a permanent trust for Shri Vithal 
and we were wrong in questioning the same. We 
now agree that you have. the right to realise the 
income and devote it to the purposes as aforesaid. If 
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hereafter we interfere with your management, we 
shall be civil offenders. 

Symbol: Seals 
" Signatures 

Subhanji Patil Mukdam Gondji Patil Mukdam 
Phamoji Patil Hagawane Krishna Mali Tilekar 
Jait Mali Bhumkar Moro Govind Joshi— 

Kulkarni 


Second Letter. 

Shri Vithal. 

Shak 1642 Shravan Shudh 10 
Narayan Gosawi of Dehu declares in writing to 
Satwaji and Baloji, sons of Champseti, on the lOtli 
day of the bright half of the month Shravan, Shak 
year 1642, that your grandfather Pilseti had leased 
a portion of your property entitled Shivganga to an 
immigrant Brahmin named Mambaji Gosawi to build 
■ a hut and plant flower trees. Accordingly, the said 
Mambaji Gosawi planted flower trees in the said por¬ 
tion. Now he is dead and you resumed possession of 
the said property. You are entitled to do so and we 
have no claims to the said property. The document 
passed by Pilseti to Mambaji Gosawi has now been 
returned to you by me duly discharged. ' 

Symbol: Seals 
Signatures 

Subhanji Patil Mokdam Gondji Patil Mokdam 
Dhamoji Patil Hagawane Krishna Mali Tilekar ' 

Jait Mali Bhumkar Moro Govind Joshi—* 

Malnak Emnak Mahar Kulkarni 

The late Mr. Vishwanath Kashinath Rajwade has 
made the following comments on these two letters :— 
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“ It has been repeatedly observed that Shivaji 
wished to grant an Inam to Tukaram but that selfless 
man refused the offer. I have, however, been able to 
discover , two letters which prove that Tukaram 
accepted an Inam of land admeasuring 15 Bighas for 
the festival of Vithoba. These letters were written in 
Shak 1642 during the lifetime of Narayan, son of 
Tukaram. Tukaram was managing the Inam himself 
. for some years and had it managed by Mambaji 
Gosawi during the subsequent period. This, fact 
shows that Tukaram was not altogether indifferent in 
connection with such affairs, but did attend to them 
when necessary. We read that Tukaram was harassed 
by the fellow-villagers and the public. These letters, 
which evidence the gift of 15 Bighas by prominent 
merchants of Dehu itself for the Vithal festival prove 
that in his own village and enuring his life-time he 
received considerable recognition. These two original 
letters containing the mention of Tukaram, Mambaji, 
Narayan and Vithaltike, are being published for the 
first .time. The word ‘ Vithal ’ at the top of second 
letter is in the hand of Naroba Gosawi.” 

One or two statements made by Mr. Raj wade are 
baseless. Tj^e first letter itself proves that the Inam was 
old. On what basis does Mr. Rajwade suggest that 
Tukoba took the Inam from somebody ? The letters 
indicate that there was a dispute regarding the plot of 
land adjoining the Inam granted for Vithal festival. It 
was determined by the two Ministers and in accordance 
with their decision, Satwaji and Baloji Seths on the one 
hand 2nd Narayan Gosawi on the other signed and deli¬ 
vered appropriate declarations to each other. 

The Mahajanship of Dehu was the ancestral property 
of Tukaram who neglected the same owing to his renun¬ 
ciatory tendency. His son Narayan Bowa secured a 
renewal of the Sanad from Shivaji in Shak 1600. The 
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descendants of Tukaram are still to be found residing at 
Dehu. 

The Family-tree available from Tukararn (and Kan- 
hoba) is as follows : 

Savji Tukaram—Jijai Kanhoba 

T-1-1 I . 

Mabadav Vitkoba Narayan j 

I __J___ Gangadha* 

Abaji j' I ... I I j 

| Ramji Udhoba Ganesh Govind 

~\ j T I Khsfiidoba 

Mahadev Mukund Jayaram j | 

Kbanidoba V^boba NarayaD Gangadhar. 



Chapter XV 


THE VARKARI CULT AND TUKARAM’S 
PLACE IN IT 

“ By the favour of saints the building is completed. 

Dnyandev laid the foundation and raised the 
temple’s frame, 

His servant Nama made this extension; 

Janardan’s Ekanath put up the column of the 
Bhagwat; 

Sing Bhajan at leisure, Tuka has become the Peak.” 
Tukaram .belonged to the Varkari cult. Yet a cult is 
of no great importance to spiritual life. It holds only 
a secondary place, individual accomplishment being of 
prime importance. Indeed, it is individuals who estab¬ 
lish and secure importance to cults. If a cult could 
' confer sainthood, what a crop of Dnyandevs, Namdevs, 
Ekanaths, and Tukarams would have sprung up out of 
the millions that have taken to visiting Pandharpur 
regularly during the last thousand years ! Has the 
Varkari pult itself, during the last two hundred and 
twenty-five years, since the passing away of Tukaram, 
produced ailother Tukaram ? No cult produces saints, 
on the contrary the saints produce a cult. If fellow- 
feeling, harmlessness, devotion to God, etc. are not 
there, mere membership of a cult is nothing, while, if 
these are there, a cult is not necessary at all. Still to 
keep up tradition and discipline, people in general do 
require a cult, and it is for guiding the generality of 
people that saints like Tukaram take to a cult. 

Th^ere have been a number of cults in Maharashtra 
for hundreds of years past, such as the Mahanubhav, the 
Giri, the Puri, the Bharati, the Vishnuswami, the Chai- 
tanya, the Nath, the Ramdasi, the Ganapatya, the 



LIFE OF TUKARAM 


Shaiva, the Anamd and others; even the Shakt cult is 
found in certain places today ! But the chief cult of 
Maharashtra is the V arkari cult, with the following 
characteristics: — 

The Deity: Pandurang or Vithal of Pandharpur, 
The Sacred formula—Ramkrishan Hari, 

Rules of conduct—Truth, Non-violence, regular 
pilgrimage's to Pandharpur; to wear a garland of 
Tulasi leaves, to abstain from wine and flesh, not to 
harm any creature, not to observe any distinction of 
high and low, respect and disrespect, etc., to speak 
to and to treat another’s wife as one’s mother. 

Sacred Books .—Works of Dnyandev, Namdev, Eka- 
nath, Tukaram, Niloba, and other saints belonging to 
the Varkari Panth. 

The origin of these tenets is found in the ninth and 
twelfth chapters of the Bhagavadgita. They are the 
same as those of the Bhagawat Dharma propounded by 
the sage Narada. 

It is difficult to determine with exactitude the date on 
which the Varkari sect was founded in Maharashtra. The 
first devotee of Pandurang was Pundalik, for whom, 
according to the tradition, the Lord came to Pandhar¬ 
pur and took his stand on a brick. But it is impossible 
to ascertain Pundalik’s date from the account given of 
him in the oldest authoritative source, viz. The Pandu¬ 
rang Mahatmya (greatness of Pandurang). He does not 
appear to be a historical personage at all. One has to 
rest content with a stone-inscription telling us that the 
temple of Pandurang was re-built in the time of 
Hemadri, in the 13th century A.D. which means that it 
was first built far earlier. Though the Varkari cult 
began so early as that, it got its exalted status only in 
the 14th century A.D. through Dnyandev, Namdev and 
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other saints. Dnyandev expounded in his famous Dnya- 
neshwari, written in Marathi with great erudition and 
force of language, the tenets of the Bhagavat Dharma ; 

• Namdev took the message to the masses in his simple 
Abhang form and in the 16th century Ekanath revived 
the enthusiasm by means of his (Ekanath’s) Bhagwat. 
So Tukaram, in the 17th century found the cult quite a 
live one. 

' Early in his career, Tukaram got himself acquainted 
with' all the literature mentioned above. He joined in 
i bhajans and kirtans. For the deity Pandurang, he did 
not^need to go to Pandharpur, for He was at Dehu itself, 
having come there, as already stated in the first chapter, 
for the sole purpose of sparing Tukaram’s ancestor 
^ Vishwambhar the tramping all the way to Pandharpur. 

; Tukaram knew no deity but Pandurang, and it was the 
same to him whether His temple was at Pandharpur or 
at Dehu. In course of time, however, he started doing 
the pilgrimage to Pandharpur according to the strict 
discipline of the Varkari cult. Wholly devoted though 
he was to the deity Pandurang, and to the worship of 
His image, he was thoroughly imbued with the principle 
of the whole Universe being pervaded by one indivisible 
Supreme Spirit. By personal experience he had come 
to realize that the pleasures and attractions that one 
finds in the phenomenal world are totally absent in the 
Noumenal. So he did not much like the language of 
Non-dualism and his prayer to God was “ Have it so, 
~0 Lord, that I be the Devotee and Thou the God.” 

Tukaram did not add any new tenet to the Varkari 
cult, but taught the very same things that his predeces¬ 
sors had taught. Yet the language that he used was so 
simple and effective and personal that people in general 
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thought that he was giving them something that had 
never been given before. 

More than any teaching, it was the practice in which 
that teaching was expressed that gave Tukaram his pre¬ 
eminence in the Varkari cult. A pedantic talk like ‘ Lord 
has said this in the Gita ’; ‘the Bhagwat says that ’; 
Dnyandev’s view is so and so ’, etc. is common enough, 
but hardly one in a million can show, like Tukaram, in 
his own person, all the characteristics of devotion men¬ 
tioned by Shri Krishna in His Gita or by Dnyaneshwar in 
his Dnyaneshwari. One may wear loads of Tulasi garlands 
on the neck and tons of black scented powder on the 
forehead, shout bhctjan and beat cymbals day and night, 
and with regularity of the seasons do pilgrimages to 
Pandhari, pennon in hand ; yet what avails all this outer 
paraphernalia if the mental attitude remains the same ? ■ 
And it is. such people mainly who follow the Varkari 
cult! Hence the important place assigned in this cult 
to Tukaram, a man who always lived on the plane of 
1 action suiting the word ’. The reason why his Abhangs 
are so highly valued by the masses is that they are re¬ 
plete with first-hand experience of varied worldly life. He 
had tried his hand at various jobs for profits, had suf¬ 
fered hard and vai'iously therein, and when thoroughly 
convinced that not for him was worldly success 
even with herculean efforts, he started in search of the, 
Supreme Being that moved the Universe at His will. 
Enduring calmly and contently the life-long misery of 
poverty and public censure, and bearing silently the 
bitter words of a termagant wife, he at last attained the 
ideal that he had steadily held before himself. This 
uniquely developed personality stands at the back of 
every line of his Abhang ; hence the moment we hear 
one of his Abhangs we fancy Tukaram himself, standing 
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before us. Such vividity of language, such sincerity, 
such joy of self-expression and such authority of personal 
experience are rare in old Marathi poetry and utterly 
absent in new. 

Tukaram has secured such a prominent place in the 
Varkari cult that though one reads along with the lead¬ 
ing names of Nivritti, Dnyandev, Sopan, Muktabai, Eka- 
nath and Namdev, of a large number of lesser names, 
'as embodying the Varkari cult, names such as Jani, 
Chokhamela, Sanvta Mali, Koormadas, Parisa Bhaga- 
wat, Kanhopatra, Raka, Banka, Visofoa Khechar, Sena, 
Bhanudas, Joga Paramanand, Malo, Mudgal, Gora the 
Potter, Nimbaraj, Niloba, Mahipati, Gopalbodh Mal- 
gaonkar, Bodhle Buwa and others, the name of Tuka- 
| ram alone is recited in the Varkari Bhajan along with 
the principal six. as “Nivritti—Dnyandev—Sopan— 
Muktabai—Ekanath—Namdev—'Tukaram Nay, in the 

shortened form in vogue nowadays, one hears only two 
names, Dnyandev and Tukaram. 
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CRITICS ANSWERED 

An Englishman, Rev. J. F. Edwards, has written a 
Marathi Book called “Tukaram’s Bridge ”. It gives an 
account of Tukaram’s career. While evincing consider¬ 
able respect for Tukaram, the author tries to prove that 
his personality was ‘ imperfectly ’ developed! The- 
Book also makes some other reflections on the persona¬ 
lity and character of Tukaram. We shall consider some' 
of these points below. 

1. Imperfection of Tukaram’s Personality .—‘ Tuka- 
ram was conscious of his sin, he was himself far from 
sure whether he was free from sin.’ 

Surely, consciousness of one’s faults is one of the 
chief characteristics of spiritual perfection ! Saints are 
so afraid of sin that if, even after attaining sinlessness, 
the least shadow of an unsaintly thought just glances 
off their mind in fact or fancy, they will think them¬ 
selves guilty of some horrible wrong and would go on 
cursing themselves. Theirs is an extraordinarily sensi¬ 
tive conscience. Even a casual ripple of anger gliding 
across their mind is taken by them as a ‘ heinous crime ’ 
requiring an invocation of the Almighty’s mercy. But 
to infer therefrom that they are never sure of their sin¬ 
lessness is absurd. What shall we think of a man who 
finding the eye of a virtuous woman casually straying 
towards a stranger without the least sinful intention, 
and seeing that the woman, thereupon, her sensitive 
heart not being able to tolerate even that much irregu¬ 
larity, persuades herself that a great sin had been com¬ 
mitted by her and that her chastity itself had been 
affected, goes out proclaiming all over the town, ‘ Look 
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here, my friends, this woman is conscious of her un¬ 
chastity, therefore she is unchaste ” ? If consciousness 
of sin, due to habitual self-examination is to be taken as 
a sign of sinfulness, the most virtuous, indeed, would be 
he' who, cheating people everyday of his life, never feels 
the least compunction ! The fact is that one’s tenden¬ 
cies, good or bad according to one’s actions in the pre¬ 
vious birth, are born with one’s body and they persist 
'in a greater or lesser degree during one’s life-time. 

The saint and the common man are at one in this : 
where they differ is, while the saint is for ever examin¬ 
ing his inner self and trying to elevate his soul beyond ’ 
the reach of those tendencies, the common man never 
. makes any such attempt and remains for ever under the 
) influence of those tendencies. This does not mean that 
a saint ever becomes ‘ Perfect For the only ‘ perfect ’ 
personality is God ! And a human being, to whatever 
spiritual height he may attain, can never attain jthe 
‘ Perfection ’ of God. To say that he does is to accept 
the non-dualist philosophy of Shankaracharya, which 
Mr. Edwards can hardly be prepared to do. 

Tukaram s however, does not need this line of defence ; 
he can be defended on the lines of Mr. Edwards him¬ 
self ! For if some of his Abhangs show ‘ consciousness 
of sin ’, there are others that show him to have become 
‘ one with God ’ ! Note the following :— 

At first an attendant of saints ; Tuka then became 
Pandurang Himself. 

Tuka is as small as an atom and as big as the sky: ■ 

4’ve swallowed up the carease—the "illusion of 
worldly existence. 

I’ve done with the Ifriad * and have lighted the lamp 
of Soul-realisation. 

*The subject, the object and the process of knowledge. 
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Tuka says, I am living here now merely to help 
others, 

I’m nothing and. do not belong to any place; I am 
one and the same, in one and the same place. 

I’m not going anywhere nor am I coming from any¬ 
where, all such talk is vain. 

None belongs to me, nor is a stranger to me ; nor 
is it true that I belong to anybody! 

We need not be born nor die, we are as whole as. 
ever. 

Tuka says, we don’t have any attribute, we are free , 
from action and inaction. 

• Is Mr. Edwards, who on the authority of the Abhang 
‘ Hear O Saint, these words, I’m a low sinner ’ calls 
Tukaram ‘ sin-tormented ’, prepared, on the authority 
of these lines, to call him the ‘ Supreme Soul ’ ? The 
fact is that neither statement is to be taken literally— 
they are both metaphysical! Tukaram was neither a 
sinner simply because he calls himself a ‘ sinner ’ nor 
Pandurang simply because he calls himself ‘ Pandu- 
rang ’. As Emerson says, “ there is no virtue which is 
final, all are initial. The virtues of society are vices of 
the saint ! ” 

2. Resurrection of Tukaram.— Mr. Edwards ridicules 
the legend that Tukaram, after his final departure, 
appeared to some people such as Niloba, Bahinabai and 
others. One need only remind the reverend gentleman 
that he has forgotten his. New Testament! 

3: Tukoba’s Views about Women. —“In some of his 
Abhang s Tukaram makes certain uncharitable remarks 
about women; these remarks are unworthy of a sdfnt.” 

Mr. Edwards does not seem t$ have grasped the real 
Significance of these remarks. Surely, Tukaram does 
not call women as veritable devils deserving to be killed 
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as soon as born. All that he ‘ uncharitably ’ remarks is 
that “ fondness for women is an obstacle to spiritual 
■ progress The idea is,nothing peculiar to Tukoba, nor 
for the matter of that, to Hinduism, but is found in 
Christianity, Buddhism and Jainism as well. 'Does not 
the Bible call Eve the cause,of Adam’s fall ? Do not 
Christian Jesuits, and Buddhists and Jain Monks keep 
. aloof from women ? Does it mean therefore that they 
bear hatred towards women ? No, the idea with them 
' all is the same as Tukaram’s, only Tukaram, not having 
much of literary ‘ education ’, has given expression to 
that idea in the unsophisticated, rustic language of his, 
instead of in the soft and delicate finery of the ‘ edu- 
\ cated ’. The idea is not at all ‘ uncharitable—not at all 
. that of ^oathing ! When an out-and-out fallen woman 
approached Tukoba one day, and that also with an ex¬ 
pressly sinful desire, he did not abuse her and drive her 
straightway, but he tried to bring her round, calling 
to her by the revered title, ‘ O Mother 1 ’ Indeed, those 
who, like Tukaram, see God in every creature, cannot 
possibly entertain any ungenerous thought about women 
or for the '•matter of that about any other of God’s crea¬ 
tures. When, therefore, a remark about women occa-. 
sionally escapes their lips, its ungenerousness is only 
apparent, for the intention behind it is always healthy. 
For spiritual fife, however, Tukaram says, 

“ If they prove to be impediments in the path 
’ towards God, even father and mother should be put 
away ; 

What care, then, should we show for wife and son ! 
I'hey cause misery, hence they are enemies.” 

4. Inconsistency. —This charge is levelled by others 
also. But these people seem to have completely missed 
the proper perspective. Are the four thousand odd 
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Abhangs one single composition, written at a single 
moment ? Indeed they are the thoughts expressed by 
him at different times and for different purposes, during 
a period of nearly forty years ! They embody his ex¬ 
periences that varied with his mental attitude, and the 
latter, in its turn, varied with circumstances and years. 

5. Caste Distinction. —Tukaram’s role was one of a 
spiritual teacher and not of a social reformer, so there, 
is nothing surprising if he accepted without question the 
principle of caste distinctions handed down for ages in • 
the society of his birth and breeding. From his own 
experience he knew that caste had nothing to do with 
spiritual uplift. The Brahman Rameshwar Bhatt might 
fall at the Vaishya Tukaram’s feet, for spiritual purposes j 
and yet restrict his dining and marrying to his own \ 
Brahman caste. Tukaram looked at Brahmans and un¬ 
touchables with spiritual eyes alone ! So if on certain 
occasions he praised the Brahmans, he rebuked them 
also on other occasions. Similarly if he has spoken 
sternly about the ckandal, he has also condemned the 
spirit of touch-me-not-ism by proclaiming that “ a 
Brahman getting angry at the touch of a Makar is not a ■ 
Brahman at all”. 

6. Idol-worship .—It forms the very first rung of the 
high spiritual ladder of modern Hinduism, and it is by 
stepping on to it that our greatest saints have reached 
the top. No wonder then, that they are not ungrateful 
enough to kick it off. Besides, one must never lose' 
sight of the fact that in most of the principal religions 
of the world idolatry does exist in one form or another. 

7. Past and Future Births .—Hindu philosophical 
thought is wholly permeated with the doctrine of re¬ 
birth. Why one is born extraordinarily intelligent and 
another terribly dull, one in a millionaire’s bouse, and 
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another in the hovel of a pauper and one in a scrupu¬ 
lously clean family and another in a unspeakably dirty 
household, cannot he satisfactorily answered except on 
the basis of past birth. Of two brothers one becomes a 
High Court Judge, and the other, rots all his life on 
thirty or forty rupees a month, one remains a firm 
believer in God’s ways, and the other a downright 
•atheist; one quite free-handed and the other quite 
miserly. Of two sisters, one is extremely kind and the 
' other extraordinarily cruel; one a paragon of beauty 
and the other a veritable dragon! Why there should 
appear this contrast all round is difficult to say unless 
. one accepts the doctrine of past Births. This inequality 
| appears not only among human beings, but among sub¬ 
human beings as well. For example, one dog may enjoy 
his life in luxury and endearment in a rich man’s house, 
while another m ay die of hunger by the side of a gutter ! 
How is one to explain this riddle unless one supposes 
that every being is thus undergoing the consequences. of 
its own good or bad actions in its previous birth ? One 
of Tukaram’s disciples, Bahinabai, has herself given an 
account, in verse, of a number of her own former lives. 
Even at the present day, one now and then comes across 
a person having a clear remembrance of his or her past 
birth, the account given finding direct confirmation by 
an actual visit to the spot! So the doctrine is not a 
mere matter of belief on the part of an individual or a 
sect. As to certain people not believing in it, why, they 
may even disbelieve that God exists, yet He does exist 
all ^he same ! 

8. Pessimism and Inaction.— 1 Tukoba by his teach¬ 
ings made the people of the Maharashtra pessimistic and 
inactive ’. Now the very first question one would like 
to ask the critic is: 1 Was Tukaram, against whom the 
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charge is levelled, himself inactive ? ’ The man who 
kicked off his own home, and, by performing kirtans and 
composing Abhangs all his life, led the people of Maha¬ 
rashtra along the path of virtue, dispelled erroneous 
notions about piety, created a religious 1 awakening 
among tine supine masses, and indirectly contributed 
high-class original poetry to Marathi literature—was this 
man an example of inactivity ? One might challenge- 
these detractors to produce facts and figures to show 
how many people, during the last two hundred odd 
years, have left their house and home and sought the 
forest, as a result of Tukaram’s teaching ! The fact is 
that the unworldly part of Tukaram’s teaching was 
meant only for those who from their heart of hearts 
longed for the final emancipation of their soul by having 
it developed to the highest spiritual point. To mistake 
this teaching as a universal recipe, and then to turn 
round and charge the saint with teaching ‘ inaction ’ 
towards humanity as a whole, is sheer nonsense ! To 
the people in general desiring a worldly life he has given 
wholesome advice as to how they should lead a house¬ 
holder’s life in a disinterested manner, how fo put their 
earnings to the right use, how to keep their conduct 
morally pure, how to bear kindly feelings towards each 
and every creature, and so on. Says he : 

“ Do good business and earn money ; then spend it 
with care and thought.” 

“ Erect buildings with storeys and verandahs; and 
be ready to receive those that happen to come : what 
is piety other than this ? ” 

Nowhere does Tukaram advise people to behave like 
weaklings ! Nor has he said anywhere that a wicked 
man should be left alone because God is there to punish 
him ! His mental make-up being 
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‘ Harder than the adamant—softer than the flower.’ 
He was compassionate towards the weak, but would 
flare up at the haughtiness of the wicked: 

“Well-disposed (to the good), we may even give 
away the loin-cloth. But to the wicked we shall give 
a stick on the head ! ” 

Says he in the clearest terms. 

To annihilate those that torment ” had been laid 
v down by him as one of his duties in life ! 
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TUKARAM’S DISCIPLES AND CYMBAL-PLAYERS 

Tukaram did not establish a sect of his own, being 
himself a follower of the long-established Varkari sect. 
Nor did he try to establish a math and spread out a circle 
of disciples ! Yet there were in his life-time persons who 
served him and lived with him as his disciples. They 
were fourteen in number; they acted as his disciples or 
cymbal-players during his kirtans, Some little informa¬ 
tion about twelve of them, only the name of the fhir- 
teenth, and nothing at all about the fourteenth, is avail-. 
able as follows : — ; 

1. Rameshwar Bhatt Vagholikar. —His- entry into 
Tukaram’s life culminating in his turning into Tuka- 
ram’s disciple has already been described in Chapters X 
and XI. After Tukaram’s departure Rameshwar went 
back to live in his native place Vagholi. There he is 
said to have held before the deity Vyaghreshwar many an 
anusthan* Rameshwar was a devotee of Ram, and the 
idol is still to be seen at Bahul, a neighbouring village, 
where the descendants of Rameshwar’s son Vithal Bhatt 
have been living. At Vagholi itself live the descendants 
of Rameshwar’s brother. These two villages, together 
with the villages of Bhavdi, Chincholi, and Shidde 
Gavan, have been rent-free property in the family in 
return for priestly services. Rameshwar’s Samadhi is 
at Vagholi. 

2. Gangadhar alias Gangaram Maval Kaduskars— He 
was a Yajurvedi Brahman of the village Talegaon 
Dabhade, and a commission agent by profession. His 
father’s name was Nabhaji, and surname Mahajan. He 

* A session of some kind of religious practice. 
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kept tune during Tukaram’s kirtan. He also copied out 
Tukaram’s Abhangs. Being of a very mild tempera¬ 
ment, he was nicknamed Mawal (soft). He would 
always be with Tukoba wherever the latter went. At 
Tukaram’s desire, Mawal started a festival in comme¬ 
moration of the day on which Tukaram got spiritual 
initiation in a dream, and the festival continues to be 
celebrated; ever since,, by the Mawal family, whose 
members are found living today in Talegaon, Poona, and 
"Kadus. 

The festival lasts for fifteen days, during which the 
Mahals do not observe birth or death ‘ impurity ’. Ganga- 
„ ram had a son Vithal, in whose family was born a saint 
■named Ramkrishna, who lived at Pandharpur, a perfect 
"ascetic. It is said that no child dies of small-pox in the 
Mawal family. 

3. Santaji Teli Jagnade .—He was Mawal’s friend and 
•co-worker in writing out Tukaram’s Abhangs. His sur¬ 
name was Sonawne. He w;as resident of Chakan, and 
oilman by caste. The story goes that when Santaji and 
Tukaraan were boys tending cattle, they had vowed to 
each other "that whichever died first should perform 
the funeral rites of the other. Tukaram was the first to 
go; then Santaji. When the latter’s corpse 'was put in 
the burial-pit it was found no amount of soil could cover 
up the face until the departed Tukoba arrived on the 
scene at midnight and put in a handful of soil himself ! 
The Samadhi stands at the village of Sudumbre at the 
foot of Bhandara Hill. Santaji’s descendants now live 
at Talegaon Dabhade. They have in their possession 
manuscripts of Tukaram’s Abhangs written in Santaji’s 
hand. One of the manuscripts contains what are called 
‘ Abhangs of the Oil-Press ’, the first Abhang beginning 
. with : “ One day the tradesman Tukaram was standing 
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in the courtyard of the temple ; then came Santaji Teli 
to have a look at the deity, and he bowed to the foot 
of Shri Pandulang ” ; and so on. 

4. Kondbhat Lohakare, 5. Shivji Kansar, 6. Navji 
Mali, and 7. Abaji Joshi of Lohagaon; these have been 
already referred to in chapter XIII. 

8. Kod Patil Khandwe of Lohagaon. —He was head¬ 
man of Lohagaon and Tukaram’s permanent host in the 
village. 

9. Mahadajipant Joshi of Dehu. —See Chapters III 
and V. His speciality was that he would never take his 
food before seeing to the requirements of Tukamm’s 
family. 

10. Gavarshet Vani (tradesman) of Sudumbre. —See/ 

Chapter XIV. ’ 

11. Kanhoba, brother of Tukaram. —See Chapters 
III and XIV. 

12. Malji Gade Yelvadikar. —See Chapter XII. 

13. Malharpant of Chikhli. 

It is worth noting that six of these cymbal-players 
were Brahmans, which shows how caste-distinction has 
no place in spiritual life. 1 1 

To these thirteen should be added the name of Bahi- 
nabai, who also was a disciple of Tukaram during the 
latter’s life-time. ( Vide Chapter XII.) 

Bahinabai’s career after Tukaram’s departure. —When 
Tukaram was gone, Bahinabai left Dehu and lived most 
probably at Shivpur. She had a daughter born at Dehu 
a few months after they had left Kolhapur, and after 
that she had got a son whom she had named Vifhoba. 
Her parents and her husband died at Shivpur, and long 
did she survive them to a ripe old age. 

When she completed her seventy-second year, she felt 
her end approaching. Her son Vithoba had gone to a 
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holy place called Shukla Tirtha to perform the obse¬ 
quies of his wife who had died a few days before, and 
Bahinabai lay ‘ controlling her breath ’ awaiting his 
arrival. He, on his part, while still at Shukla Tirtha, 
dreamt at night of his mother’s death. The morning 
brought him her letter calling him home, and he hurried 
to her side. Seeing her sinking, he told her that they, 
lor themselves, had selected for her samadhi a place 
called Shukleshwar on the banks of the Godavari, but 
'they would gladly abide by her choice. She replied 
• that, though she also liked the place they had selected, 
thefe was hardly time to go there, for, said she, she 
> meant to lay down her body on the first of Asvin, which 
-fell only three days thereafter. Besides, said she, their 
own place Shivpur was itself a sacred place, so that she 
had decided to have her samadhi just there. 

She told her son how she would never again be born 
in this world, having been born fourteen times so far. 
She gave an account * of each of her former births. One 
cannot take this as a mere hallucination of a dying 
woman; for, she was then in that highest meditative pos¬ 
ture which gives a person super-human vision. Bahina'- 
bai passed into her samadhi on the day foretold by her, 
in the year, as given by her son Vithoba in his eulogistic 
poem on her, which corresponds to the year 1700 of the 
Christian Era. 

Bahinabai wrote a good deal of verse in the form of 
Abhangs. Some of it is already published. The verse is 
easy to understand as it does not contain many difficult 
words. It is original, coming straight from, her heart; 
and a sort of heavenly lustre seems to be sparkling over 

♦These accounts are given in detail in Mr. Ajgadnkar’s Lives 
oj Marathi Poets, Part 6, and also in his Marathi Saint-Poetesses. 
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it. Besides, the autobiography that it contains gives it 
a significance of its own. 

The following three became Tukaram’s discipies, after 
the latter’s departure from this world, by being graced 
by the saint in a dream. They are Kacheshwar, Niloba 
Pimpalnerkar, and Mahipati Taharabadkar. All of them, 
were Brahmans. 

Kacheshwar .—Kacheshwar was born in a priestly, 
Rigvedi Deshastha Brahman family of the name 
Brahme, of Chakan village, in the Khed Taluq of Poona 
District. He lived with his family in a cottage in the 
village forest, maintaining the household on whatever 
came unasked. People also, on their part, knowing his 
severe asceticism and sincerity of purpose, did all they 
could to help the family’s maintenance. Those were the 
days when Shahu, the grandson of Shivaji, had come 
to the Deccan after being set free from Moghul custody, 
and was trying to get his kingdom back from Tarabai, 
the wife of his father’s step-brother Rajaram. As he 
was passing through the village one day, he heard of the 
saint living not far off, and, not to lose the opportunity 
of having sight of a holy personage, went to pay him his 
respects. The saint received him with due ceremony, 
and requested him to stay for dinner. Dinner over, 
Kacheshwar and his wife gave him their blessings and 
he went his way. 

When, afterwards, Shahu won part of the kingdom 
from Tarabai he invited Kacheshwar to Satara, and 
got' himself spiritually initiated by him. He offered him 
ample money, which the selfless soul would not accept. 
.However, he went to five at Satara. Provisions were 
sent to him daily from the palace stores, but he would 
take just enough for the day and return the rest. Since 
he had initiated the king, he began to be called Rajguru 
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(King’s Preceptor), a title which his descendants have 
been using as their surname to this day. Seeing that 
Kacheshwar would not take the money offered' by him, 
'■ nor would allow his son to do so, King Shahu called one 
of the disciples of Kacheshwar, Ramachandra Khata- 
tope by name, and poured on his hand the water indi¬ 
cative of the gift (to Kacheshwar) of six villages. 

In his account of himself written in a hundred and 
eleven lines of Abhang metre, - Kacheshwar describes 
how. he was initiated by Tukaram in a dream. “ Then 
I became inspired,” says he, “ and the very next day I 
• performed a kirtan ! My agonies vanished ! Regardless 
of v?hat people might say, I sang bhajan and danced in 
N the open market and embraced whomsoever I saw, to 
whatever caste he belonged. The priestly Brahmans 
complained to my father and asked him to punish me, 
and he, after giving me a severe scolding, put me away. 
He would, however, give me food and clothing. He 
began to curse the saints and devotees for turning his 
son’s head ! There was even a talk of outcasting me and 
I told them to do whatever they pleased! Fellow- 
devotees, however, came to console me and to bless me, 
and to tell me not to be anxious. Corn and money 
began to pour in unasked; and the Prime Minister sent 
a letter informing me that I was given the Mofcasa-ship 
of the Charholi village ! All'this convinced me that God 
never neglects His devotees.” 

After staying for a time at Satara, Kacheshwar went 
to live at Umbraj on the banks of the Krishna. All the 
great personages of the time were his devotees. He had 
two sons. He died at Umbraj in Shak 1653 (1731 A.D.) 
on the second day of the first half of Falgun (February- 
' March). The cremation and other rites relating to the 
body were performed by his devoted disciple Rama- 
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chandra Khatatope already mentioned above, at Mahuli, 
at the confluence of the rivers Krishna and Venya. The 
bones were interned by him in the courtyard of his own 
house nearby, with a Samadhi over them. One floor of 
this structure is situated underground, and contains the 
carved footprints of Kacheshwar. 

Kacheshwar wrote a good deal of verse. It is in the 
possession of his descendants, both family and disci¬ 
pular. Only two compositions have been published so 
far, viz. ‘ Sudam-Charitra ’ (a life of Sudama, one of 
the friends of Shri Krishna), and ‘ Gajendra-Moksha’ 
(Liberation of the Great Elephant from the clutches of- 
a crocodile), in both of which the sentiments of pathos 
and devotion have touched a very high level. 

Niloba Pimpalnerkar. —Atnong the saintly persons 
who appeared, after Tukaram, as followers of the devo¬ 
tional school, Niloba Pimpalnerkar takes the front rank. 
Next to Tukaram’s, it is his Abhangs that hold authority 
over the Varkaris. 

He was the village accountant of Pimpalner. He had 
requested Tukaram to favour him with spiritual initia¬ 
tion and the latter had promised that he would not go 
to heaven before he had initiated Niloba. No opportu¬ 
nity had occurred of fulfilling the promise; and even 
at the time of Tukaram’s departure Niloba had been 
at Pimpalner. He came to know of the incident only 
when he himself went to Dehu some time after ! The 
news saddened him ; he thought his life a void, since his 
Master had gone away without keeping his promise by 
him! So, deciding to starve himself to death, unless his 
Master came down to the earth again and, initiated him, 
he laid himself down on the banks of the Indray ani. On 
the forty-third day, it is stated, Tukaram appeared and 
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initiated Niloba by placing his gracious hand on Niloba’s 
head. 

Niloba performed kirtans, in which he recited verses 
of old poets, and occasionally his own also. His Gatha 
(‘ collection ’) contains nineteen hundred verses. He 
has written about three hundred and thirty-two stanzas 
*in praise of Tukaram. He has 'also written a life of 
Changdev in the Abhang metre. His other poetical 
works deal with the greatness of Pandhari, description 
„ of Shri Pandurang, his autobiography, panegyric of 
saints, advice to people in general, Shri Krishna’s child¬ 
hood days, etc. His style is simple yet sweet and lucid. 

Tukaram’s mantle of authority in the Varkari sect fell 
on Niloba. The latter initiated the custom of taking 
Dnyaneshwar’s palanquin from Alandi to Pandharpur 
on the occasion of the Ashadhi Ekadashi, and also orga¬ 
nised a bhajan party of Varkaris to accompany it. His 
descendants have since been continuing the discipular 
line of Tukaram. -For a long time Vashikar’s was the 
only bhajan organization at Pandharpur. It has since 
been split into- numerous branches, yet the pride of place 
goes to the main line. 

Mahipati, —As a biographer of saints, Mahipatibuwa 
of Taharabad holds a unique position in the history of 
Marathi literature and it is impossible to write a single 
page about any of the ancient Marathi saint-poets with¬ 
out consulting his pages ! 

Mahipati was a Rigvedi Brahman of Vasistha gotra, 
bearing the surname Kamble. His father Dadopant 
Kulkarni was in Moghul service, which he threw up at 
the age of forty, and he came down to live at Taharabad 
in Ahmednagar District. Thereafter he became a regu¬ 
lar pilgrim to Pandharpur for twenty-four years in suc¬ 
cession. He had passed the age of sixty' when his only 
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son Mahipati was born at Taharabad in 1715 A.D. When 
the boy grew up a little his father sent him to Pandhar- 
pur in the company of a bangle-smith and two Brah¬ 
mans. 

Mahipati received sound education, including a good 
knowledge of Sanskrit. He wrote a fine hand in Marathi^ 
and studied the older Marathi poetry carefully. ' 

At the early age of sixteen, Mahipati became a village 
accountant, and also the official village priest. The village 
belonged to a Mohamedan nobleman, and Mahipati, in, 
discharge of his duties, had to visit the nobleman’s office 
daily. It so happened one day that Mahipati had hajdly 
returned from his office, and after / washing himself, 
began his worship of the deities, when a man came from ' 
the nobleman to fetch him. Mahipati only wanted to 
finish his worship, when two more" calls came in quick 
succcession; at which the first man, who was a Moha- 
meclan, used rather improper language towards Mahi¬ 
pati, which touched him to the quick. However, he 
finished his worship before starting for the nobleman’s 
palace. When he returned, he took off his pen from 
his ear, and, laying it before the deity, vojved that he 
was not going to use his pen for village officer’s work 
any more ! The vow was kept not only by Mahipati 
himself to the last day of his life, but it has been kept 
also by his descendants to this day, and will be kept still 
further for seven generations in all! 

Mahipati took up the pilgrimage to Pandharpur when 
Dadopant became too old for it. After Tukaram Mahi¬ 
pati has written more about Pandharpur, Pandurang, 
saints, and devotees, than any one else. In his old age 
as he was riding to Pandharpur, he fell down from his 
horse and was brought back home' by his friends. 
Thereupon he wrote a letter, in the Ovi metre, to Shri 
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Pandurang, recounting the circumstances that had pre¬ 
vented him from seeing Him, and finally begging Him 
to cut away for him his tie with the body, and to give 
him eternal rest near His feet! 

At the desire of Tukaram who appeared to him in a 
dream, as he himself tells us, Mahipati wrote biogra- 
^ phies of saints. He wrote four different books dealing 
with the subject, viz. Bhakta-Vijaya (“Triumph of 
Devotees ”), Bhakta-Lilamrit (“ The Nectar of Devo¬ 
tees’ Careers”), Santa-Vijaya (“Triumph of Saints”), 
and Santa-Lilamrit (“ The Nectar of Devotees’ 
Careers ”). They are interesting, each one of them, but 
the first is the most popular throughout Maharashtra. 
Tukaram’s life is given in the second work. 

Mahipati was well versed in ancient lore and, by 
nature was humble and affectionate. He had partia¬ 
lity for image-worship and for the service of saints. He 
built a temple of Shri Vithal at Taharabad, where he 
held the Deity’s festival during the last six days of 
■ Asadh every year. The festival has been continued to 
this day. 

Mahipati^died in 1790 A.D. at the age of 75. 

Noteworthy Persons in the Discipular Line of Tuka¬ 
ram : Baba Maharaj, and Dada Maharaj, of Ajra. —These 
were uncle and nephew, Rigvedi Brahmans of the 
Kudaldeshkar Gaud branch, and residents of Ajra in 
the Ichalkaranji State. The original home of the family 
was the village- Parule in the Kudal division of the 
Konkan (a few miles south-east of the Malvan port). 
Their surname was Mainkar. 

Baba Maharaj. —Baba, the uncle, being religious- 
minded from his early youth, lost no time in attaching 
himself to the bhajan- party of Mallappa of Vashi, the 
disciple of Niloba’s disciple Shankar Swami. He went to 



f 

116 LIFE OF TUKARAM 

Dehu and practised severe penance on the Bhamnath 
Hill where Tukaram used to sit. There his daily routine 
was, to read the Dnyaneshwari, to recite Tukaram’s 
Abhangs, and to repeat Shri Vithal’s name. At long ' 
last he had a vision of Tukaram, which settled his atti¬ 
tude once for all. 

At Barsi lived a highly devoted Varkari named"' 
Prahlad Bhau. For a living he kept accounts in a 
tradesman’s shop. Then there was another gentleman; 
a Maratha, Haibatrao by name. He was in the service , 
of a chieftain, but later repented having Wasted his life 
in dancing attendance upon him and resigned his job 
in order to stay at Alandi and serve Dnyaneshwar. r He 
read Dnyaneshwari every day. Prahlad Bhau, in course 
of time, became a regular pilgrim to Alandi. He studied 
Vedanta as well as works like the Gita and the Bhagwat. 
He would perform kirtans before .Dnyaneshwar’s 
Samadhi, and Haibatrao would be beside himself with 
joy while listening. Haibatrao was so devoted to Dnya¬ 
neshwar as to have been favoured by the latter with a 
personal appearance. The two devotees would accom¬ 
pany Dnyaneshwar’s palanquin to Pandharpur, and at 
every halt there was a kirtan by Prahlad Bhau. In 
course of time Prahlad Bhau breathed his last; and 
Haibatrao was grieved that he was no longer to hear 
such a moving kirtan as Prahlad Bhau’s, when Dnya¬ 
neshwar, in a vision, told him to go to Dehu and see 
Baba. 

Accordingly, Haibatrao went and requested Baba to 
go and perform kirtans before Dnyaneshwar, since such 
was the command, of the latter. “ I bow to the order of 
ghri Dnyaneshwar ”, replied Baba-, “but I wouldn’t, 
leave'.Dehu unless Tukaram Maharaj asks me to ”. That 
very night, it is said, Tukaram appeared to Baba in a 
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dream, and said to him, “ Baba, you have gained your 
purpose; now, arise, go to Alandi, and spread the cult 
' of devotion through your kirtans 

Baba went with Haibatrao to Alandi, where he per¬ 
formed his kirtan everyday before Dnyaneshwar’s 
* Samadhi. The kirtan was of the Varkari style, that is 
to say, the (Bhajan) singing and the preaching went 
Side by side. One evening a miracle happened during 
v th e-kirtan. The topic was Shri Krishna’s doings in the 
Vraja, and Baba was describing them with great gusto, 
when lo ! to Haibatrao’s eyes there suddenly appeared 
a dazzling apparition of a man standing behind Baba 
‘ marking time ! The man was no other than Dnyanesh- 
war himself. 

A few years later, Haibatrao breathed his last, and, 
according to the desire he had expressed just before 
the incident, his body was laid under the first step of 
Dnyandev’s Samadhi. The step has since been widely 
known after Haibatrao, as a similar one at Pandharpur 
has been known after Namdev. The poems that Haibat¬ 
rao used to sing in his bhajan have been published by 
the Chitra-Shala Press of Poona under the title of 
“ Bhajan-Malika 11 (a series of devotional poems). 

In course of time, Baba also became old. One day the 
devotees around him asked, ‘ Master, now that you are 
growing old, who is going to favour us with a kirtan, 
after you ? ’ 1 Why, this Govind here ! ’ replied Baba, 

pointing to his elder brother Krishnajipant’s eldest son, 
Dada, who was sitting near.. Baba spent the rest of his 
days at Alandi in the service of Shri Dnyandev. His 
fame as a kirtan-performer reached even the ears of the 
Shankaracharya of Sapkeshwar (in Belgaum District), 
who thereupon sent him a most respectful invitation 
through his secretary and got him to perform a kirtan 



OF TUKARAM 


118 

at the Sankeshwar Math. And the kirtan so delighted 
the Shankaracharya that the latter presented Baba with 
rent-free land in the Nandni village of the Shirol taluq, 
which land is held by Baba’s descendants even today. 
Gradually, Baba’s physique began to decline. Feeling 
his end approaching, he expressed a desire to lay down v 
his body in the holy place of Pandharpur, and his col- 
ifagues of the bhajan mandali took him there in a palan¬ 
quin. For the three days that they were on the road, . 
Baba could only breathe having given up food and 
water already ! As soon as the party arrived at Pan¬ 
dharpur they arranged for Baba to have a sight of Shri 
Pandurang, and while doing so, Baba breathed his last. 
In course of time his disciples erected a Samadhi over 
him on the banks of the Chandrabhaga. 

Dada Maharaj. —When Baba died his nephew Govind, 
alias Dada, was eighteen years old. Baba had already 
pointed to him as his successor and in obedience to 
Baba’s desire, the members of his bhajan-party chose 
Dada as their leader. In course of time Dada earned 
an equally high reputation as a kirtan-performer. 

One day, one of his disciples invited Dada, with his 
bhajan- party, to his house, for dinner and kirtan. The 
dinner was sumptuous. But a couple of days later, Dada 
came to know that the things had all been bought on 
credit, that the grocer was starving himself at the host’s 
door for his money, and that the wife was cursing her 
husband and the devotional party endlessly ! Dada was 
extremely sorry. The money was paid off by one of 
the devotees, while Dada vowed that he would never 
again perform a kirtan at any private house. 

Dada lived at Nandni. He laid down his body at the 
age of sixty-five at Miraj where his disciples "built a 
Samadhi over his body, and upon it a temple of Hari. 
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With the bhajan-party of his family, about two 
thousand devotees usually go to Pandharpur for the 
eleventh day festivities of Ashadh and Kartik. The 
descendants of Baba and Dada are still living at Ajra. 



Chapter XVIII 


TUKARAM’S POETRY 

No one to this day has satisfactorily solved all the 
questions that crop up in regard to Tukaram’s poetry— ' 
questions, for instance, as to what was the total number 
of Abhangs that he wrote, how many of them are avail-, 
able at present, whether some of the Abhangs that bear 
the name of Tulsa are not really the work of some other 
person of that name, and so on. 

Most biographers seem to believe that the four 
thousand and a half Abhangs that are found published 
in a volume called the ‘ Traditional Collection ’ are all 
that Tukaram ever wrote, and that everything else must 
be taken to be spurious ! Evidently it has never struck 
these people that a rapid versifier who could even talk 
in verse at all times of the day, could have produced no 
more than such a small quantity during his long career 
of thirty to forty years. Of course, if all the manu¬ 
scripts, whether written by Tukaram himself, or by his 
disciples' during his life-time, were available r today, the 
question about the quantity would never arise at all. 
But even as it is, what we know already about Tuka¬ 
ram’s compositions is enough to prove that he must have 
composed more Abhangs than are to be found in the 
1 Traditional Collection One of the fourteen cymbal- 
players of Tukaram, Santaji Teli Jagnade, wrote down 
several Abhangs of Tukaram; these have been pre¬ 
served by Santaji’s descendants ; and out of them, 1,300 
were published without the slightest change, in book 
form, by the late Mr. V. L. Bhave. These latter contain 
a large number which are not to be found in the ‘ Tradi¬ 
tional Collection’ at all! This in itself is sufficient to 
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indicate that Tukaram must have composed a great deal 
more than four thousand and a half Abhangs. 

In 1889 A.D. the late Mr. Tukaram Tatya Padwal, 
having, with the most commendable zeal and devotion, 
instituted a search from village to village, published a 
^volume containing 8,441 Abhangs, i.e. about four 
thousand more than those given in the ‘ Traditional Col¬ 
lection ’, bearing the name 1 Tuka ’. Not all of these 
, new. ones, however, belong to Tukaram proper, a remark 
that is equally true of the old collection, for there were 
• other ‘ Tukas ’ such as Tuka Brahmanand of Satara, a 
contemporary of the great saint. Again some .of the 
Abhangs, wrongly supposed to bear the name ‘ Tuke ’ 
really bear the expression ‘ Tukaya Bahdhu ’, meaning 
‘ Tuka’s Brother ’, a title used for his own Abhangs by 
the great Tukaram’s brother Kanhoba. In spite of this, 
however, there still remain hundreds of genuine 
Abhangs of Tukaram, scattered all over Maharashtra' 
waiting to see the light of day. 

The present form of the language of Tukaram’s poetry 
does not appear to be the original one. Several Abhangs 
written in Tukaram’s own hand are in the possession of* 
the present descendant of Tukaram, viz. Narayan Buwa 
alias Babasheb Vighu Buwa Gosavi, Inamdar of Dehu. 
The form of the language therein differs considerably 
from that of the Abhangs printed in the traditional col¬ 
lection, but is the same as that found in the manuscripts 
written by Tukaram’s cymbal-player Santaji Teli Jag- 
nade. In this original form, the words are not split up, 
but run into each other ; the dental ‘ 1 ’ appears through¬ 
out as lingual ‘ 1 ’, the end of the Abhang quarter is 
marked not by a vertical line, but by a couple of vertical 
dots; and finally, not much attention is given to the 
distinction of short and long vowels. In short, Tukaram 
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himself wi-ote in his rustic fashion, but, later on, 
Rameshwar Bhatt or some other disciple of Tukaram 
must have given it the form that is found in the ‘ tradi- ■: 
tional collection ’. 

The popularity of Tukaram’s poetry has never abated 
in the least to this day, no bhajan being possible without^ 
it, and there can be no kirtan but must begin with it and 
end with it—with the Abhang ‘ Grant just this, 0 
Lord ’! Several lines of his have become household , 
words ! No other Marathi poet, medieval or modern, 
has ever had such universal allegiance. Even the British • 
Government in India did him the unique honouf of 
publishing his works officially. The Bombay Govern¬ 
ment more than sixty years ago, spent Rs. 24,000 in get¬ 
ting a compilation of Tukaram’s Abhangs edited by the 
late Mr. Shankar Pandurang Pandit. This was the first 
authoritative collection of Tukaram’s Abhangs. Before 
that, the late Mr. Madhav Chandroba Dukle had a con¬ 
siderable number of them lithographed and published 
through his periodical ' Sarva-Sangraha’ (“the All- 
embracing Collection ”). 

Since the Government compilation, '’there have 
appeared about twenty-five editions of Tukaram’s 
Abhangs during the last sixty years published by vari- 
’ous publishers, the total number of their copies amount¬ 
ing to well-nigh a hundred thousand. Most of these, 
however, are mere reprints of other collections. The 
late Mr. Fraser of the Indian Education Department, 
and the late Mr. Marathe of the Bombay Judicial Ser¬ 
vice jointly published an English translation ,of a 
number of Abhangs through the Christian Literature 
Society. A few Abhangs have been rendered into 
modern Marathi prose by the 1 Tukaram Society ’ of 
Poona. The late Vishnu-buwa Jog of Poona, a 1 prominent 
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Varkari, published a collection also, with a modern 
Marathi prose rendering. ‘A necklace of the Abhang- 
■ jewels of Tukaram ’ by the late Mr. Shantaram Anant 
Desai, Professor of Philosophy at the Holkar College, 
Indore, deserves perusal. An excellent essay, not now 
* available, was written by the late Mr. Balkrishna Malhar 
Hans, a man of great critical acumen. The late Mr. D. 
G. Vaidya, Editor of the Prarthana Samaj’s official 
, weekly organ Subodh Patrika, used to publish in that 
paper, from time to time, a fine dissertation on some of 
the Abhangs. These dissertations he afterwards col¬ 
lected and reprinted in the volume of his writings pub¬ 
lished a 1 few years ago. 

To review and assess the worth of the poetry of Tuka¬ 
ram, would be the height of presumption for any but 
his compeers like Dnyandev, Namdev, Ekanath, Ram- 
das, and other saints. 'The poetry having bubbled forth 
from the deepest recesses of the saint’s heart cannot be 
easily valued by an ordinary mortal. The saint’s ex¬ 
pression of his ideas is unsparingly outspoken, yet over¬ 
flowing with love. One critic may regard the language 
used in certain places as ‘ harsh ’, another may point to 
his outspokenness in certain places ( as ‘ indecent ’, a 
third may object that certain words he has used are 
1 vulgar ’. But these critics must never lose sight of the 
all-important fact that the mental attitude of the saint in 
respect of every single word uttered dr written by him 
was one that was described by himself in the words : 
“ Drowning themselves are these folk—I cannot bear 
the sight! ” Just as a father, in his anxiety for the wel¬ 
fare of his son, would cajole or threaten or even beat 
him on occasions, all with a view to bringing him to his 
senses, even so Tukaram, with his heart pining for the 
welfare of humanity, used different language to suit 
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different situations, all with a view to bringing mankind 
to its senses. True it is that on occasions he has made 
use of some ‘ vulgar ’ words, but that is partly because, 
like most other poets of those days, he was innocent of 
the modern ideas of politeness, and partly because, as 
already mentioned, he was not a ‘ litterateur He was v 
a villager living in a village, and his language is a reflec¬ 
tion of the village life of his day. When even such' 
avowed scholar-poets as Mukteshwar, Vaman, and 
Moropant could not avoid an occasional use of an in¬ 
decent word, what wonder if an out-and-out villager 
like Tukaram used a few ? “ In the heat of sermonirig,” 
says the late Mr. N. C. Kelkar, the doyen of present-day 
Marathi litterateurs, in his critical essay on ‘ The Pro¬ 
blem of Obscene Literature ’, “ when the preacher for¬ 
gets himself in his talk, it is possible that the excited 
state of his mind may let slip an unapproved or jarring 
word from his lips; but the sense of sacredness there, 
both of the man and his subject, is so strong that it com¬ 
pletely overpowers the sentiment of indecency ! But 
the preacher can have this benefit only in proportion to 
his status ”. ' Tukaram’s spiritual status was un¬ 

doubtedly high; so the sentiment of obscenity was 
entirely absent. 

As literature, Tukaram’s poetry is wholly spiritual 
and introspective arid can well be compared and con¬ 
trasted with the poetry it bears the closest resemblance. 
The poetical merit of Dnyandev’s work, especially in 
respect of the Dnyaneshwari, is very high, its language 
also is highly ‘ urbane ’, that is to say, courteous 'and 
elegant. Even when he wants to thrash, Dnyandev 
does so with a silken string of delicate words, so that the 
lashes, far from causing smarting pain, only produce 
a tickling sensation. Not so Tukaram. He has, as it 
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were, a leather strap ready to lay on the backs of people. 
This difference was natural in a way, for while Dnyan- 
dev was primarily an author, Tukaram was an out-and- 
out preacher, admonishing people face to face! The 
case of Ekanath was rather different. He was both an 
author and a preacher, and his language in his moral 
poems is not as gentle as in his other works. Tukaram’s 
poetry, however, has one important peculiarity: when 
it comes to the invoking of Shri Fandurang, its harsh¬ 
ness disappears, and it is all a smooth-flowing stream of 
sweetness and love ! Not that Tukaram, on occasions, 
did not dare to ‘ quarrel ’ with Pandurang Himself, but 
the* words that he uses there are so ingenious 'that they 
were calculated to provoke in the Deity not anger but 
only a smile ! Tukaram’s similes ard very expressive 
and sweet. His language, though somewhat rustic, is 
both striking and effective. It is apparently very simple, 
but the meaning of some of the Abhangs is not easy to 
grasp. The variety of readings add to the difficulty still 
further. 

Tukaram firmly believed that his verse was not his 
own, that his mouth was merely a vehicle for Shri 
. Paridurang’s utterance. He has expressed this senti¬ 
ment in several of his Abhangs, but nowhere so beauti¬ 
fully as in the following : 

The power of speech is not one’s own; 

God’s the friend—the speech is His ! 

What is a maina to sing sweet tunes !, 

Else is the Master who makes it sing ! 

Who, poor me, to speak wise words ? 

’Tis that World’s supporter has made me speak. 

"Who, says Tuka, His art can guage ? 

He even makes the lame walk without legs! 

Tukaram’s Abhangs, barring a few incidental ones, 
can be roughly classified under the following topics : — 
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1. The Pur anas (Mythology) ; 2. Lives of Saints; 

3. Panegyric of Shri Pandurang ; 4. Laudatory descrip¬ 
tion of Pandharpur; 5. Autobiography and self¬ 

scrutiny ; 6. Moral instruction; 7. Personal explana¬ 
tion ; 8. Miscellaneous ; 9. In Defence of his Religious 
Principles ; and 10. Bharud (Mixed). 

Besides the Abhangs, Tukaram has a considerable • 
quantity of other verse in a variety of forms, such as 
Shlok, Arati and Gaulani. He has some verse in Hindi 
also. 

The burden of Tiikaram’s teaching is “ Repeat Hari’s 
Name ”. Along with this, however, he gives an im¬ 
portant warning that “ Whosoever takes the matra* (a 
strong medicine administered in minute particles) of 
Vithal, must observe the dietary And it is the dietary 
viz. good conduct, kindness to all living creatures, non¬ 
killing, beneficence, acknowledgment of Universal God¬ 
head, etc. that is all in all. Without that dietary the 
matra can never prove effective, warns Tukaram. 

Tukaram lays great stress on pilgrimage to Pandhar¬ 
pur and worship of Pandurang, yet that is not the 
essence of his teaching. That essence is embodied in 
such Abhangs as “ (Realizing) the immanencfe of Vishnu 
is the religion of Vishnu’s devotees. . . .” “ The secret 
of the Almighty’s worship is not to bear ill-will towards 
any living being. . . .” “ The saint is he who befriends 
the wearied and oppressed : in the company of such 
saints God resides. . . .” “ Wherever dwells peace, God’s 
company is there. . . .”, etc. His sense of oneness is not 
limited to mankind, but is wide enough to embrace the 
whole living and sentient world, as is evidenced by ' 
the use of the word ‘ being ’, instead of ‘ man ’ in the 
first of these Abhangs. 

- Though Tukaram was not a great scholar like Dnyan- 
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dev, Ekanath, Vaman and others, his reading of books 
and observation of men and things was, for his time, 
considerable indeed, as shown by his writings. His 
formal education had never gone beyond reading and 
writing ; yet, once his mind had turned towards spiritual 
life, he made large additions to his knowledge by read¬ 
ing several Marathi works on Puranas and philosophy, 
by getting a number of Sanskrit books explained to him, 
and by attending performances of kirtan and reading of 
Puranas. The Dnyaneshwari and the Bhagwat of Eka¬ 
nath formed the solid basis of his poetry. The profun¬ 
dity of his knowledge of the world and of human nature 
can easily be gauged from the hundreds of topics that he 
has dealt with, as occasion demanded, in his Abhangs. 
They give a good deal of information regarding the state 
of society, religion and country prevailing at the time. 

Even as mere poetical compositions, his Abhangs rank 
high. He never made any conscious attempt at compos¬ 
ing in strict conformity with the canons of the science 
of poetics. But his feelings were so powerful that verses 
composed by him under their influence would automati¬ 
cally become the highest kind of genuine poetry. 

As'to the religious and social views of Tukaram, it is 
difficult to say anything definite from his poetry. Many 
irreconcilably contradictory statements have been made 
by him. One of the reasons for such inconsistency is, 
no doubt, the change that occurred in the saint’s views 
with age and experience, but the more dominant reason 
is that the teaching had to be in accordance with the 
level of the audience. If, for instance, he has in certain 
plac'es condemned the worship of idols, he has elsewhere, 
turned round upon its opponents, asking point-blank: 
“ If the Highest Reality is omnipresent, no spa-ce being 
vacant, how is the image alone not God ? ” If, on the 
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one Hand he severely rebukes an impious Br ahman 
saying: “ Let such a one’s face be burnt down ; did a 
harlot bear him ? ” he, on the other hand, expresses a 
high regard for the Brahman community, in general, 


“ Though the ass gives milk, would it equal the - 
cow ? The crow may have garlands of flowers on its 
neck; would it, therefore, know how to appear like 
the swan ? The monkey may be bathed and its fore¬ 
head anointed; yet knows it not how to act like the 
Brahman. Though the Brahman took to wicked ways, 
he would still remain the topmost in all the three 
worlds.” ' 

The last line, of course, represents the ancient idea 
that caste depends on birth. From some stray remarks ■ 
of Tukaram, certain people have supposed that he has 
condemned the caste-system; which is, however, far 
from the truth. In one of his Abhangs, for instance, he 
has enumerated the wicked things that would take place 
in the Kali Age, one of these being that “ heterogeneous 
castes will sit to dinner in the same row”. True it is 
that, in his Abhang “ Do not be proud, you higher castes 
all”, he has warned the latter against putting on airs; 
true, also that he says that “ (Realizing) the immanence 
of Vishnu is the religion of Vishnu’s devotees ; impure 
is the delusion of distinctness and oneness ”. Yet it 
would be a gross mistake to infer from this that Tuka¬ 
ram disapproved of the system of caste. 

The saint has severely condemned those who would 1 
not observe Mondays and Ekadashis (eleventh days) as 
sacred. As to pilgrimages to holy places, his words 
“ Now the Sinhastha conjunction has come, barbers and 
priests will reap a rich harvest ” show that he did not 
give much importance to them, though a reference is 



tukaram’s poetry 129 

found elsewhere in his Abhangs which indicates that he 
himself did go on such a pilgrimage once. 

After Tukaram took to the periodical pilgrimage to 
Pandharpur, he became so absorbed in the festive joy 
of devotional love that abounded there, that he began 
to feel as if he were a resident of Pandharpur itself. 
That is why a considerable part of his poetry is devoted 
to description of Pandharpur and Pandurang. He recog¬ 
nised one God, Pandurang, and no other. However, 
when occasion demanded it, he did offer his meed of 
praise to such deities as Maruti, Vishweshwar, Bhagi- 
rathi, Dattatreya and Shankar; nay, he purposely com¬ 
posed a beautiful Arati to Ganapati Himself. 



Chapter XIX 


TUKARAM’S CONTEMPORARIES 

Mukteshwar. —His father’s name was Chintamani, the 
family name being Mudgal. The legend makes him 
born dumb, getting his speaking power later through the 
grace' of his mother’s father. Saint Ekanath, with whom 
he passed his childhood at Paithan, a town now included' 
in the- Nizam’s Dominions. He wrote his first wofk, 

‘ The Drama ’ or ‘ Wonder-Ramayan ’, while at Paithan. 
Later, he seems to have permanently settled at Terv^d, 
a village near the holy town of ‘ Narsoba’s Wadi ’ in 
Southern Maharashtra, which can be inferred from his 
Samadhi there. His descendants have been living there, 
the place having been gifted to them by one of the kings 
of Kolhapur, viz. Sambhaji. As a poet, Mukteshwar 
takes a very high rank among the older fraternity. His 
poetry is replete with charm and vivid imagination. He 
translated the Ramayan into Marathi slokas and the 
Mahabharat into Ovis. Of the latter, however, only five 
Books ( Parvas ) are available, viz. Adi , Vayia, Virat, 
Sabha, and Sauptik. Besides this he wrote a quantity 
of verse of a miscellaneous character, Such as tfie stories 
of Harischandra, Shuka-Rambha, and the ten-faced 
Ravana, Aratis or laudatory songs at the conclusion of 
formal worship, padas (songs), etc. All these are now 
available in print. 

Ramdas (Servant of Ram).—His full proper name 
was Narayan Suryajipant Thosar. He was about twenty 
years junior to Tukaram, being born in 1608 A.D. *at 
Jamb. When he grew up, his parents arranged his 
marriage. The wedding-day came, the ceremonies 
began, the screen was held between the bride and the 
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bridegroom, the priests began to recite the benedictory 
verses, and loudly pronounced at the close of each, the 
word f Sawadhan which means ‘Beware’. The word 
roused Narayan to the tremendous seriousness of the 
step that he was taking, and he ran away from the 
wedding-enclosure. He went away to Takli near Nasik 
where he began a twelve-year Purascharan (repetition 
of God’s name with offerings in the fire), and was 
blessed, at the conclusion, with the grace of the deity 
Shri Ramachandra. He is credited with bringing to life 
Girdharpant Kulkarni, at Takli. Then he set off on a 
tour of India, ostensibly .on a pilgrimage, but really to 
observe the state of the country. Returning, he went to 
see his mother at Jamb and then settled down on the 
banks of the Krishna, staying at various places such as 
Masur, Parali and others. He established monasteries 
iq several places in Maharashtra, with a mahant or pre¬ 
siding officer for each. The deity of his worship was 
Shri Ram, and he established temples of Ram’s servant 
Maruti in a number of villages. The awakening created 
by Ramdas greatly helped Shivaji in his struggles for 
political independence and when later on, the two great 
men met each other, Shivaji received spiritual initiation 
at the hands of Ramdas, who thereafter was frequently 
consulted by the former in political matters. Thfe indig¬ 
nant expressions that Ramdas uses in his poetry with 
regard to political matters amply prove that he paid 
greater attention to politics than any other contempo¬ 
rary saint and that he felt acutely the tragedy of his 
country and religion being trampled underfoot by aliens. 
He»has written a good deal of verse, such as the Das- 
bodh (“ Instructions by the Servant of Humanity ”), 
instructive verses addressed to the Mind, summaries of 
a few chapters of the Ramayana, miscellaneous Abhangs, 
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Padas, Aratis, etc. His style is forceful, dignified and 
most impressive. There have been' a-number of Poets in 
the order (“ Panth ”) that goes by his name and most 
of them have written biograhical sketches about him. 
Some of the well-known followers of the Ramdas cult 
were: Uddhav, Kalyan, Venabai, Giridhar, Atmaram, 
Yashwant, Devdas, and Bhimswami. Ramdas went into 
Samadhi in 1681 A.D. on the Sajjangad fort, where his 
anniversary is celebrated to this day with great pomp: 
At his birth-place, Jamb, also, a temple was dedicated 
to him a few years ago. 

Rami Ramdas. —He was the elder brother of Ramdas. 
His proper name was Gangadhar. Popularly he was 
styled as ‘ Shreshtha 5 (the eldest). His two works in 
the Ovi metre, viz. Bhakti-rahasya (“ The Secret of 
Devotion ”) and Sugamopaya (“ The Easy Remedy ”) 
are well-known. 

The Das-Panchayatan. —The galaxy of saints known 
as the Das-Panchayatan (the Das-Pentad, i.e. the Pentad 
headed by Ramdas) consisted of, besides Ramdas, Jaya- 
ram Swami, Ranganath Swami, Keshav Swami, and 
Anandmurti. 

Jayaram Swami of Vadgaon (in Satara District).—He 
belonged to the Deshpande (chief revenue officer) 
family of the village' Katrabaj Mandavgan, in Satara 
District. His father’s name was Bhikajipant (surname 
‘ Kesar ’). Jayaram was born in 1599 A.D. The family 
being reduced to poverty, and the father dying when 
Jayaram was only a child, the mother was hard put to 
it to bring up the boy. The latter lived for some time 
at Pandharpur for study, maintaining himself on aims. 
Afterwards he went and stayed at Vadgaon with Krish- 
nappa Swami, whom later on he came to regard as his 
Guru. He went into his Samadhi in 1678 A.D. He 
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established a monastery at Vadgaon, where his descend¬ 
ants have been living to this day. 

Jayaram wrote voluminously, his principal works 
being a commentary on the tenth chapter of the Bhag- 
wat, Rukmini-Swayamvar (“Rukmini’s Marriage”), 
Sita-Swayamvar, Panchikaran (a dialogue between the 
Philosopher and the Devotee), and Aparokshanubhav - 
(“ Direct Realization of God ”), besides a number of 
shorter poems. His style is clear and charming. His 
discipular line included many poets. 

Ranganath Swami of Nigdi (in Satara District).—His 
father’s name was Bopajipant (surname ‘ Khadke ’). 
He*was born in 1612 A.D. Being fond of military life 
from childhood he never intended to marry. In his 
fourteenth year he left for Badarikashram—a holy place 
in the Himalayas—and came back with a variety of 
learning. After a time his father took to Sannyasa (the 
life of an ascetic)* in the ‘ Anand 1 Order and styled him¬ 
self as Nij anand. From him Ranganath took his spiri¬ 
tual initiation. Ranganath repeatedly refers to him 
as his ‘Father-Guru’ in his writings. Nij anand passed 
away in 1642 A.D. and Ranganath shifted to Nigdi. 

Ranganath lived in a grand style. He had two women 
disciples, Bhagamma and Chandamma.- He went into 
his Samadhi in 1684 A.D. Ranganath wrote a good deal 
of verse of miscellaneous character. His style is refined, 
forceful and corfimanding. Indeed, the poetical vein ran 
through the whole family, before and after Ranganath. 
In one of his poems, Ranganath has given a philosophi- 
' cal meaning to Tukaram going to heaven in his physical 
body. The well-known poet Shridhar was a nephew of 
Ranganath. 

Keshav Swami of Bhaganagar (modern Hyderabad in 
the Deccan) .—He was a son of Atmarampant, a village- 
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writer at Kalyani in the Nizam’s Dominions. He served 
for a time as manager to a famous personage of Bhaga- 
nagar, named Tanasha. He got his spiritual initiation 
from one Kashiraj. He went into Samadhi at Hydera¬ 
bad in 1682, or according to his disciple Santaraj, in 
1686 A.D. Of his poetry, about a thousand lines are 
■ available, consisting of songs, slokas, etc. His style is 
clear, atid has the impress of actual experience. He left 
a wide circle of disciples, some of whom were poets. ■ 
Anandmurti of Brahmanal (a village in Satara Dis¬ 
trict).—His father was Brahmadev Bhatta, the official 
priest of Agal village and his spiritual master was one 
Raghunath Swami. He performed kirtans, which were 
highly devotional as well as attractive owing to his sweet 
tongue. He passed away in 1696 A.D. Only a few 
Abhangs are available from his pen. Some verse by 
his son Krishnamurti is also available. 

• Vaman Pandit. —He was a great schblar, hence called 
‘pandit’. Little, however, is known of him that is 
entirely free from doubt. His surname was Shesh. His 
original home was Bijapur. Several families with the 
same, surname are found residing at Nanded in Nizam’s 
.Dominion. He had his spiritual initiation from an 
■ascetic named Sachchidanand on the Malayachal moun¬ 
tain. He wrote two big works in the Ovi metre—one, 
Xathartha-Dipika (The Illuminator of the Correct Sense 
of the Bhagavadgita) and the other, Nigama-Sar (“The 
Essence of Spiritual' Lore ”), besides a number of short 
■pieces such as Aparokshanubhuti (“ Direct Realization 
of God), Nam-Sudha (“The Nectar of God’s Name”), 
Vanu-Sudha (“The Nectar of Shri Krishna’s Flute”), 
Sama-shbki Gita (Gita rendered into Marathi in the 
same metre, verse for verse), Bharat-Bhav (“Bharat’s 
■Love for Rama”) and so on. His style is'learned yet 



tukaram’s contemporaries 135 

charming. “ Vaman for a fine Shloka ”, is a comifion 
saying. He also wrote a Sanskrit work called Shruti- 
Kalpalata. He passed away in 1695 A.D. at Pandav- 
Vadi. He left a number of disciples, who have com¬ 
posed a considerable amount of verse. 

There have beeh a number of poets bearing the name 
‘ Vaman ’ and a couple of them have made such a 
.colourable imitation of the real Vaman’s style of Shloka- 
construction, that some of their verse has wrongly come 
to be accepted as that of the real Vaman. 

Shaikh Muhammad .—He was a Mahomedan, and 
livtd at Chambhargonde in Ahmednagar District. He 
was-a great friend of Jayaram Swami of Vadgaon. His 
two works are well-known, viz. Yoga-Sangram (“The 
Battle of Yoga ”) and Nishkalanka-Prabodh (“ Clean 
Counsel”), the former being available in print. 

There were lesser poets also, more or less famous, such 
as Anand-Tanaya of Arani in the Karnatak, Vithal of 
Kalpur in the Berars, Tuka Brahmanand of Satara, 
Uddhav-Chidghan of Dharur, Nimbaraj of Daithan, and 
Ganesh Nath of Sarsa. 



Chapter XX 


GEMS FROM TUKARAM 

Here are a few select pieces from 'fukaram : — 

1. No matter if thou canst not utter fine words—no 
matter if God has not gifted thee with a sweet voice— 
no, God does not hunger after these ; say ‘ Ramkrishha ’ 
just as thou canst; beg of God a fond devotion, trust and 
love and genuine feeling. I’ll tell thee, my Heart, hold 
on determinedly day after day. 

2. By looking upon another’s wife sft your mother, 
do you lose any money ? By not speaking ill of others, 
by not coveting the wealth of others, say, do you lose 
anything ? In repeating ‘ Ram ’, ‘ Ram ’, as you are 
seated, what is the exertion, will you tell me ? By 
trusting to the words of saints, what loss do you suffer, 
pray ? Is exertion necessary to tell the truth ? Have 
you to lose anything ? It is through these that God is 
attained, no other trouble need be taken. 

3. Feed all beings, talcing thought about the thing 
and the fitness of the receiver; sow the seed where it 
can grow; (otherwise) it may be doing a good, to bring 
on an evil—a feed of milk to rear a serpent—a severe 
penance, to buy misery with. All earth is one ; yet 
there are types of soil such as best, middling, and base. 
So whatever you lay your hand to, do it thoughtfully; 
a carelessly prepared dish does not appeal to the palate. 
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4. I know my own defects; but what shall I do ? I 
cannot control my mind. Stand in the way, O Lord, be 
true to Thy nature as the Ocean of Kindness. The 
tongue may propose, but doing is difficult by a captive 
to the senses that I am, O God. I. am wholly Thy Slave, 
don’t be indifferent, O Mother-and-Father. 

5. This is the highest devotion to God’s liking : give 
up attachment to worldly life; remain just as God has 
left you, and keep your heart contented; to chafe is 
sheer misery—the consequences of the Past have got to 
be suffered. Let us throw the burden on Him—hand 
over this worldly life to Him. 

. 6.- People are pleased with outward appearance ; I 
have not become so in my inmost heart. That is why I 
am anxious, O Lord of Pandhari; but I am ashamed to 
own it openly. The good people look upon everyone 
as a form of the Highest—they have no eyes for my 
faults. However, I am known to Thee just as I am, O 
God. 

7. See, how loving is my Vithoba! Being God, yet 
Himself becomes the Guide!—fulfils the desires, and, in 
the end, leads one to Himself; stands at the back and in 
the front, guarding, and wards off an assault that may 
come on; sees to one’s livelihood and difficulties, and 
shows the way, leading one by the hand. Whoever may 
riot believe this, should consult the Puranas. 

8. We, denizens of Vaikunth (the heavenly home of 
Shri Vishnu), have come down (to the Earth) solely 
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for this—to act in truth and faith what the Sages have 
said. We shall sweep clean the paths of the Saints, the. 
world being full of pathless woods, eating only the leav¬ 
ings (from the saints’ dishes). The Puranas are lost 
through (obscurity of) meaning; mere wordy know¬ 
ledge has created havoc (as to the real spirit of the 
Puranas) ; the mind has become addicted to sensual 
objects; the means (to spiritual unlift) has been 
destroyed. We shall beat the drum of Devotion, strik¬ 
ing terror into the heart of Satan. Cheer, ye all and 
rejoice ! 

9. We worship Thee by holding Thee in a pot, whilst 
Thou Thyself holdest the fourteen worlds (i.e. the whole 
Universe) within Thee ! We dance and show Thee the 
fun, whilst Thou hast neither line nor form! We sing a 
song to Thee, whilst Thou art beyond words. We put 

, garlands on Thee, whilst Thou hast nothing to. do with 
| action. Be Thou now of measurable proportions—giv- 
'mgUitst a 1 thought to my good. 

10. Come, O ! Come, Thou Lord of Pandhari; with¬ 
out Thee I feel wearied and exhausted in the body. 
Low of caste, low of intellect, and low of deed as I am, 
I have given up all sense of shame and wholly given 
myself to Thee, 0 Lord, 1 Lord of the Helpless,’ ‘ Friend 
of the Helpless ’—the epithets well become thee 
‘ Saviour of the Fallen’—epithet after epithet resounds ! 
Standing erect on the brick, with hands on the waist— : 
this is for ever the Form for our contemplation. f 

, 11. Don’t give up food ; don’t take to the forest; 
.think of Narayan in all your pleasures. The .child, 
dstride On the shoulders of the mother, knows no' exer- 
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tion, having put away all ideas of separateness from his 
mother. Don’t be entangled in. pleasures ; don’t give 
yourself up to renunciation; get yourself free by laying 
everything on God’s shoulders. Don’t ask me again 
and again, there’s no other advice left. 

11. Only grant, O Lord, I may never forget Thee. 
'To sing Thy praises is my all in all. Salvation or 
Wealth I d6 not need ; keep me always in the company 
of the good. Then I do not mind undergoing hardships 
of Jairth. - 

12. The highest worship is the mental one; why 
make a show in public? The Being concerned knows 
what goes on in the mind. Wantonness may lead to good 
or evil; the mind gives the fruit according to the seed. 

It is that kind of worship which makes for peace and 
balance of mind that leads one beyond the pale of the 
world. 

13. The saint is he—God’s dwelling is he—who be¬ 
friends the' oppressed and the wearied. Like butter, soft 
in and out, is the -heart of the good. He who clasps to ^ 
his heart one whom no one owns; he who shows the 
same kindness to his servant as to his son ; these are the 
images of God. 

14. With disgust for everything, what shall I choose ? 

I can’t bear a word of worldly affairs—about there being 
anybody belonging to me ! They talk of bodily plea¬ 
sures—a mere poison to me ; 'honours—a bondage, caus¬ 
ing pain and restlessness. I can bear nothing else, I 
only like the feet of Vishnu’s devotees. 
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15. We sinners create difficulties; and Thou hast to 
solve them ! We to commit sins unconcernedly; Thou 
to do the discussing and judging ! One calls upon Thee, 
and, to' keep Thy reputation, Thou hast to help, not tak¬ 
ing a cowrie in return ! We have found Thee called 
‘ Ocean of Mercy ’, Thy Name ‘ Saviour from Sins We 
commit heaps of wrongs; Thou art there, filled with 
mercy, O Lord (to free us) ! 

16. Do not be restless, be calm ; here is my Lord the 
Merciful. He will give, in the end, everlasting bliss, 
sparing you the cycle of births. Many more lives will 
be saved, and an immense credit will be yours. Utter¬ 
ing the Lord’s name will bring you respect here and in 
Heaven. 

17. I haven’t the speech that will describe Thy power ; 
Thy Being beggars' description. I have already en¬ 
trusted this body to Thy feet, now what shall I move 
round Thee and throw away ? I haven’t the devotion 
to serve Thee. As to giving away the sotil—that is 
already Thine ! I don’t see anything of mine that I 
can present Thee, O Infinite One ! I have nothing left 
with which to repay Thy obligations. 

18. I am not happy—I don’t want these honours— 
the people won’t let me alone—what shall I do ? 
Physical adornment sets the body ablaze; rich dishes 
are like poison. I can’t hear the praises ; glorification 
makes me terribly restless. Tell me some artifice to get 
at Thee; do not envelop me in a mirage. Be good 
enough to take me out of the blazing fire. 
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19. Food and clothing of the barest, the craggy cave 
for shelter, the mind with no tie, one should harbour 
the Lord in one’s heart. One shouldn’t talk much, nor 
sit among crowds, but be ever attentive to control of 
the senses. 

20. When the motive is right, there is God to give— 
He will fulfil all desires. Then all adornment looks 
fitting, the desire fructifying through force of devotion. 
Omnipresent as He is, He knows the inmost mind. It’s 
of "no use being impatient—let time and opportunity 
come. 


21. How shall I describe Thee—speech falls short; 
I shall only bow to Thy feet. How can the philo¬ 
sopher’s stone give up its great quality—how can it 
forget contact with iron ? The great saintly figures are 
for the good of the world ; they tire their bodies in help¬ 
ing others. Kindness to creatures is the treasure of 
saints ; for’their own bodies they have no attachment. 
They feel happy only when others are happy—their 
mouth flowing with nectar (of words). 

22. When the mind is contemplating God—that is 
all auspicious time. "There being no separation here 
(between mind and God), where is, then, a dearth 
of ^gain ? Everlastingly engaged in taking God’s 
Name, and everlastingly pure in speech, as God’s 
devotees are, all time and all quarters are auspicious to 
. them. 
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23. Searching for God in the house of the learned, 
one is only pursued by egotism there. That is why I 
have given up all other paths, and firmly stuck to Thy 
feet. Those who are learned in the Vedas and other 
lores do not agree with one another. I tried to see 
what devotion to the soul they had, and found strange 
pranks instead ! Not having imbibed peace in them¬ 
selves, the practisers of Yoga growl in anger ! I pray 
Thee, Shri Vithal, not to make me subservient to any 
of these ! 

24. Holy is the body, and sacred is the speech, of 
him who utters God’s Name all the time. To think of 
him will save sinners, burning up piles of sins ! Gods, 
desiring the dust of his feet, run after him! What else 
is left by them to gain, who have the Lord of Vaikunth 
in their throat ? To the union of God and devotee is 
joined the stream of Name, making a confluence of 
three [like the one of Ganga, Yamuna and Saraswati], 

25. The child, will not stay a moment without the 
mother; it will become restless if she is out of sight. 
Many there .will be trying to quiet it, but the hankering 
of its mind will be after the mother. It won’t like the 
sweetest words of others, but will take to dancing at 
the sight of the mother ! My mother is Vithal, I don’t 
need the words of anybody else ! 

26. No fear, nor care, for Hari’s devotee; He is 
there to dispel the trouble. One need not bear the 
worry of life, Lord God will not let the worry be. One 
should ever be patient and content, for the Lord is 
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close at hand. My friend is Lord Pandurang—the world 
is pervaded by Him alone. 

27. Earn money by excellent dealing, and spend it 
dispassionately and thoughtfully. Such a one will 
have life’s best enjoyment, and will attain a happy state 
in the other world. Obliging to others, never speaking 
ill of anybody, looking'upon stranger’s wives as sisters 
and mothers, kind to creatures, keeping cows and bul¬ 
locks and beasts, giving water to the thirsty in the desert, 
being patient and avoiding doing ill to anybody, increas¬ 
ing the reputation of the family—this is the fruit of the 
householder’s life—the force of detachment necessary, 
for attaining the highest spiritual position. 

28. What a fine figure, indeed ! Standing on a brick, 
hands akimbo, a tulasi garlaiid on the neck, yellow silk 
on the loins-—I always like l!his pose—crocodile-shaped 
ornaments flashing on the ears, the Kaustubh-gem 
shining at the throat—my happiness solely is this, that 
I may feast my eyes on the Lord’s face. 

29. This is a real, valuable diamond which placed 

on the anvil, remains whole under the hammer; a fake 
will be crushed to powder. That is a true mohur in 
whose contact a piece of thread remains unburnt in fire. 
He is a saint, indeed, who patiently suffers the on¬ 
slaughts of the world. 1 

"SO. He who keeps no vow, nor observes the Ekadashi 
day, should be treated as a corpse in this world. Death 
is ever marking his age, noisily gnashing the teeth in 
anger. That is not a house, but a crematory, which has 
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no tusali structure before the door. The mouth that 
does not utter Vithoba’s name is indeed a cobbler’s tank 
(in which he wets the hide). The hands and feet are 
lifeless wood, of him who does not attend a kirtan about 
the Lord. 

31. A pure seed begets fine, juicy fruit. The mouth 
giving out nectarous words, the 'body given over to the 
Almi ghty’s cause; the body clean, and the mind pure 
like Ganges water ; at the sight of such a one, afflictions 
vanish, and the mind becomes peaceful. 

32. . Sesamum is burned, and rice is burned, while 
lust, anger and the other wicked ones are left intact; 
why did you take this trouble in vain, where Pandurang 
was not worshipped ? Words you mugged up, to get' 
honours and to act hypocrjtically ; by practising penance 
and making pilgrimages you merely increased your 
pride ; by distributing money, you stored up egotism. 
You missed the secret—you have done all wrong ! 

33. Enjoyment may involve sacrifice ; sacrifice may 
involve enjoyment. This is a paradox; impiety may 
rest in pious acts themselves ! Anythinjg that keeps. 
away the Lord is a sin; so do away with evil thoughts. 
Sensitiveness is wrong, gain lies in taking thought. 

34. Respect and disrespect—bundle away all that! 
To keep the mind ever unruffled is to see God Himself. 
Where peace reigns, there Death stops approaching. 
Bear with the risen billow—it is only momentary. 
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35. Advice coming from the meanest of quarters 
should be taken and harboured in the mind. One should 
not go by outward appearance; for example, the outer 
part of a cocoanut is a hard shell, but the inside of it is 
a sweet eatable. Wife and son and slave—all remind 
you of Narayan. The gem may be of the best; but it 
may be supported by a rag ! 

36. One cannot grasp the opinion of the public, O 
Lord, Saviour of sinners. Leading a worldly life, one 
is showered with blame; giving it up, one is charged 
wi?h idleness and with caring only for one’s belly ! To 
perform religious rites is called a show; not to perform 
them brings on censure ! If one goes among saints, one 
is called a preacher; if one does not, one is called a 
miserable ignoramus. If a man is penniless, they will 
abuse him.as a born wretch ; if rich, they will call him 
haughty. If he talks much, they will call him garrulous, 
if he does not talk, they will call him proud. Not paying 
visits makes him hard-hearted ; if he pays visits he is 
charged with ruining home ! Thinking of marriage, he 
is called swollen-headed; for not so thinking he is called 
impotent. If there is no son, the man is called the worst 
sinner; if there are many, they say ‘ abundance of 
children is the root of all sin ’! People, like a vomit, 
cannot be checked; one void of devotion cannot digest 
the idea of saints’ company. Therefore, take my advice, 
.and not caring for the public, take to devotion. 

37. We have to strive, as best we can, to guard the 
laws of right conduct, We shall utter precepts of the 
Vedas, and do what the saints have done. Whoever 
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gives up action without complete assimilation of the 
spirit of renunciation is an apostate. He is a wretch, 
he scorns devotion to Hari. 

38. Lord Shiva’s image is made of mud; but of what 
worth is mud ? Worship of Shiva goes to Shiva, while 
mud is merged in mud ! Just so, saints worship us, and 
the worship is received by the Lord ;' as for us, we are 
servants of saints—we do not want to be called ‘ saints ’ 
ourselves ! Stone is made into an image of Lord ' 
Vishnu, but the stone itself is not Vishnu ! Worship of 
Vishnu passes on to Vishnu, while the stone remains r as 
stone. Goddess Jagadamba is made of metal, but the 
metal itself is not the goddess. The worship of the god¬ 
dess is taken by the goddess, while the metal remains 
as metal. 

39. Those are my friends and relatives who contem¬ 
plate the feet of Shri Vithoba; others I horiour formally 
—as God’s creatures merely. With all my heart have I 
become a servant of Vithoba’s devotees ; L shall only 
want the refuse of what they have eaten. I do not like 
others as much as I do Hari’s devotees. 

40. That is mercy which protects God’s creature and 
punishes the wicked; this is the Truth I have sifted 
from untruth, after semtinizing dealings, religious and 
moral. Sin is that which a puffed-up' person always 
does at his sweet will, thoughtlessly and unscrupulously. 
To guard the laws of right conduct even God has to 
trouble Himself with taking birth. 
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41. The bride proceeding to the father-in-law’s house 
turns and looks back (at the parent’s house). So do I 
feel, O Lord; when shall I see Thee again ? Missing its 
mother, the child looks around longingly; so does Tuka, 
repining like a fish out of water. 

42. Oh ! make your mind chaste. That is the root 
of all spiritual power, of spiritual liberation or spiritual 
bondage, of happiness, contentment, desire—of every-. 
tiling ! The mind makes an image (and, imagining God 
therein, worships it) ; so it is the mind worshipping the 
mind—the mind satisfying its own desire—so the mind 
is the mother of all! The mind (by regarding a certain 
person as the master) is (indirectly) itself the master; 
it is al*so the disciple; so it is serving its own self—it is 
pleased with itself—uplift or downfall to itself it gives. 
Hear me, O aspirants after spiritual life, O readers, O 
learned men, O listeners, O speakers, hear me—there is 
no God but the mind! 

43. To fhe blipd, all others are blind; for he himself 
has no eyes to see. To the sick, the sweetest dish is 
poison; for his mouth has lost all taste. To one who 
is himself not pure, the three worlds are all impure ! 

44. See that, as Thou makest me speak so it turns 
out in practice; otherwise I shall be disregarded, O 
Lord. What is the use of a tasty dish if it does not have 
any salt—or of a decorated corpse when it has no life ? 
A part without proper presentation is a sham; hand¬ 
someness without moral qualities is dross; a wedding 
without bride and bridegroom is a waste of money. 


10 
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Similar is my condition ; I do not feel any genuine devo¬ 
tion in the heart. 

45. Thanks, 0 Lord, that I was born a farmer; or I 
might have died of hypocrisy ! Well done, O Lord! 
Tuka is dancing and falling at Thy feet. If I had learn¬ 
ing, I might have fallen into trouble; I might have 
missed attendance upon saints—a heavy loss for 
nothing ! I might have been'haughty—and gone the way 
of Death ! Greatness and hauteur create hell! 

46. If a smell of food could satisfy hunger, why this 
cooking in every home ? It is the constant utterance of 
‘ Ram ’, ‘ Ram ’ that will do you good. If a sight of 
water could quench the thirst, why is water stored in. 
every house ? Looking at the shade will give you no- 
pleasure until you have gone and sat under it. So sing¬ 
ing and hearing will do good, only if there is unshakable 
devotion in the heart. Only by devotion you will be 
free, mere knowledge is no good. 

47. Why are you anxious, crossing this ocean of Life ? 
Across is standing the Helper with hands akimbo. Clasp 
His feet—no price will the Master of the world charge 
you—for mere devotion will He take you on his 
shoulders ! Live your life happily, do not fail to observe 
the two sacred days (the eleventh days of Ashadh and 
Kartik) ; then kindness and patience and such other 
good qualities will come of themselves after you. You 
need not be anxious about enjoyment and liberation- 
no more misery and poverty—when you attach yourself 
to Pandurang, the Helper. 
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48. He is Vishnu’s devotee, whose love is centred on 
God alone, who knows no other authority, who cares 
nought for body, wealth, or people, and who, at the 
darkest hour, is determined to observe his vow. No 
matter if such a one happened to belong to the lowest 
of castes ! 

. 49. Why dost Thou not take pity on me, being so 
close in the heart ? How is it, O hard-hearted, quality¬ 
less Narayan, Thou dost not know that I am grieving 
myself, hoarse ? Why does not my heart get peace ? 
Why do my senses run - on unchecked ? Why art Thou 
angler, O Pandurang ? Is it because my sin is not 
removed yet ? 

50. It is base mentality to pamper the body with 
sweet food and pleasures. They call it a duty to guard 
the body, but what power have they ? , The body may 
pass away in a moment, without anybody knowing it. 
One has no power to keep it during so much as putting 
in a morsel! Several have sawed away their flesh; 
others like Shuka have gone to the forest; and Janak, 
when a ruling king, left one foot burning in the fire ! " 

51. What is it to me if people call me names ? Why 
should I please them? Are they .going to take me to 
heaven ? And if I mean to go, can I be prevented'by 
any of them ? I shall not praise or blame anybody ; let 
them say what they like behind my back. All my 
burden rests on Pandurang; what have I to do with 
the world ? My only means is, taking Vithoba’s name: 
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52. Does fire itself invite anyone ? Whoever shivers 
with cold, goes to it and gets warm. Does water say, 
‘ Come and drink me ? ’ It is the thirsty that runs to 
drink it. Does clothing say, ‘ Come, ye, put me on ? ’ 
The world of its own accord put it on. Does Tuka’s 
Lord say, ‘ Contemplate me ? ’ One has to do so for his 
own salvation. 


53. Let not your loss prey on your mind, it is of no 
use. Say the thing has gone into God’s treasury, and 
you will, by the way, be serving the Lord ! Whatever 
happens, does so as a result of your own past; but yours 
is the gain if you turn it towards God. A free mind— 
the whole merit consists in that. 

54. Musk appears utterly base, but it contains an 
essence that is of value. Sandal-trees look like ordinary 
trees, but their worth is great owing to their fragrance. 
Does the philosopher’s stone look fine ? Yet it raises a 
metal in value. A sword if melted would not fetch a 
dozen pice, yet its merit would sell it for a thousand. 
So caste counts for nothing ; whoever takes God’s name 
—he is a great one. 

55. The Master’s precept is pleasant to listen to ; but 
the essential thing is the dropping off of egotism. Learn¬ 
ing by heart book after book is useless, until the heart 
i!3 purified. Is the load carried by the horse light ? ^So 
is the mugging upj when void of devotion. Hold on to 
firm devotion, if you want the Lord of Pandhari. 
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56. Go to Pandhari, be a pilgrim. Why do you want 
Vaikunth when you have those sands there ? In the 
dense gathering of saints, with banners, on their 
shoulders, tulasi garlands on their necks, and abir on 
their foreheads, Tuka is falling prostrate. 

57. Be formless, O Lord, to those who desire it, we 
want to have Thee in form and shape. My devotion 
cannot change now; it is tied up to Thy feet. Can a 
child, like an adult be satisfied with being kept at a 
distance ? My fondness for Thy name I cannot give 
up; do not snap the tie of my devotion. Thou mayest 
hesitate to grant my desire, intending to give me salva¬ 
tion. Thou art tempting me to dry up the stream of 

'^devotion, eh ! 

58. Had I known this way before, I would not have 
gone wrong. I would have straightway clasped the feet 
and would not have let anything come between us./ I 
would not have been drawn by false appearances, would 
not have taken the unnecessary burden on my head; 
would not have roamed from shop to shop in the market 
of life, would not have earned heaps of money, nay, 
would not have even taken birth to be a slave of this 
family! 

59. To act the part without realizing the truth does 
no jgood to any one. So do not be deceived by outward 
show, be quick and do what is good to you. Narayan 
has clothed Himself in various forms, acting each part 
thoroughly well. A piece of stone is styled as a god; 
the devotee is saved by his devotion, while the stone 
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Remains as stone ! His devotion saves him, while his 
egotism destroys him. 

60. As a diamond breaks through contact with a bug, 
so a good man is spoiled through bad company. Gold 
is debased through contact with an alloy, and is lowered 
in value by lakhs and crores. Poison turns sweet dishes 
bitter ; evil contact does the same. Contact with saints 
is beneficial, contact with bad men throws one into the 
cycle of births. 

61. My senses have begun to quarrel among them¬ 
selves. The ears say that the tongue is satisfied. Hands 
and feet and the forehead have become restless with 
longing. The eyes are undergoing a veritable famine; 
they say, “The mouth sings Lord’s praises, and the 
ears hear, but such is not our case ”. By a sight of Thee 
the eyes will feel satisfied, and each sense will have its 
own share. Let it be so, O Lord, I desire it. 

_ .62, We want gur, and the shopkeeper has it; what 
have we to do with his caste and family ? Tulasi grows 
on a dung-hill; yet how 'can it be thrown away because 
bf that ? The cow eats certain dirty things ; should not 
its milk be drunk therefore ? What have all to do with 
the outer cover of a jack-fruit ? One should take the 
sweet inside. 

63. Tales of fighting are pleasant to hear ; the agtu- 
fality means a severe bodily pain! So devotion to Hari 
is : like ‘bread on the executioner’s spike’—rare is the 
hero left unscathed! Nourishing the body makes one 
slave to the senses; whence can the Lord of Vaikunth 
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be there ? To secure the spouse of the goddess 
Rakhuma, one must leave the body utterly uncared-for. 

64. The characteristic of non-saints is jealousy of 
creatures, cruelty of heart, and quarrelsomeness. The 
mental colouring shows outside, and is easily recog¬ 
nized. The saints know time and occasion, and they are 
,ever content and pure at heart. I have constantly to 
sift good from evil, and the proper from the improper. 

65. It is only Lord Vithoba’s glory, and none of any 
human being, that should be sung. Many have been 
bom and dead, great and small; nobody takes their 
names, while the six systems and four Vedas glorify 
God. , He is Imperishable and Unchangeable. Him one 

* should contemplate, and become free from birth and 
death. 


66. Don’t get entangled in these unrealities, O mind. 
Death is approaching to eat you up. At the pounce of 
Death, neither parents, nor relatives, nor satrap, nor 
king can Save you, only One can do so—and that is the 
Divine Disc-wielder! 

67. To see the Chandrabhaga is to see all the sacred 

places together. To see the earthly. Vaikunth, Pandhar- 
pur, is to scatter all sins to the four quarters. To see 
Pundalik is* to visit all the saints together. To have a 
sight of just one, Lord Vithal, is to have been born to 
gt>od purpose. ,, 

68. The handsome feet of saints—it is a veritable 
Ganga streaming over us! I shall bathe therein,' the 
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dust of the saints’ feet will fall over me, all the'sacred 
places will have been gathered there, all sacred moments 
also. Sin will be dispelled—be burnt up ; life’s misery 
will go away ! Blessed am I that have bathed in the 
stream of saints. 

69. To trouble saints in any way, is to suffer ruin 
in both the worlds ! God Himself will treat such a one' 
as His enemy, the earth will not give him shelter. He 
who has no faith in saints will grow in sin. Milk is to 
be had if you go with the calf; otherwise the cow vfill 
rush and kick at you. 

70. We, servants of the Almighty, have become 
powerful, ready to fight even Fate itself !—much more n 
the mind ! We have overcome the material world long 
ago. We have secured mastery over worldly life, having 
gained the Treasure, and having done away with the six 
vile ones (i.e. passions). There’s only One that is firmly 
rooted, other things we have done with as mere trifles. 

71. To a servant the master’s order is the law, so 
long as there is life in him. He should remain dauntless 
against all, unbudging in his errand. He should give a 
convincing reply after due circumspection. Then, 
indeed, is he a servant, true to his salt. ( 

72. _Do not _be under obligations^ and you will Ije 
'"respected by all, wherever you go"; your word will be 
respected. Do not leave any 'balance of debt, pay 
everyone all that is due to him. 
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73. A dirty, vile thing shows up a good one. Because 
of the one the other is valued automatically. Poison 
shows up nectar, bitter shows up sweet, and loss shows 
up gain; black pigment shows up the flame, the day the 
night, and worthless hail-stone shows up a diamond and 
other gems. So are the good shown up by the wicked. 

' 74. What is the use of placing fine dish before 
cattle ? Of anointing an ass with sandal-paste ? 
Spare me, O Lord, the company of the wicked, 
whjch does not let the preaching get into a glow. What 
can a monkey do with beds and cots and other pleasant 
things, except breaking up and spoiling the ornamfenta- 
tion ? What is the use of feeding a serpent with milk ? 

■^L ye n nectar will 'turn to poison with him ! 

75. I am no longer weak and miserable—low-caste 
and low-born; for now my mother is Rakhumai and 
father Shri Pandurang—high-born both ! I am not now 
a poor, stunted, weakling, dependent on s6me stranger. 
We are no* longer wicked, ill-fated, and helples^; here 
is our all-powerful Patron. We have finished with 
worldly cares, and Fate is hiding from us through fear. 
My heart is overflowing with joy, I have gained heaps 
and heaps of happirfess. 

76. A frog in a pond scorns the sea; it has neither 
seep it nor knows of it, and yet bawls at it with jealousy. 
A crow swells itself and calls itself superior to a swan. 
A donkey thinks itself to be better than an elephant. 
Surely, a gilt coin is no gold ! 
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77. One whose heart is ever crooked, should not put 
on a garland. One who is not righteous, kind, forbear¬ 
ing, and peaceful, should not besmear himself with holy 
ashes. One who cannot gauge the power of devotion, 
should not talk of high philosophy. One who has not 
gained control over his mind, should not give up worldly 
life. One who is not devoted to Hari should not take 
up the saffron pennon. 

78. If one were to stand up to dispute, then one 

would surety' get into trouble. What strength has a 
water-plant got ? The water will easily root it ayvay, 
The proud has to face force ; the humble suffers nothing. 
One who mixes with all is loved by all. 0 

79. One with a blunt nose is afraid of the mirror, 
and hides away his face in shame. One is frightened at 
that which exposes one’s defect. A thief likes the dark 
'night, he is pained to see the moon. So are the wretches 
afraid of God. 

i 80. Thy beneficence is faultless, it is we who are 
wholly faithless. We are hypocrites in our devotion, 
we make a show in public, having quite the contrary 
feelings in our heart. But Thou art a witness to the 
heart, Thou knowest all; what is the use of being proud 
before Thee ? It is our own past that is insurmountable, 
how canst Thou help it ? r 

81. If you want tp. be sparing, be so towards your 
own self; for others, do what will please them. Attend- 
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ing to God’s creatures is worshipping God; thinking ill 
of others is pain. If you want to take offence, take it 
\ against yourself, for the rest is all Hari ! To be one with 
others is what is sainthood. 

' 82. Saffron clothing ?—Why, that is the dog’s natural 

skin-dress ! Having a head of matted hair, and moving 
, ' from place to place ?—Why, that is the natural condi¬ 
tion of a jackal! Residence in a hollowed ground ?— 
Why, rats there are in plenty! Why do all this ? Why 
torture the body in vain ? 

88. Every morning, on leaving the bed, the first thing 
you ^re anxious about is your maintenance, not your 
(spiritual) good. But, remember, the Lord has 
thought of your maintenance as soon as you came to be 
| in your mother’s womb. The cloud unfailingly showers 
! water for the ChataJc bird ; how, then, would He leave 
you disappointed ? There are birds and beasts on the 
earth, Hari does not neglect them. Have faith in your 
heart, ant?'the Lord will not neglect you. 

84. When a man is wielding the weapon of forbear¬ 
ance, how. can a wicked one harm him ? .When fire 
falls where there is no grass, ft can but go out, of itself. 
Forbearance is good to everybody, hold it unceasingly. 

: ,85. If one sets about securing both worldly pros¬ 
perity and spiritual bliss, one can, in the end, secure" 
neither ! Placing the hand on either side causes mishap 
to the body ; so such a one suffers both ways, and finally 
falls into hell. 
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86.. To feel delighted at other people’s ruin stains 
the character. One should not harbour such feelings— 
should not store sin. When sin rages in the heart, it 
brings on immorality. Anger destroys spiritual merit. 
Whatever happens is so destined to happen. 

87. The devotion of an ignoramus is with a view to 
getting wealth; how can his mind take in knowledge ? 
His worship springs from material desire ; how can his 
mind centre on God ? His action has fruit for its 
motive ; how can he be an employer of disinterested 
means ? His ‘ knowledge ’ is contemplation of sensual 
objects ; how can he attain Eternal Brahman ? Let stich 
burn their mouths ; they are merely increasing ignor¬ 
ance ! ' 


88. The wicked one, not comprehending another 
creature’s life to be similar to his own, cooly sits down 
to cut its throat! Should he not understand that, as 
Narayan pervades all forms, He is also there in that 
beast ? The poor creature cries out piteously in his 
very presence ; how do his wicked hands move at all ? 
The wretch is going to hell, surely, to suffer immense 
misery and pain ! 

89. Life’s ocean is difficult to cross; how can I get 
across ? The huge beasts such as lust, anger, and others 
are showing themselves threateningly. The whirlpools 
of domestic affection are whirling terribly. Desire »is 
surging. Disgust and weariness are dashing about, 
fThere is only one way to get across—to get into the boat 
■ of God’s Name. 
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90. One who conducts himself in evil ways has 
misery in store for him. Who will keep contact with 
the wicked wretch ? He will have no progeny; his 
home will be a desert; and his whole family wiE be 
darkened. A gift from him will lead to degradation and 
misery. 


91. Though without food for one whole week, one 
should not neglect attending a kirtan. Never mind if 
the head breaks, and the body falls down, do not cease 
repeating the Name. Let the body be cut in two, do not 
g<9 away from a kirtan in full swing. In whomsoever 
there is this determination about the Name, there God 
resides for ever. 

-as, When the Ganga goes to the sea, if the latter does 
not let her in, where should she go, tell me, O Lord of 
Pandhari ? Water gets angry with the water-animals 
or the mother does not let the child be in the home; 
where should they go ? Similarly have I come to seek 
refuge with Thee; why art Thou silent now, O Lord ? 

93. Some say, “ We have ourselves become God! ” 
(To them I say) Don’t say so, you will fall into hell! 
Others say, “ We are images of God ! ” (To these the 
answer is : No; God does not take births). Not even 
your father, that is, nothing on earth, can avoid your 
taking births ! Besides, God easily lifted up the earth, 
while you can’t lift even a rice-bag ! God killed power¬ 
ful demons ; you can’t snap even a blade of grass ! Who¬ 
soever wants to take Lord Vithoba’s place is a dunghill 
• of sin. 
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94. God does not keep bundles o£ salvation that He 
can take one of them and put it in your hands ! Con¬ 
quest of the senses, control of the mind, and freedom.^ 
from attachment constitute salvation. Fasts, observ- ( 
ances, sacred recitals—no, finally, it is good deeds that 
bear fruit. Avoid entertaining diversity of projects, 
then sorrow and misery will automatically vanish. You 
are crying for nothing, like one agonizing at a stab in a " 
dream ! Fruit lies at the root; make haste and submit ' 
yourself to God. 

95. One who tells you what is to your good, saves 5 
you; -one who lets you please your mind kills you. 
Those acting unrighteously should be prevented as best 
we can, like the blind going astray in the forest/' One 
going to holy places should be helped with money 

no help should be given to a thief. This is the direction 
of the sacred Puranas, not my own. 

96. People call me a god; this is blasphemy. Here’s 
my head, and there’s a knife in Thy hand ; now do what 
Thou pleasest. I am not worthy of the worship they do 
me. The mind knows its sin,, 0 Mother-Father. 

97. Sorrow begets sorrow; take courage and be firm. 

What is imposssible in this world, if. ;you set yourself to 
it ? It is wrong to be weak-minded, O Brother. Out¬ 
wardly they will agree, but hone will help you. ' Don’t 
lose a moment—the'soorier the better. * . 

98. With a light in the hand they are searching forv'' 
darkness ; _ impossible that they would get it! We, 
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Vishnu’s servants, are fearless of Fate; it cannot be that 
'we shall be tempted by a mirage. Earth, thrown up, 
cannot dim the sun—how does the unfortunate not 
understand this ? That grass would cover up fire, is 
strange indeed ! 


shall go to my Parents—word has come by 
these saints. “Tffiey have heard of my happiness and 
sorrow and are deeply touched with pity. It seems they 
have made preparations—have prepared sweets for me 
—and are coming to take me away. With my mind set 
on A -path, I am waiting all day for my parents. They 
will jcome presently—personally. 


100. »I am going now—think of me kindly—tell my 
^iHfC to everybody. Pandurang has long been kept 
standing—the Lord Shreerang is calling me to Vaikunth. 
Vithal has favoured us at life’s end—Tukaram has 
vanished with his body ! 





